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Preface 


About fifteen years back, I came across some articles 
with Sufi quotes and would occasionally discuss them with 
my friends on telephone. My daughter Shwetha overheard 
this and gifted me a book titled ‘Sufi Saints of East and West’ 
by Sadhu TL Vaswani. On reading it, I felt that many aspects 
of the Sufis are comparable to the Haridasas of Karnataka 
and decided to prepare a Comparative Study of the Haridasas 
of Karnataka and the Sufi Saints of the World. 


A study of the Major World Religions became necessary 
to find out if there were also sects among them who could be 
compared with the Haridasas of Karnataka. As a preamble 
and background I have written a chapter on the meaning 
of Religion and compiled brief introductions on Ten World 
Religions. Only relevant sections which are comparable were 
extracted and studied from the angle of what I was looking for 
without making a deep study of each religion. Subsequently, 
I decided to come closer to home and took up the study of 
the Bhakti seers and sects in India to find out if any of them 
are suitable for comparison with the Haridasas. In the chapter 
on Religions of the World, a larger write up is prepared on 
Hinduism as it is the parent religion of the Bhakti Margis. 


Bhakti is a very deep subject, but only aspects related to 
this study were selected. On Bhakti Margis of our country, it 
was astonishing to find more than 60 bhakti seers and panths 
which included several women. It may be possible to trace 
many more such Bhakti Margis in our country through field 
work. An important book referred to was ‘Indian Women 
Seers and their songs - the unfettered note’ by Smt. Subhadra 
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Desai (details in bibliography) for which book I had the 
opportunity to contribute substantially on the Mahila 
Haridasas of Karnataka. 


Many comparative studies have been made between 
Haridasas of Karnataka and other Bhakti Margis of India. 
Many similarities can be found between them as they are all 
sub-sects of the same parental faith ie. Sanathana Dharma. 
Several comparisons have also been made on Vedantha and 
Bhakti with Islam and Sufism. 


As regards my Comparative Study, I have justified the 
choice of Sufism for comparison with the Haridasas. Here 
again, I have limited my work to the scope of my intent to find 
out the similarities and parallels between the two sects. Thus, 
Iam sure that there are many more such aspects between them 
at a deeper level which can be revealed by a separate study of 
the philosophies of Dwaitha and Islam. A comparative study 
of this type does not appear to have been done earlier. I feel 
blessed by Lord Srihari for providing me an opportunity to 
do this work. I hope it will be useful to many in our country 
either as a whole book or severally as three books in one. 


I have not done any field work or referred to any original 
scriptures. All information is compiled from different sources 
as listed in the Bibliography. 


This book has the following sections : 


1. Religion and a brief introduction to Major Religions 
of the World 


2. Bhakti and Bhakti Margis of India 


3. Comparative study of the Sufi Saints of the World 
and Haridasas of Karnataka 


Each of these can be read independently as they are not 
interconnected. For the purpose of my study they have been 
considered collectively. 
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Part A 


1. Religion 


eligion is derived from a Latin word ‘religio’ and 

R; a combination of two words, ‘re’, meaning 
back and ‘ligare’-to bind, and interpreted as ‘that which 
binds the soul back to the origin’. It binds the soul back 
to the supreme source of existence; a relation of man with 
God or Supernatural Powers. However, it is very difficult to 


accurately define Religion. 


Religion is an instinctive part of man’s nature directing 
him to shun all forms of evil and lead a life of obedience to 
God. Natural qualities of a human being which may contribute 
to Religious thoughts in his life or spirituality, perhaps 
start at the beginning of the day, looking at the sun, natural 
surroundings, fellow human beings and other living beings; 
his awe and admiration for God’s creation, respect for God, 
belief, faith and trust in God. It is a feeling of dependence on 
such powers which are beyond human comprehension and 
which control everything on this earth. It is an emotion which 
displays or reveals the might of the powers as compared to 
that of the human being, convincing him of his nothingness. 
It affirms the belief in God and helps in moral perfection of 
man. The human mind continuously questions itself about its 
own origin, the meaning of life — now and beyond. It yearns 
to understand its relationship with God, nature, society and 
everything else man lives with. These questions remain in 
the mind forever. Each individual has his own preferences 
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for which he takes shelter under a suitable Religion, either 
the one being followed by his elders or the one prevailing in 
his surroundings. Religion is something that one can depend 
upon to find solace in times of distress or sickness, to offer 
gratitude when one is happy, well to do and when something 
good happens to him. 


Religion is a Dharma since Dharma includes Religion. 
Dharma is called so because it alone holds the people together 
and has the power of holding and sustaining. It means virtue, 
good conduct, character, sacrifice, performing prescribed 
rituals, respect for nature, non violence, justice etc. It is 
a divine principle of living. Every religion necessarily 
adopts its own forms of worship, mainly through prayers, 
meditation, offerings and celebrations and has its own 
customs, traditions, rituals, practices and systems. One can 
notice a clear and common thread running through almost all 
Religions and faiths, atleast in the basic tenets. They believe 
in the existence of God, have trust in Him and His powers 
and in dependence on Him. There is a commonality among 
most Religions in respect of morality, spirituality, purity, 
piety, righteousness, devotion, rituals and worshipping idols. 


Other commonalities among Religions are celebrating 
festivals, birthdays and important days of the Gods, holding 
religious processions and ceremonial and ritual meals. 
Starving or punishing the body to purify the soul, self 
flaggeration, nunnery and so on are practises found in several 
Religions. 


Origins of Religions can be traced to revelation by God 
directly to Holy men or through Prophets or from personal 
experiences, enlightenment or insight. The utterances of such 
persons, who came to be known as founders, becomes the 
basic philosophy of that Religion and institutions are raised 
in accordance with its teachings. A number of Religions claim 
that they existed from times immemorial or from ‘ancient 
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times’ but revived by a Prophet or Holy person; thereafter 
these Religions continued in that person’s name. Several 
Religions have been established by borrowing many aspects 
from other Religions, such as their teachings, living styles, 
literature, music and particularly poetry. They appear to be a 
good mixture or blend of several well established Religions. 
Some Religions cannot be called as Religions in the strict 
sense as they appear to be more of a system of life, detailing 
rules and regulations to be observed in life. 


Almost all the Religions have an emblem or Logo 
of their own. As of now, it is estimated that there are more 
than 4000 religions in the world and a large majority of 
the population of the world identify themselves with some 
religion or the other. Some of these Religions have become 
extinct and some of them are still in existence. 


A few Religions have branched out of other religions. 
In fact, it appears in several cases that it is an evolution of 
one Religion from another. They not only just branched out 
but came out in defiance of the Religion which they were 
following and later founded their own Religion. Many 
Religions have sub sects within them, but all such divisions 
follow the principles and tenets of the parent religion with 
differences on interpretation, rituals and practices. However, 
there have been many cases where these sub sects are 
continuously at loggerheads with each other. 


An important aspect is that even wars have been fought 
in the name of Religion and Nations have been divided. Some 
of the Religions, though still in existence, have definitely gone 
through very drastic changes, or rather, vested interests have 
twisted and changed the interpretations to mean something 
very different from what the founders preached. Teachings 
have even been misinterpreted to mean an unrestricted life 
or a lavish life style which they attribute to the will of God, 
including various strange, peculiar and immoral practices. 
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Procedures and practises of the tenets of several religions 
have been diluted over a period of centuries to suit the 
individual fantasies of powerful people. 


Colonisation has a very deep impact on Religions when 
the invader tries to impose his own Religion and in the process 
destroys the religion of the colonists; such populations 
are forced to flee their own country or accept the imposed 
Religion. Conversions have been a major bane of some 
Religions. Some communities are involved in converting the 
followers of other Religions into their own faiths, generally 
with offers in kind or of a better life. Places of worship, 
institutional buildings, memorials and such other assets of the 
prevailing Religions have been destroyed. They have even 
demolished Idols of God. This way the invaders not only tried 
to establish their Religion but at the same time increase their 
numbers to gradually take over the land. In contrast, people 
of one Religion have also voluntarily converted themselves 
to another as they found the various aspects of the other as 
more suitable to their own nature, thoughts and convictions. 


Music in Religion 


Music is divine, said to have started from the Gods and 
has played a major role in worship in almost all Religions and 
also in the propagation of those Religions. Religious texts 
have been sung by priests, monks and others in their religious 
rituals and ceremonies, poojas etc. Kirtans and Bhajans were 
composed by Hindus in the Bhakthi tradition in praise of 
God. Musical compositions of various Religions are based 
on their tenets and beliefs, and have adopted many forms of 
traditional music. 


u 


2. Major Religions of the World 
a brief introduction 


(i) SANATHANA DHARMA KNOWN AS HINDUISM 


anathana Dharma, known popularly as Hinduism, is 
S the dominant way of life of the Indian Sub Continent. 
It is not a religion but ‘a way of life’ and hence called a 
‘Dharma’. It is the oldest way of life and the oldest surviving 
system. In all probability it has influenced all other religions 
of the world and thus called the ‘mother of all religions’. 
Most major religions of the world are ‘founded’ and therefore 
known by the name of the founder. Unlike other religions 
Hinduism cannot be traced back to any founder or founders. 
It is known as a ‘Sanathana Dharma’, an eternal truth and an 
eternal way of life which does not have a beginning or end. 


VEDA 


The Vedas are the source and basis for Sanathana 
Dharma. They were first conveyed in the form of advises by 
Lord Vishnu to Lord Brahma and from Lord Brahma to the 
Sages called Rishis in the form of hymns. The Vedas are said 
to have taken birth in the land between the seas on the east and 
west and between the Vindhyas and the Himalayas, or, the 
Ganga- Yamuna Delta in India also known as Bharatabhoom1. 
While the enlightened Rishis were doing penance, knowledge 
sparked within them and they realised the divine truths. The 
Sages went around singing them and propitiated by passing on 
to the next generation by word of mouth. Hence these hymns 


6 A Comparative Study 


are known as Shruthis, which means ‘heard knowledge’. 
The vast amount of knowledge gained by the Rishis which 
effortlessly flowed from their mouths are the Vedas. Vedas 
are therefore called ‘Apaurusheya’ or non personal which 
were revealed to the Rishis belonging to several generations 
at different places and at different times. Collectively they 
are called the Vedas. These Rishis taught them to their own 
disciples orally, who in turn taught them orally to their own 
disciples and so on which tradition continues till now. The 
language of the Vedas is Sanskrit, known as the language of 
the Gods. 


Hinduism has diverse sects and creeds. It is very liberal, 
tolerant and elastic with room for all types of faiths and 
their growth. This is the most important tenet of Hinduism. 
Sanathana Dharma has nurtured various faiths and beliefs 
under it; of the Vaishnavas, Shaivas, Shakthas and other 
sub sects. Hinduism, Jainism, Buddhism and Sikhism all 
rose from Sanathana Dharma. Hindus follow the Vaidhika 
Dharma or Vedic way of Life, but with several theologies 
which include Monotheism, Polytheism and Pantheism. The 
scriptures mention only one Supreme being, the Brahman as 
the creator, that which is one, and allows the worship of the 
forms of nature such as trees, animals etc. Hindus believe in 
Idol worship of several deities and worship them at home and 
in temples where they are installed. Temples are places of 
great sanctity. Hindu prayers and worship are generally done 
through chanting and reciting the Vedic mantras and through 
singing devotional songs; the languages used are Sanskrit 
and regional. 


Hindus classify the ages, ie. time period, as four Yugas, 
the Krutha, the Tretha, the Dwapara and the Kali Yugas. At 
the conjunction of Dwapara Yuga and Kali Yuga, Lord Vishnu 
or Narayana, took birth on this earth as Krishna Dwaipayana, 
to be later known as Maharshi Vedavyasa and still later as 
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Badarayana. Since the Vedas were revealed to different 
Rishis at different places, their knowledge had spread 
out to different parts of the country. The task of Maharshi 
Vedavyasa was to collate the Vedic knowledge from different 
parts of the country and assimilate them. Since the Vedas in 
its entirety was too vast, Maharshi Vedavyasa classified them 
into four parts, the Rig Veda, the Yajur Veda, the Sama Veda 
and the Atharva Veda. Each of these Vedas consists mainly 
of four parts, the Samhithas, the Brahmanas, the Aranyakas 
and the Upanishads. The Samhithas or the Mantras are 
chanted while offering prayers, during worship, sacrifices 
and religious performances and rituals. They are innumerable 
in number and are in rhythmic tones of devotional and 
emotional hymns praising the deities. The Brahmanas are 
rules and procedures prescribed for performance of sacrifice 
and use the Samhithas in the process. The Brahmanas are 
also meant to explain the meaning and purpose behind 
sacrifices. Aranya means forest or jungle and the Aranyakas 
are meant for adoption by Hermits living in the jungles. The 
Aranyakas and the Upanishads take humans beyond the 
sacrificial rituals. The summary of the Vedas is hidden in 
the Upanishads. They are highly authoritative and contain 
the thoughts and interpretations of several enlightened and 
highly knowledgeable Saints. Since the Upanishads are the 
final scriptures composed after the Vedas, their teachings 
are called Vedantha [Veda + Antha (end)]. As a result of a 
wide range of interpretions that arose from the traditions of 
the various branches of the Vedas, scores of Upanishads were 
composed. 


The secondary scriptures to the Shruthis are the Smrithis 
and the Sutras which are the tenets of Hinduism. Smrithi is 
related to memory and are codes of law, such as Yagnavalka 
Smrithi and Manu Smrithi. The Sutras are short aphorisms 
attributed to the founder of the particular school. They help in 
teaching and transmitting the tenets to the future generations. 
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Alongwith the Smrithis they change according to the Yuga 
dharma, ie., according to the prevailing social environment, 
without deviating from the basic tenets of Sanathana Dharma. 


Vedangas: Also known as Shadangas, they are the limbs 
of the Vedas and are six auxiliary disciplines of Hinduism 
which support the study and protection of the Vedas. They are 
Shiksha, Vyakarana, Kalpa, Chandas, Jyothisha and Nirukta. 


Puranas: The Puranas were also composed by Maharshi 
Vedavyasa. They have been handed down orally and help in 
educating humans in a language easily understandable to all. 
They narrate stories of the valours of the Gods, Goddesses, 
Kings and life stories of Rishis. Puranas contain philosophy, 
ethics, social laws and moral guidance; of wisdom, teachings, 
truths and values of the Vedas, Upanishads etc. They explain 
how the Lord comes down to earth as Rama, Krishna and 
as other divine incarnations for establishing peace, to uplift 
mankind and help him in his spiritual development and 
pursuits. At the same time they provide details of the Lord’s 
greatness, miracles and his pastimes particularly about Lord 
Vishnu and his ten incarnations. The Maha Puranas are 
eighteen in number and each of them has a subsidiary Purana. 


Itihasas (Epics): The Ramayana by Maharshi Valmiki 
and the Mahabharatha by Maharshi Vedavyasa are the two 
great Itihasas or Epics in Hinduism. The Bhagavatha Purana, 
is also considered an Itihasa. 


The Ramayana is an account of the deeds of Lord 
Rama, an incarnation of Lord Vishnu. He appeared in the 
Thretha Yuga, led a life of an ideal human being and King 
and set an example for the entire human race. Ramayana 
teaches highest ideals of family and public life and has topics 
relating to practice and duties of ordinary men and Kings and 
the performance of spiritual duties by giving examples and 
through stories and characterisation of an ideal human being 
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or King. A major episode in the Ramayana is the war between 
Rama and the ten-headed, powerful demon King Ravana of 
Lanka. Ravana abducts Rama’s wife Seetha. Rama and his 
brother Lakshmana enter into an alliance with King Sugreeva 
and with the powerful Hanuman. Together they wage war 
against Ravana in which Rama slays Ravana and rescues 
Seetha. 


The Mahabharatha is the account of the deeds of Lord 
Krishna who appeared in the Dwapara Yuga and one of the 
unique Gods most commonly worshipped by the Hindus. It 
involves history, mythology, ethics and metaphysics. It is 
about a royal family consisting of the Pandavas and Kauravas 
and the war of Kurukshetra that broke out between them for 
the sake of Kingdom. It is said that the elaborate illustration 
of the Hindu culture, ideals and thoughts as available in this 
epic are not available anywhere else. One has to ponder about 
what is not available in the Mahabharatha rather than what is 
available in it. It is thus called the fifth Veda. 


The Bhagavad Gita is a very important part of 
the Mahabharatha, Bhagavad meaning ‘of the Lord’ and 
Gita meaning ‘a song’. Before the start of the great war of 
Kurukshetra between the Pandavas and Kauravas, seeing his 
own kith and kin on the opposite side in the battlefield, the 
archer Arjuna, the third of the Pandavas, refuses to fight. At 
that time Krishna, acting as Arjuna’s charioteer, convinces 
Arjuna to do his duty and fight the war irrespective of the 
fruit of actions. This elaborate guidance is collectively called 
the Bhagavad Gita. It also describes how man should manage 
his daily life and make it better and useful and continue his 
spiritual pursuit. Thus the Bhagavad Gita which consists of 
eighteen chapters is also known as an encyclopedia of the 
Hindu Dharma. 


Srimad Bhagavatha Purana: The most popular of the 
eighteen Puranas, it contains the gist of the Vedas and the 
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Vedantha as advised by Lord Krishna to his cousin Uddhava. 
It is full of devotion and is like the Gita in many ways. It 
describes the pastimes of Lord Krishna and also contains 
various worldly topics. 


Darshanas: By themselves, Darshanas are also 
schools of philosophy and are elaborations of the Vedic 
and Upanishadic philosophies. However, they were subject 
to changes by the later philosophers. The Darshanas are 
six Shastras which are schools of philosophy with similar 
or independent descriptions as in the Upanishads, but 
propounded by different Rishis. They are : 


1. Nyaya Darshana of Gautama rishi 
Vaisheshika Darshana of Kanaada Rishi 
Saankhya Darshana of Kapila Muni 

Yoga Darshana of Patanjali 

Poorva Meemamsa Darshana of Jaimini Rishi 
Uttara Meemamsa or Vedantha Darshana by 
Badarayana (Maharshi Vedavyasa). 

Based on the beliefs, they can be grouped into three 
as follows- Nyaaya-Vaisheshika, Saankhya-Yoga and the 
two Meemamsa Darshanas. Out of these, the Vedanthas are 
considered as the most acceptable in terms of the teachings of 
the Vedas and Upanishadic thoughts. The first four, namely, 
Nyaya, Vaisheshika, Saankhya and Yoga Darshanas are 
doctrines which accept the authority of the Vedas but also 
propound opposing opinions. The fifth, Poorva Meemamsa 
accepts the authority of the Vedas in its entirety. The 
Vedantha Darshana has superseded all other Darshanas. All 
the six Darshanas are called Aasthika or Vaidika Darshanas. 
Charvaka Darshana, Jainism and Buddhism do not accept the 
authority of the Vedas and are called Nasthika or Avaidika 
Darshanas. 


a ea ee 


Hereafter, in this chapter, the word Darshana is 
considered to represent the Vaidika Darshanas. 
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Vedantha and Brahmasutra: These are the essence 
of the Vedic teachings. Upanishads are also called Vedantha. 
The Vedantha is the philosophy of the Upanishads and the 
Bhagavad Gita. 


Under the Darshanas, it has already been noted that 
of the six schools of philosophy, the Uttara Meemamsa or 
Vedantha Darshana is found to be the most satisfactory. 
Since several theologies had been propounded by various 
Rishis as in the case of the first four Darshanas, there was 
much diversity in the interpretation of the Vedic scriptures 
among these schools. Therefore it became necessary to 
explain the real teachings of the Vedas. Hence, after dividing 
the Vedas into four parts, Maharshi Vedavyasa composed 
the Brahmasutra. This was meant to highlight the important 
areas of the Vedas and to explain the various controversial 
opinions of the theologies already propounded. However, the 
Brahmasutra itself has been given different interpretations 
by the different later schools and by the Acharyas Shankara, 
Ramanuja and Madhwa. 


Karma: Simply stated, Karma is the fruit of man’s own 
deeds, whether good or bad, in his previous or present life. The 
consequences will seek him just as a calf reaches its mother 
in a herd. Man takes re-birth due to his Karma. There are four 
types of Karma. (1) Sanchita Karma, which is the accumulated 
Karma from previous births, (2) Prarabda Karma is that part 
of the Sanchita Karma which influences and results in the 
consequences in the present birth, (3) Kriyamaana Karma is 
that whose consequences will be experienced in the later part 
of the present life itself due to the actions in the present life, 
(4) Aagaami Karma is the immediate result of the actions in 
the present life. 


Punarjanma or Re-Birth or Transmigration: According to 
the Hindu scriptures there exists a cycle of birth and death of 
a living being. A Jeeva or soul within a being is understood to 
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be eternal, said to be atomic in size and located in the heart of 
the living being. A man who is born has to decidedly die, and 
the one who dies has to decidedly take re-birth till he attains 
moksha or mukti which is liberation or salvation. 


On death man loses his physical body but the soul or self 
does not die. Re-birth is called Punarjanma or Transmigration 
which is to take birth again in a new body after death. Karma 
and transmigration are closely related aspects of man. As 
such, the unrewarded Punyas-good deeds and Papas-wrong 
deeds are carried forward with the self from previous births. 
These Punyas and Papas result in happiness or sorrow in 
the next birth, and to experience them, another body is 
acquired. In the new birth, only the body changes and the self 
or soul continues to remain the same. The form of the new 
body depends upon the type of Karma one carries with him 
from the previous births. The soul undergoes innumerable 
transmigrations because of its carried forward karma. The 
end of this cycle is Moksha. 


Rituals, Customs and Traditions: They are certainly 
a very important aspect of the practise of Hinduism. They are 
observed, followed and performed at various stages of life 
such as, at birth, marriage, for personal and public benefits 
and welfare. Rituals are performed on death, for ancestors, 
for sacrificial performances like Yagas, Yajnas and Homas 
and during festivals and religious processions. They are 
also performed for fulfilling personal vows, as worship for 
attaining spirituality and a host of such needs. Performance 
of these are accompanied by the recitation of the mantras and 
as per procedures laid out in the Hindu scriptures. Preferred 
deities are worshipped through pooja by decorating the idols 
and praying to them. Prayers are in the form of reciting the 
Shlokas, a poetic form which are couplets, four lined verses 
or longer poems prescribed in the Vedic texts and also 
through singing of devotional compositions. Every school 
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of philosophy has its own different procedures but all are 
done according to the Vedic texts. These can be performed 
at home or temples or designated places. Hindus follow a 
great number of Rituals, Customs and Traditions. The sheer 
numbers, magnitude, and explanation of these by itself would 
be a major work. 


Hindu Institutions: Up to the present times, Hinduism 
has branched out into several sects all over the country. 
Every school of philosophy has its own temples and places of 
worship. The important institutions are the Religious Maths, 
some of which were established centuries ago, headed by a 
consecrated incumbent called the Pontiff, and in many cases 
with a Pontificial lineage. Most of these have several branches 
in various important parts of India. They are highly revered 
and the highest sanctity is attached to these institutions. 


Hinduism developed and flourished until about the 6th 
century BCE after which many people in India were beginning 
to oppose the authority and practises of the Vedic traditions. 
This gave birth to two major religions of the world, Buddhism 
and Jainism, who broke away from Hinduism and branched 
off into separate religions. Thus, when faith in Sanathana 
Dharma was waning the three great Brahmin Acharyas, 
Shankara Ramanuja and Madhwa, arrived. They stopped 
the growth of the new religions and resurrected Sanathana 
Dharma by educating the masses about its importance and 
greatness. 


Acharya Shankara : He propagated the philosophy 
called Advaitha or Non-Dualism in the 8th century. According 
to this, the Supreme Lord Brahman is the real truth and there 
is no other truth as Jeeva, the Soul. There are no two entities 
as Jeeva and Brahman. There is only one. The Jeeva is a 
reflection of the Brahman. It is also known as the doctrine 
of Maayavaada or Illusion and believes that Moksha means 
the Jeeva’s realisation of the Brahman. It says that all that 
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is seen is due to ‘Avidya’, ie., ignorance or Maya (illusion), 
according to which this world is unreal and people exist in 
a dream-like situation. Even if the world is true, it is not the 
ultimate truth and that only Jnana (knowledge) would release 
the Jeeva from the obligations of Karma. 


Acharya Ramanuja : The 11th century Acharya in the 
lineage of the Vishishtadvaitha or Srivaishnava philosophy 
or qualified non dualism, he was not the first to establish 
the philosophy. It was propounded by several Acharyas 
before him and his predecessor was Acharya Nathamuni. 
In Acharya Ramanuja’s time the outpourings of the Alwars 
of Tamilnadu were incorporated into the Vishishtadvaitha 
philosophy. According to this, Brahman is one, an absolute 
and independent reality and the Jeeva is a dependent reality, 
the world is real and Bhakti, which is also a form of Jnana, 
alone is the means to attain moksha. There are two opinions 
about liberation, one is that on liberation the soul merges 
with the Brahman and another is that the soul attains a form 
resembling the Brahman, but cannot perform the acts of the 
Brahman. 


Acharya Madhwa: He revived the Vaishnava 
philosophy of Tatthvavaada, generally known as Dvaitha 
or Dualism in the 12th-13th century. According to this, 
the Brahman-the supreme Lord and the world are real, the 
Brahman and the human soul are completely different entities 
and that Bhakti alone is the means of liberation or moksha. 
Tatthvavaada is the last of the Darshanas propounded by 
these three Acharyas under Sanathana Dharma and said to be 
the quintessence of all the Darshanas till then. 


Saints and philosophers who came later from different 
parts of the country adopted the above doctrines and 
propounded their own doctrines. They strengthened the 
process of resurrecting Sanathana Dharma through their 
messages on Bhakti. The Bhakti Margis, ie., those who 
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followed this path for the upliftment of the masses, played 
an important role in this revolution. The various sects in 
Hinduism are the result of the Bhakti movement. 


(ii) ZOROASTRIANISM 


The Persian religion is said to be 4000 years old and 
the world’s first Monotheistic faith which is still in existence. 
Zarathushtra, an ancient religious leader and philosopher is 
regarded as the founder and said to have been born in North 
East Iran or South West Afghanistan in the Spitama clan 
into a Polytheistic belief. Spitama was the family name of 
Zarathushtra which was the name of one of his ancestors. 
There are various opinions about Zarathushtra’s period. 
Starting at the age of thirty he received several revelations 
directly from Ahura-Mazda, the Supreme God in Zoroastrian 
faith. Zarathushtra referred to his religion as Mazdayasna, 
as the worship of the one universal, all good and uncreated 
supreme deity or the ‘Wise Lord’. However, the theology has 
been viewed as Dualism, Monotheism and Polytheism. The 
tenets of Zoroastrianism lie in the path of Asha, translated 
as purity, righteousness and truth. The core teachings of the 
religion include following the three paths of Asha, ie., Humata 
or good thoughts, Huxta or good words and Huvarshta or 
good deeds. 


Zarathushtra found it very difficult to propagate his 
teachings. Even after ten years he could get only one follower 
who was his cousin. Two years later he moved to the area 
called Bactria, now in the Central Asian Region. Vishtaspa 
or Gushtasp was the King who ruled the area called Balkh, 
located in present Afghanistan. He accepted Zarathushtra’s 
teachings. It is felt that Zarathushtra might have made his 
first conversions here, preached and wrote the sacred texts 
of Zoroastrianism, secured a good following and was able to 
establish his religion in Iran. 
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The scriptures of Zoroastrianism are the Avesta, also 
known as Zenda Avesta, of which the initial part is the Yasna. 
Yasna has five divisions called the Gathas, ie., Ahunavaiti, 
Ushtavaiti, Spentamainyu, Vohukshatra and Vahistoishti 
Gathas. The Gathas contain seventeen Hymns being the 
teachings of Zarathushtra, considered to be composed by 
himself. The Avestas also contain the Yashts or ‘songs of 
praise’ addressed to the Yazatas who are considered divine 
beings. Rituals in Zoroastrianism involve the chanting of the 
Yasnas and a sacrifice including Haoma which is considered 
to be a divine plant. Another important ritual is the Navjot 
(literally meaning New Born) ceremony where a child 
connects with the religion for the first time. This is generally 
performed between the child’s age of seven to fifteen. The 
religion prescribes daily prayers and pilgrimage for its 
followers at Shrines. Fire and clean water are seen as agents 
of purity. The Temples are called ‘Fire Temples’ which have 
an altar containing a flame which burns eternally. 


The Muslim conquest in the seventh century was a big 
setback for Zoroastrians whose followers were put to extreme 
hardships by the invaders; the religion almost dissipated and 
many followers fled to India where they came to be known 
as Pharsis. 


(iii) JAINISM 


NOTE: Hinduism developed and flourished until about 
the 6th century BCE when many people in India were 
beginning to oppose the authority and practices of the 
Vedic traditions. This gave birth to two major religions of 
the world, Buddhism and Jainism, who broke away from 
Hinduism, branched off into separate religions and do not 


accept the authority of the Vedas. 
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Jainism is believed to be one of the oldest Religions of 
the world. The word ‘Jaina’ is derived from the word ‘Jina’, 
meaning the ‘victor’ or ‘conqueror’ ie., those who are no 
longer attached to emotions and the material world and so on 
and attained deliverance or liberation from Karma and other 
bondages. Those who are believed to have attained the status 
of a Jina are called ‘Thirthankaras’ and are also known as 
Arihants, meaning victors. Jainism believes that their religion 
is eternal and has been revealed again and again over a long 
period by several Thirthankaras with long gaps of time in 
between them. The first Thirthankara was Rishabhadeva. 
The 23rd was Parshwanatha and the 24th and the last was 
Vardhamana Mahavira who lived between 5th and 6th 
centuries BCE and who was born in India in the North East 
of today’s Bihar State. The teachings of the Thirthankaras 
have been passed on from generation to generation and these 
teachings form the philosophy of Jainism. Parshwanatha 
had prescribed four vows, Ahimsa-non violence, Sathya- 
truth, Asteya-refraining from stealing and Aparigraha- 
against owning property. Mahavira added yet another vow of 
Chastity-celibacy. These are also sub divided further. 


Jainism is neither theistic nor atheistic. It believes in 
Samyag Jnana, meaning right knowledge, which according 
to them is possible to achieve only through the teachings 
of the Tirthankaras. The doctrine of Karma occupies a very 
important place in the Religion as a cause and effect process 
and believes in cycles of re-birth or transmigration. They 
believe that attaining liberation is attaining Divinity and 
hence Jains worship the Thirthankaras as Gods. Jains offer 
prayers and worship at their temples that house the Idols of 
the Tirthankaras. They conduct a ritual of giving a sacred bath 
called Abhisheka to these Idols. Worship is also performed to 
such Idols kept athome. Praises and prayers in musical form are 
recited during worship. Jain festivals include the observance 
of the major events in the lives of the Thirthankaras during 
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which long periods of fasting are observed, particularly by 
the womenfolk. The Maha Masthakabhisheka of the 58 feet 
tall statue of Bahubali Gommateshwara at Shravanabelagola 
in Karnataka state, held once in twelve years, is a major 
event for Jains. Pilgrimage to places associated with the 
lives of Thirthankaras and Shrines are also undertaken by the 
followers of Jainism. 


After the death of Mahavira, several sects of Jainism 
appeared, the two main ones being the Shwethambaras- 
wearers of white clothes and the Digambaras-the naked or 
the sky clad. 


(iv) BUDDHISM 


Buddhism was founded by Gauthama, also known as 
Siddhartha, who lived in the 5"-6" century BCE and who was 
later known as the Buddha, the ‘awakened or enlightened 
one’. He was born in a wealthy family near Kapilavasthu or in 
the lower Himalayan region and belonged to the Sakhya clan 
of nobles. As he grew up, he would observe the sufferings of 
people around him and at the age of 29 or 30, he left home and 
renounced the world. Thereafter he studied Yoga and took up 
ascetic penance. Not satisfied with, this he gave up the ascetic 
practices and at the age of 35 when he was meditating deeply 
under the Bodhi tree at the present Bodh Gaya in the State 
of Bihar in India, he attained enlightenment. He founded the 
Religion of Buddhism and started teaching and preaching his 
Religion to all classes of people for many years. He attained 
Nirvana-liberation at the age of 80 at Kushinagar in the 
present State of Uttar Pradesh. 


The basic tenets of Buddhism are the four truths: 
(i) there is dukkha, suffering in the world (ii) which is the 
result of desire, also called thirst (iii) and which can be 
removed (iv) for which it is necessary to overcome desire. 
The practical methods to achieve these are called the Eight 
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fold Path. Buddhism is a non-theistic religion which does 
not believe in the existence of God. Its theology is known 
as “Anityavaada’, according to which, though the world is 
real, its objects are momentary and in a process of constant 
change. It is also said that the concept of God is not refuted, 
but their religious practices involve the worship of special 
beings. Buddhists do pray for their own welfare, but the 
Buddha says that none of such wishes are fulfilled by prayer. 
Their religious practices involve fasting, meditation, use of 
prayer wheels, pilgrimage etc. 


Buddhism believes in the doctrine of Dependent 
Origination which has twelve links. According to this, there 
is no permanent existence of the individual soul, there is 
transmigration and re-birth, but everything is in a state of 
continuous change. It believes in a Karmic chain where 
birth takes place due to the deeds, good or bad, committed 
in the previous birth. One commits good and bad deeds due 
to ignorance. The human being undergoes different types 
of experiences wherein longing and yearning increases and 
one gets extremely interested in worldly pleasures. While 
living such a life he accumulates new characteristics which 
become the cause for the next birth, and one gets caught in 
the cycle of birth and death. Buddhist scripture is known as 
Tipitaka, meaning three baskets or three traditions, consisting 
of three parts called sutta-discourses, vinaya-discipline and 
abhidhamma-teachings said to be the words of Buddha. 


Monasticism is a fundamental institution in Buddhism 
and many Buddhist Monasteries function throughout the 
world where religious Monks and Nuns called Bhikkus and 
Bhikshinis propagate the teachings of Buddha. 


Music does not seem to play an important role in 
Buddhism. It is used only for chanting and memorising their 
texts. 


20 A Comparative Study 


The Mahayana and the Hinayana are two subsects 
of Buddhism which developed after the death of Buddha. 
However, many other philosophical schools of Buddhism 
have emerged. 


(v) CONFUCIANISM 


Confucious was born in the Chinese town of Zhou in 
the state of Lu and lived between 551 and 479 BCE and was 
educated in the Zhang-Zhou faith. He was not the founder 
of Confucianism. He says that he is only passing on the 
philosophy of Shang or Zhang (1600-1046 BCE) and Zhou 
dynasties (1046-256 BCE). 


Tian in Confucianism is believed as God, heavenly 
and a power which cannot be controlled by human beings. 
Confucious says that Tian conferred life on him and talked to 
him. Confucianism is a Monotheistic philosophy and believes 
that man is naturally good, and that one should live in such a 
way as to bring credit to his ancestors. It believes in praying 
and worshipping God through proper rituals. 


The collection of poems called Shi Ching are said to 
have been written in the initial period of the Zhou dynasty. 
Confucious had studied music when he was 29 years of 
age, at a time when music and poetry were inter-related. He 
selected hundreds of these ancient poems, edited them and 
set them to music. However, it is said that none of these have 
survived. The scriptures of Confucianism are the ‘Analects’ 
of Confucious, which is a collection of his sayings. The most 
revered scripture in the tradition are Shu Ching-the Book of 
History, Shi Ching-the Book of Poetry, Yi (or I) Ching-the 
Book of Changes, Li Chi-the Book of Rites, Yeo-the Book of 
Music and Ch’un Ch’iu-the Spring and Autumn Annals. 


It is said that after the death of Confucious eight 
different schools of Confucianism emerged. 
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In the Bronze age (3000-1200 BC) a group of families 
belonging to the languages of Hebrew, Arabic and Aramaic 
had settled in the valley of the Euphrates river with the greater 
part of the Euphrates basin now located in Turkey, Syria, and 
Iraq. After the destruction of the ancient city of Ur in this 
region, they moved out under the leadership of a man named 
Abraham who was a Monotheist, his period being around 
2000 BCE. They settled down in the central and southern 
areas of Canaan, also known as Phoenicia, which was located 
in the Levant region of present-day Lebanon, Syria, Jordan, 
and Israel. Abraham is believed to be one of the first twenty 
of the Biblical Patriarchs starting from Adam. He had heard 
from the Lord to move to a place which the Lord would show 
him. The Lord had also assured Abraham that he would make 
a great name for himself in a great nation. 


Abraham married Sarah and left for Canaan and settled 
at Haran, now a village in South Eastern Turkey. At the time 
he was 75 years old, he left for a place called Shechem in 
Canaan with his wife and later to Southern Egypt following 
a famine in Canaan. In order to avoid the attention of the 
Pharaoh, the Monarch, Sarah was told to say that she was 
Abraham’s sister. However Pharaoh came to know that 
she was married and forced them to leave. From there they 
moved to a place called Mamre, four kilometres north of 
Hebron, a city in the southern West Bank which is 30 km 
south of Jerusalem. God came back to Abraham and repeated 
his promise. They made a covenant and God described the 
land he had promised Abraham and his children. Abraham 
had two sons, the younger called Isaac from his wife Sarah 
and the elder called Ishmael from his wife’s handmaid 
Hagar. When Isaac was a young boy, God asked Abraham 
to sacrifice Isaac at a place called Moriah, a mount believed 
by Muslims as being located close to Mecca in Saudi Arabia. 
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When Abraham reached there with Isaac and was about to 
sacrifice him, God showed him a ram nearby which was then 
sacrificed and Isaac saved. 


Abraham died at the age of 175 and was buried by 
his sons in a cave in Hebron city. He is highly respected 
in Judaism, Christianity and Islam faiths. He is recognised 
in Judaism as their father and the first of the Jews. In 
Christianity, Abraham does not have the same esteem as 
the other two faiths, since in Christianity it is Jesus who is 
important as a Messiah, but Abraham is referred to as ‘the 
father in faith’ by Roman Catholics. In Islam he is recognised 
due to his submission in surrendering to God and as a link 
in the lineage of Prophets from Adam to Mohammed and is 
generally referred to as Ibrahim. 


(vii) JUDAISM 


Originally called Yehudah and Judah, it is the ethnic 
religion of the Jewish people and originated as a Religion 
in the Middle East. As already stated, Abraham is recognised 
as the father and the first of the Jews in Judaism. God had 
promised Abraham that his second son Isaac would rule the 
area called Canaan which region would be later known as 
Israel. Isaac’s son was Jacob who came to be later known 
as Israel. Though his descendants were prosperous, due to 
migrations to Egypt they were later enslaved there under the 
rule of Pharaoh Remesis II and suffered untold hardships. At 
that time a great leader by name Moses arrived to help and 
unite them. 


Moses was born in Egypt in 1393 BCE and was brought 
up by an Egyptian princess. At the age of 20 years, he was 
forced to flee Egypt across the Red Sea to a country named 
Midian on the other side of the Red Sea, where he stayed 
for several years working as a shepherd. Once when he had 
taken out his sheep to a nearby mountain, he noticed a bush in 
flames and heard from there, the voice of God commanding 
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him to return to Egypt and lead the exodus of the children of 
Israel from Egypt to the land promised by God. Moses came 
back to Egypt and escaped with the children of Israel, crossed 
the Red Sea and reached Sinai (the peninsula between present 
Egypt and Israel). It is here that Moses received the Ten 
Commandments from God. He is revered as ‘a Servant of 
God’. Moses passed away at the age of 120 years. Much after 
the death of Moses, Israel got divided into two kingdoms, one 
known as Israel with capital at Samaria and the other known 
as Judah with capital at Jerusalem. After a number of wars, 
only Judah survived and thereafter its followers came to be 
known as Jews. They call themselves the chosen people of 
God. 


The Torah is considered by orthodox Jews and 
Christians to consist of the books given by God to Moses. It 
is a part of the larger text known as the Tanakh or the Hebrew 
Bible. The Holy scriptures of Judaism comprise all the 
books contained in the Old Testament of the Christian Bible. 
In the Hebrew Canon they are arranged in three sections, 
known as the Torah, the Nebuim and the Kethubim. Judaism 
began with Monotheism and later moved to Polytheism. It 
believes that there is one God, that there was no other God 
before him and that his name is Jehovah or Yahweh. They 
recite prayers daily but the text of the prayers and frequency 
may vary. Jewish places of worship and prayer are called 
Synagogues which are also called as Temples. At the front 
there is a cabinet called the ‘Holy Ark’ which contains the 
Torah texts. The first Temple of the Jews was constructed 
by King Solomon who reigned between 970 and 931 BCE. 
However it was destroyed by a Babylonian army in 586 BCE. 
A second Temple was constructed in 535 BCE and even that 
was destroyed in 70 BCE. 


Jewish music is quite diverse and dates back thousands 
of years. Sometimes it is religious in nature and at other 
times it is secular. Jewish liturgical poems called ‘Piyyuts’ 
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are sung, chanted or recited during religious services and 
other occasions. Some of the music was based on phrases 
from the Bible. Today music remains a fundamental part of 
Jewish worship. In a traditional Synagogue, the majority of 
the service is chanted or sung out loud, and the Torah is also 
chanted. Some Jewish music is used for services and large 
gatherings, some are sung at home around Shabbat, a day of 
rest and celebration that begins on Friday at sunset and ends 
on the following evening after nightfall. 


Within Judaism there are said to be several schools of 
thought. Orthodox and many other Jews do not believe that 
the revealed Torah consists solely of its written contents, but 
of its interpretations as well. The most popular interpretation 
of the core tenets of Judaism is the one prepared by Maonide’s 
thirteen principles in the 12th century. According to these 
God is permanent, the creator and guide; prayers should be 
only to him and not to anyone else. 


(viii) CHRISTIANITY 


In Christianity, Abraham does not have the same 
esteem as the other two faiths Judaism and Islam, since in 
Christianity it is Jesus who is important as a Messiah, but 
Abraham is referred to as ‘the father in faith’. 


Jesus: Known as Jesus of Nazareth, he is said to have 
been born between 6 BCE and 4 BCE or between 7 BCE and 
2 BCE and died between 30 and 33 CE. He is accepted as the 
Son of God and the Messiah of the Old Testament. He was a 
Jewish teacher and healer and Christianity originiated with 
his ministry. His disciples were called Christians. Jesus was 
born out of a virgin mother without the participation of a male 
parent. His father’s name was Joseph the carpenter. Jesus is 
looked upon as an incarnation of God in the form of the Son of 
God. At the time of his birth, Palestine was part of the Roman 
Empire. Jesus’ birth place is believed to be Bethlehem or 
the hills of Galilee (a region located in Northern Israel and 
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Southern Lebanon) in the town of Nazareth. Most scholars 
hold that Jesus lived in Galilee and in Judea, the Southern 
part of Israel. When he was about 30 years of age, Jesus 
was baptized by a great Prophet called John, after which the 
Holy Spirit descended upon Jesus and declared that he was a 
Prophet of God. Like all earlier Prophets he believed in the 
One and Only God. After preaching in Galilee and Judea for 
some time he went to Jerusalem. When he tried to cleanse the 
Temple there, of the many ills that had set in, he was arrested 
and charged with the offence of claiming to be the King of 
the Jews. He was ordered to be crucified and accordingly he 
was crucified between 30 CE and 33 CE in Jerusalem in the 
Roman province of Judea. 


Practices: Christians gather at Churches every Saturday 
or Sunday when Scripture readings are done from the Old 
and New Testaments and Sermons are given based on the 
readings. Within these churches, Bishops are seen as those 
who possess the full Priesthood. Bishops are also in charge of 
a Diocese which is a district. Worship can vary depending on 
the occasion. Worship of idols is prohibited as they believe 
that God has Himself prohibited making His idols. 


The doctrine of Trinity is considered generally a 
Core Tenet of Christianity. It is a belief that there is only 
One God in three persons, the Father, the Son (Jesus), and 
the Holy Spirit. This is a mystery and therefore beyond the 
comprehension of ordinary humans. The Bible is the sacred 
book in Christianity. The four Christian gospels are part of it 
and they are an account describing the life of Jesus. 


Some Christian sects are Catholics, Protestants, Arians, 
Seventh Day Adventists and Jehovah’s witnesses. The 
versions of the Bible as accepted by the orthodox Catholic 
and Protestant Churches may vary. Based on the specific sect, 
traditions and customs may also vary. 
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Music In Christianity: In the early periods of 
Christianity, singing was considered a mode of worship by 
itself as it was believed that praises themselves are abodes 
of God. The Psalms, Hymns and Spiritual songs were the 
different forms of sacred songs with the later addition of 
Choirs. Choirs sing songs every week in all churches around 
the world. Songs, especially Christmas carols, are very 
popular during festivals. Psalms are more like poems in praise 
of God contained in the book of Psalms in the Bible. They 
were sung and used extensively in Church services and their 
music was based on specific musical structures. The entire 
audience in the Church was encouraged to sing in one voice. 
Even youngsters were expected to memorise them. Hymns 
are more like songs. They are religious songs of praise which 
presented theological views to promote orthodox ideas. They 
are composed songs usually sung by the congregation and 
characteristically having a metrical, stanzaic non Biblical 
text. 


A Spiritual Song is more general in nature than Psalms 
and Hymns. Believers have to express their faith in the form of 
a song, but not just any song. They must have spiritual themes. 
They may not directly praise God, but will teach a doctrine 
encouraging others towards love and good work. It may be 
the jubiliation to express the joy of someone’s salvation, 
revel in the grace of Christ, or exalt the greatness and power 
of God. In short, a spiritual song can communicate a wide 
variety of sacred themes. It is limited by the word ‘spiritual’, 
to songs inspired by the Holy Spirit and employed in the 
joyful and devotional expression of the spiritual life. Though 
they were used in public worship and praises, they were more 
intended for, and suited to personal, private and social use; 
for example, in family worship at meals, in meetings for 
prayer and religious interactions or propaganda from house 
to house. Vocal music was central to the ceremonial songs 
and elaborately sung services. Christian Bishops encouraged 


Major Religions of the World af 


people to sing. Music in Christianity has undergone changes 
over a period of time. 


Propagation: Christian Missions are organised 
establishments to spread their Religion by sending individuals 
and groups across boundaries to carry on Evangelism, ie., 
preaching or other activities such as educational and hospital 
work or to simply help people in need. Some people choose 
to dedicate their whole lives to these Missions. 


Lineage and Sainthood: Hundreds of Saints have taken 
birth in Christianity. Saints in the New Testament are those 
who have been canonized by the church. They are individuals 
who dedicate themselves to the worship and service of God. 


Role of the Vatican: The Pope, also known as Supreme 
Pontiff or Roman Pontiff, is the Bishop of Rome, head of the 
worldwide Catholic Church and head of the sovereign state 
of the Vatican City. According to Catholics, the primacy of 
the Bishop of Rome is largely derived from his role as the 
apostolic successor to Saint Peter, the first Pope, and has a 
lineage. 


(ix) ISLAM 


Abraham is given a high position of respect in three 
major religions of the world, Judaism, Christianity and 
Islam. In Islam, he is referred to as ‘Abraham the Friend of 
Allah’ and as Ibrahim and is referred to in several chapters 
of the Quran. He is known as a Hanif (Monotheist) and a 
Muslim, and considered as a Prophet, as also the patriarch 
of the religion. As already mentioned, God Asked Abraham 
to sacrifice his son Isaac and when he was about to do that, 
God showed him a ram nearby which was then sacrificed 
and the boy saved. In remembrance of this incident, on the 
day of Eid-al-Adha every year, Mulims throughout the world 
slaughter a sheep as sacrifice. 


28 A Comparative Study 


Islam is the most recent of the three Abrahamic 
Religions. Allah is seen as the personal name of God in Islam 
and they believe that there is only one God. Muslims believe 
that God sent Mohammed who was born in Mecca and lived 
between 570 and 632. Mohammed was a merchant, a religious 
preacher and was known to pray in the nearby hills and caves. 
He belonged to the Quraysh tribe, a mercantile Arab tribe that 
historically inhabited and controlled the city of Mecca and 
its Kaaba in Saudi Arabia. For Muslims, the Kaaba is a very 
sacred place as they believe that Allah resides right above 
the Kaaba which is the cube shaped structure at Mecca. At 
the age of forty, Mohammed began receiving what Muslims 
regard as divine revelations delivered through the angel 
Gabriel. He believed that they were the messages from God 
Allah. Thereafter he taught these messages to his followers. 
However, his teachings were opposed by many, even in his 
own community. He learned of a plot to assasinate him and 
so he left Mecca with his followers and settled at Medina in 
Saudi Arabia, now a holy city for Islamists. The revelations 
to Mohammed by Gabriel, known as the Quran, are accepted 
as the primary scriptures of Islam. Next to the Quran the 
Hadith is considered the most important scripture containing 
Mohammed’s teachings and his deeds. 


Muslims believe in the ‘Five Pillars’ of Islam; belief 
that there is only one God which is Allah and that Mohammed 
was his final Prophet, in Prayers and giving alms, which is 
considered a religious duty, in fasting during Ramadaan and 
the pilgrimage to Mecca once in a lifetime. Further, they have 
six major beliefs, in one God (Allah), in the Angels, in the holy 
books, in all the prophets sent by God, in the Day of Judgment 
and life after death and in divine decree. Muslims worship 
in places called Mosques which are also known as Masjids. 
Since Islam does not permit Idol worship, they offer their 
prayers facing the Holy Kaaba. Religious music is permitted 
by Islam in private and public services. Other music is subject 
to certain conditions that they should conform to the Islamic 
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beliefs. The two major subsects among the Muslims are the 
Sunnis and the Shias. Propaganda of the Islamic theology is 
being done by several Muslim institutions. 


After the death of Prophet Mohammed, a large number 
of religious minded men turned to asceticism, which was the 
beginning of Mysticism in Islam. Thus appeared SUFISM. 
This topic is dealt with in more detail in later chapters of this 
study in the comparison of this sect with the Haridasa Sect of 
Karnataka in India. 


(x) SHINTOISM 


The Japanese national religion is known as Shintoism 
and Kami-no-michi, but does not have a founder. Shinto 
Gods are called Kami, believed to be individuals or a group 
of supernatural powers that live in every aspect of the world, 
living, dead, in nature, atmosphere, events etc. Shintoism’s 
belief in Kami is said to be several thousands of years old, 
and may have started between 300 BCE and 538 CE. Thus 
Shinto teaches the existence of many Gods, but Amaterasu, 
the Sun Goddess, is accepted as the most important Kami. 
Due to this, Shintoism is both polytheistic-believing in many 
Gods and animistic-believing that God inhabits all things in 
nature. 


Shinto rituals involve purification, prayers and offerings 
to Kami in the belief that this will prevent evil spirits. Kami is 
worshipped at shrines considered to be the dwelling places of 
the Kami. In addition, people worship the Kami at the shrines 
created in their own homes. It is said that there are thousands 
of shrines and an equal number of priests. Festivals are an 
important part of Shinto worship. Public festivals are called 
Matsuri. Many people visit shrines to celebrate the New 
Year and observe it as a festival decorating the shrines and 
participating in the arrangements and the many activities held 
there. 
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Music and Dance meant for the Kami is called Kagura. 
There are two types of Kagura, one being the classical type 
performed by singers and musicians with instruments and the 
other being performed by actors wearing masks portraying 
mythological figures and accompanied by instruments. The 
songs are used as spiritual devices to summon the Gods and 
as prayers for blessings. The instrumental sounds overshadow 
the vocal sounds giving an impression that music is more for 
casting a spell rather than for actual singing. 


Shintoism does not have any sacred Scriptures or 
Holy Books. It incorporates several religious faiths such as 
Buddhism, Confucianism and Taoism. Unlike other religions, 
the followers of Shintoism do not indulge in propaganda and 
preaching. 


(xi) SIKHISM 


Similar to Jainism and Buddhism, Sikhism was born out 
of people’s rejection of the practices and rituals of Hinduism. 
Sikhism has incorporated many aspects of Hinduism, Islam 
and Sufism and hence is said to be multi-theistic. The founder 
of the religion was Guru Nanak who lived between 1469 and 
1539 and was born into a Hindu family in a village called 
Talvandi about 65 km from Lahore in present Pakistan. He 
was educated by both a Hindu Pandit and a Muslim Teacher. 
He was working in the court of the Afghan chief Daulat Khan 
and later started composing Hymns, had them set to music 
and arranged for their singing. He established a canteen 
where people from all communities could eat together, which 
later came to be known as Langars. 


Guru Nanak was against Rituals or Ceremonies as also 
pilgrimages, but it is said that a few Pilgrim groups have now 
been formed. According to him, God is the ‘creator, the one 
and only one’; he was not created and does not change and is 
the one who has existed at all times, the ‘Akal’ (timeless), and 


Major Religions of the World 31 


to unite with him is the sole purpose of life. God is also called 
“Waheguru’ meaning wonderful God. Sikhism believes that 
meditation upon the Naam Simran — names of God through 
the Musical Kirtans, one can feel the presence of God, 
overcome weaknesses and transform oneself. 


After the passing away of Guru Nanak, a lineage 
continued, in which, including him, there were ten Gurus. The 
collection of their hymnical compositions are known as the 
‘Guru Granth Sahib’. This was done by the tenth Guru, Guru 
Gobind Singh, bringing the lineage to an end declaring that 
the Guru Granth Sahib would be his successor and a religious 
guide for Sikhism. It is in a poetical, rhythmic form with the 
Ankitha or Nom de plume as ‘Nanaka’ and the hymns are set 
to music in 31 ragas borrowed from the Karnatak Classical 
and Hindusthani musical systems. These hymns are known 
as Gurbani and include the devotional musical compositions 
of many Hindu Saints like Ramananda, Kabir, Jayadeva, 
Namadeva, Bhagat Pipa and Ravidas. 


The Granth Sahib is held as a living being and is kept 
in Gurudwaras or Temples of the Sikhs. Worship in Sikhism 
involves prostrating before the Granth Sahib and chanting 
its passages. A devout Sikh undertakes five vows consisting 
of adherence to Kesha-uncut hair, Kanga-a wooden comb, 
Kara-a steel wrist band, Kacha-wearing shorts and Kirpan-a 
short sword or knife. 


The doctrine of Karma is accepted in Sikhism, but 
subject to Divine orders or decree called Hukam. They also 
believe in the cycle of birth, death and re-birth and call it as 
Samsara. 


Sikh festivals include singing of the Holy Hymns in 
a procession particularly in the month of Vaisakhi with the 
Granth Sahib, and during Holi where thousands gather at the 
sacred place called Anandpur Sahib in Rupnagar district of 
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Punjab. The Golden temple at Amritsar is the most important 
pilgrim centre for the Sikhs. Opposite the temple is the Akal 
Takt founded by Guru Gobind Singh. Other major pilgrim 
centres are the Gurdwaras located in different parts of India 
and neighbouring countries. 


Some sub-sects of Sikhism are the Khalsas, Akalis, 
Satnamis, Sahajadaris, Nirankaris, Nirmalis, Gyanis, 
Namdharis, Udasis, Nanakpanthis and Sarvarias. 

Q 


Part B 


1. BHAKTI 


E Hinduism, the tradition ofworshipping God through 
several paths including Bhakti or devotion has been 
followed from the Vedic times; in the Bhagavad Geetha it 
is called a Yoga. However ancient that the Bhakti path of 
worship may have been, it is said to be difficult to search 
for it prior to the 6th century CE. Till then only the Jnana 
or knowledge and the Karma or action paths were the main 
forms of devotion being followed. We all experience Bhakti 
or Devotion and express it in one form or the other and in our 
own way. It is difficult to understand how and where it begins 
or how it ends. Bhakti has been defined by several people in 
different ways. It is as an inner experience. The supreme and 
the highest love or devotion experienced by us towards our 
elders, Gurus or mentors is also called Bhakti. When such a 
deluge of love or devotion flows towards the Lord it is called 
spiritual or divine devotion. The mind which seeks to move 
towards Him without expectation of any returns is that which 
is filled with Bhakti. 


Acharya Madhwa defines Bhakti as follows: love is 
Bhakti; but that love should be greater than that for a home, 
children, wife, friends, etc. and other luxuries or pleasures. 
One should be aware of Lord Vishnu’s boundless character, 
completeness of his supremacy and greatness. Such a firm 
Bhakti alone leads one to Moksha. One cannot attain that 
state by any other means. The Sage of the Gods Devarishi 
Narada’s Bhaktisutra defines eleven components of Bhakti. 
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They are Guna Mahaatmya Asakti - glorifying the qualities of 
the Lord, Rupa Asakti - attachment to HIS divine form, Puja 
Asakti - worshipping the Lord, Smarana Asakti - constant 
remembrance of the Lord, Daasya Asakti - feeling of the 
servant-Master relationship with the Lord, Sakhya Asakti - 
consider the lord as a friend, Kaanta Asakti - consider the 
Lord as a beloved, Vatsalya Asakti - consider the Lord as 
one’s child, Atmanivedana Asakti - surrender to the Lord, 
Tanmaya Asakti - constantly trying to feel oneness with HIM, 
and Parama Viraha Asakti - constantly remembering the Lord 
due to his absence. 


Bhakta Prahallada prescribed nine ways of worshipping 
the Lord which are called Navavidha Bhakti or nine modes of 
worship. The eleven components of Bhakti in Narada Bhakti 
sutra are well entrenched in Navavidha Bhakti, which are 
explained below. The name of one of the devotees, among 
many, who followed each path is mentioned in brackets. 


1. Shravana Bhakti: earnestly listening to all and 
everything about God, his infinite qualities and his 
beauty (Maharaja Parikshit) 

2. Kirtana Bhakti: reciting and singing in praise of the 
infinite qualities of God (Devarish Narada) 

3. Smarana Bhakti: thinking, reflecting upon the 
various names of God, his qualities and his beauty 
as comprehended through Shravana and Kirtana 
Bhaktis (Bhaktha Prahallada) 

4. Paada Sevana Bhakti: worshipping the feet 
of God and respected Gurus (teachers) (Lord 
Ramachandra’s brother Lakshmana) 

5. Archana Bhakti: Earnestly offering pooja to the 
Lord with a pure heart and according to the Shastras 
or prescribed rituals (Ambarisha, Maharaja Pruthu) 


Bhakti 


6. 
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Vandana Bhakti: prostrating before God and thereby 
showing our gratitude to him (Akroora, a minister 
of King Kamsa) 

Daasya Bhakti: accepting a relationship of Master 
and servant between God and the devotee (Lord 
Hanumantha) 

Sakhya Bhakti: the devotee worshipping God as his 
friend (Arjuna, Sudhama) 

Atma-nivedana Bhakti: the devotee totally 
surrendering himself to God (King Bali). 


2. BHAKTI MARGIS 


Over a period of time, Hinduism branched off into 
several sects; the main deities worshipped were Shiva 
and Vishnu. Gradually it faced opposition from several 
disgruntled elements and other religious sects that took 
birth in India. Further, many people in India felt unhappy 
with the practices of the Vedic Religion and started losing 
faith in Sanathana Dharma. It was then that Jainism and 
Buddhism were founded between the 6th and 8th centuries 
BCE. These newly founded religions did not accept the 
authority of the Vedas and provided the disgruntled people 
with a new philosophy. The influence of these religions 
spread far and wide in the country. After several centuries, 
when the influence of Jainism and Buddhism started waning, 
several holy men and sects of the Hindus stepped in to restore 
people’s faith in Sanathana Dharma. The great Saints, Seers 
and Sects who were involved and played a prominent role 
in this Bhakti movement are referred to as ‘Bhakti Margis’ 
hereafter. 


The Bhakti path of worship was revived and gave rise 
to the Bhakti movement which was a cultural revolution in 
the history of India wherein regional languages flourished 
and when Bhakti literature played a crucial role in the 
popularisation of the Bhakti path and Bhakti cult and the 
propagation of spirituality among the masses. The Bhakti 
Margis spread the Bhakti movement throughout the country. 
None of the Bhakti Margis hesitated to borrow the philosophies 
of one another. They taught the values and virtues of human 
life, good character, morality, day-to-day duties, and advised 
them to practice honesty, Bhakti and justice. They stayed with 
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the masses and spread their messages from door to door. As 
singing was a natural quality of man and songs would remain 
in his memory for a long time, most of the Bhakti Margis 
composed songs in a simple form in the local languages. 
They propagated the the gist and essence of our ancient texts 
referring to the stories and events in them. They went around 
preaching and singing their compositions, reminding people 
of the qualities, beauty and benefits of Sanathana Dharma 
and thus creating an awareness of the Bhakti path. 


The Bhakti Margis strived to improve the lives of 
people and inculcated in them the importance of devotion 
to God and that one should have a pure conscience to serve 
the Lord. They taught that it is possible to achieve one’s 
goals in a simple manner without pretensions or hypocrisy; 
that human life is invaluable and should not be wasted. The 
Bhakti Margis pointed out the shortcomings in the beliefs and 
notions of the people and convinced them not to fall prey to 
blind faith but continue to believe in their individual faiths. 
They advised people to give back to society whatever benefits 
they received from it. 


All the Bhakti Margis were great devotees of the 
Lord. They led a life of detachment from worldly desires 
and rejected any offers of money or wealth either from the 
commoners or by royal patronage. They were pure devotees, 
their hearts and minds filled with nothing but God himself, 
and their ultimate purpose was moksha through Bhakti. 
There were people of several religions, castes, communities 
and callings among them as in the case of the Alwars and 
Nayanmars of Tamilnadu and the Haridasas of Karnataka in 
the South, and several Bhakti sects in the North of India. 


At a time when people had to depend on the scholars 
to know about our Vedas, Shastras, Puranas, Epics and other 
ancient texts which were in Sanskrit, these Bhakti Margis 
brought out the gist of these subjects through the medium of 
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songs. They composed them in a language which was simple 
and easy for the masses to understand. They had marvellous 
command over their languages and along with the wealth of 
vocabulary they had, they made use of their knowledge and 
wisdom to mould the languages like wax in their hands. They 
used metaphors and examples, personalities and events from 
the ancient texts to bring forth a massive amount of literature 
and poetry. 

Their poetry had all the facets of metre, rhyme and 
other aspects and were perfectly suitable for memorising, 
for singing and also to set to musical tunes. Many of the 
composers have even mentioned the Ragas (tunes) and 
Thalas to be employed to sing them. Almost all of the poetry 
composed by the Bhakti Margis were sung. 


The Bhakti Margis saved the people and cultural 
heritage of their motherland from being misguided and 
falling into the hands of anti-social, divisive and adventurous 
forces. Perhaps this strong, wide and massive movement 
had another benefit for the believers of Sanathana Dharma. 
People did not lose faith in it and could withstand the religious 
manipulations attempted during British rule without giving up 
their Dharma. The Bhakti Margis have been responsible for 
the resurrection and survival of Sanathana Dharma in India 
and for its prevalence and practices being followed even now 
throughout India and several parts of the world. 


The word ‘Metre’ appears several times hereafter 
in this book. It is ‘the systematic arrangement of words 


involving stressed and unstressed syllables.’ It describes a 
form of poetic measure related to the length and rhythm of 
a line in poetry. 


Before we go to the introduction of the Bhakti Margis, 
it is necessary to note an important aspect as there are three 
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Bhakti traditions or sects which are said to be the oldest and 
that each is older than the other. They are the Paripatal poets, 
the Alwars and the Nayanmars, all from present Tamilnadu. 
It is necessary to understand a little about Sangam literature 
which is said to be an ancient literature of South India in the 
Tamil tradition developed in the Pandyan kingdom, an ancient 
dynasty before the start of the common era. It is opined that 
hundreds of poets were involved in the composition of this 
literature and included women, merchants, farmers and 
royals. Out of the three classical collections of this literature, 
the Ettuttokal Anthology or the Eight collections contain the 
Paripatal poems. 


1. Paripatal: Paripatal means a metre anthology and 
the poems in this metre are said to be the fifth of the Ettuttokal 
Anthologies. Pari is said to refer to a horse and these set of 
verses were so named as they have been composed in the 
Ashwa dhaati style used by some Sanskrit composers and 
is a cycle of 22 syllables resembling a horse’s gallop. The 
compositions are short in length and praise and express 
love in the form of religious devotion. They refer to many 
Hindu legends such as Vishnu and some of his Dashavataras 
(the ten incarnations), Shiva and Murugan and also events 
of Hindu Mythology. Scholars believe that the Paripatal 
anthology poems were composed by several generations 
over a period of 100 to 150 years. There are opinions that the 
Sangam anthology may be from about 300 BCE upto 300 CE 
or during 6th century CE or between 100 CE and 250 CE, 
and that the Paripatal collection may have led to the poetry 
of the Bhakti movement. The paripatal anthology consists 
of 13 poems. Every poem contains scores of lines and has a 
colophon which contains the poet’s name or nom de plume, 
the raga and tune used for singing the poem and the name of 
the composer of that music. They are of 60 to 140 lines each. 
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2. Alwars: They were twelve Tamil Vaishnava Poet 
Saints and their period is believed to be between 7th and 
9th centuries. They came from different regions of present 
Tamilnadu and belonged to all castes and included women. 
One of them was a ruler in Kerala, another a woman by 
name Andal or Godadevi while Thiruppaanalwar belonged 
to a low caste, Nammalvar a Vellala, Tiruvangai belonged 
to the profession of robbers, Tirumalishai belonged to an 
unknown caste and the rest were Brahmins. The devotional 
outpourings of these ascetics are in the form of verses in Tamil, 
numbering 4000 in all, individually called Pashurams. They 
are collectively called Naalaayiras (naalu=4, aayira=1000), 
Divyaprabhandas, Dravida Veda or Tamil Veda. Along with 
the Shaiva Nayanmars of 6th to 8th century, they influenced 
the Bhakti movement in South India which spread throughout 
the country. 


The Pontiff of the Srivaishnava tradition Nathamuni 
(823-951) collected and compiled the verses of the Alwars 
and got them set to ragas. He arranged for these to be 
recited at Vishnu temples every day along with the Vedas 
and Upanishads which system continues even now. Later in 
the lineage came Acharya Ramanuja (1017-1137). Having 
accepted the Dravida Prabhandas of the Alwars as a Tamil 
Veda, the Srivaishnava school incorporated them into their 
philosophy, thus earning the name as Ubhaya Vedanthis 
meaning followers of two Vedas. 


3. Nayanmars: They were a group of 63 saints living 
in different regions of present Tamilnadu between the 6th and 
8th centuries and were devotees of Lord Shiva. Along with 
the Vaishnavite Alwars of 7th to 9th century, they influenced 
the Bhakti movement in South India which spread throughout 
the country. The Nayanmars belonged to different castes, 
classes, professions, backgrounds, and included women, 
Channars, the ezhava caste in Kerala, Vellalas-an agricultural 
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community from Tamilnadu, Edayars-an agricultural 
community from Kerala, Thevars-who claimed royal roots 
in ancient South Indian dynasties, Oil mongers-traders in oil, 
Brahmins, Harijans and nobles. Their works consist of the 
twelve ‘tirumurais’ being the thoughts of these ascetics and 
sung by them. These are devotional hymns sung in praise of 
Lord Shiva together containing 18000 to 20000 verses and 
rendered in an ancient musical style which is said to precede 
most Indian classical systems, and are sung during morning 
prayers by Saivites even now. 


LATER BHAKTI MARGIS 


Note:The Word ‘Ankitha’ Used Hereafter Means ‘Nom De Plume’ 
Adopted By Poets 


6" TO 9" CENTURIES 


4. Natha Pantha: They consider Lord Shiva as their 
first Guru. Among several Gurus in the line, the 9th or 
10th century Matsyendranath is an important figure and 
Gorakhnath, a great Siddha Yogi of 11th century, is considered 
as the originator. Followers of this sect are Shaivites and found 
in many Indian states in good numbers. In Karnataka the 
Okkaligas, who are agriculturists and a farming community, 
are followers of this sect. Natha means Guru, master, owner, 
lord. They believed mainly in yogic practices. The religious 
leaders of this sect are of two types, the Pontiffs and the 
Jogi Swamis. The Pontiffs are those who enter Sainthood 
and reside in their respective religious institutions, called 
maths, as heads of the panth. Jogi Swamis are wanderering 
monks, free from worldly attachments and travelling from 
place to place collecting funds for the main math. They are 
called Bairagis, generally meaning a wandering mendicant. 
They recite the songs of Bhartruhari (a 5th century Sanskrit 
writer) as they play on stringed or percussion instruments, 
emphasizing the glory of the Divine name. They wake people 
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in the early hours of the morning singing soulful melodies and 
repeat the name ‘alakh niranjan’, an invocation to God. They 
depend on alms for their daily subsistence and are against 
accumulating money or material goods. They are familiar 
with Bhartruhari’s works—Shringara-shataka, Niti-shataka, 
and Vairagya-shataka. 


10° CENTURY 


5.Virashaivism - Vachanakaras —Shivasharanas: An 
extensive and comprehensive study titled ‘A comparative 
study of Sarana and Dasa literature’ has been done by Dr. PS 
Srinivasa in the year 1981 from the University of Madras. 
Hence, only brief details on the aspects related to the present 
work are given here. Virashaivism ie., Shivadvaitha or 
Shakti Vishishtadvaitha philosophy was born in Karnataka. 
The propounders may have been attracted by Tamilian 
Shaiva Siddhantha and Vaishnava Vishishtadvaitha. They 
proclaim the supremacy of Lord Shiva and their followers 
are called Shivasharanas. Their Bhakti movement was 
more revolutionary in nature as they rebelled and revolted 
against the existing and prevailing practices in society. Jedara 
Dasimayya of the 10th century is considered as the first 
proponent of Virashaivism, but it grew into a full fledged 
religion in the 12th century with Basavanna, Allamaprabhu, 
Chennabasavanna and others being responsible for its spread. 
Basavanna was a minister of the Kalachuri King Bijjala of 
the Kalyani Chalukyas with its capital at Kalyani, which is 
today’s Basavakalyana in Bidar district of Karnataka. He is 
considered as the founder of this movement. He envisaged a 
society that did not discriminate gender, caste or creed. 


Their compositions were in the form of Vachanas. 
Vachanas are categorised neither as prose nor poetry and are 
not bound by metrical rules or by prasa (rhyme) or prosody. 
They were primarily recognised as ‘spoken words’ or ‘verse 
sayings’. They are brief paragraphs containing the Ankitha 
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of the composer. The contents of the Vachanas were the 
sayings of the Saints of this sect called Vachanakaras. The 
collection of their sayings is called Vachana Shasthra which 
is considered by their followers as a scripture. Madara 
Chenniah a 11th century cobbler-saint is regarded by some 
scholars as the father of the Vachana form of poetry. Later 
poets such as Basavanna considered Madara Chennaiah as the 
inspiration for the Vachanakaras. The Vachanas were meant 
for the common man and the Vachanakaras propagated their 
thoughts and teachings through their Vachanas. Many of the 
compositions not only conveyed a devotee’s love for their 
personal God but also made strong social statements. 


Perhaps there was little or no tradition of the Vachanas 
being sung. Since Basavanna (ankitha ‘kudala sangama 
deva’) says in one of his compositions that ‘I sing as I please, 
I‘ll sing however I want to‘, it may not be right to say that 
the Vachanas were merely spoken and not sung, as singing 
of devotional compositions by Saints and their followers 
was prevalent. However, they may not have developed into a 
musical system. In present times, these compositions are set 
to music and sung extensively. 


There are several comparable aspects between 
Shivasharanas and the Haridasas of Karnataka. Though 
following divergent methods, both adopted the path of 
devotion to attain their goals of God realisation. 


12" CENTURY 


6. Jayadeva: A Brahmin Vaishnava, his life time is 
generally believed to be during the 12th century. He lived at 
a place called Kenduli Shasan in Khurda district of Orissa 
near the famous temple city of Puri. He was well versed 
in Sanskrit and though he worshipped Radha and Krishna, 
he did not belong or subscribe to any particular school 
of philosophy or sect. Jayadeva had not intended to get 
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married. A priest by name Devasharma had a dream to get 
his daughter Padmavathi married to Jayadeva and came in 
search. Jayadeva refused but Devasharma left his daughter 
with Jayadeva and departed. Finally they got married and 
both became immersed in Bhajans of Radha-Krishna. 


Gita Govinda: Jayadeva composed the famous Gita 
Govinda which is believed to be the first Vaishnava Bhakti 
poetry North of the Vindhyas. It is said to be one of the 
earliest musical texts in which the author indicates the exact 
raga and thala for every song. Gita Govinda describes the 
relationship between Krishna and Radha and the Gopikas, the 
female cowherds of Vrindavan. It is a poetic work with 12 
chapters or divisions called sargas. Each sarga consists of 
one or more poems, called Ashtapadis, each of which in turn 
has several verses. The Ashtapadis are totally 24 in number 
and are in prabhanda format, a general format of musical 
compositions in India. In the last stanza of every Ashtapadi 
the Ankitha of the poet, ‘jayadeva’, can be noticed. He set 
them to the prevailing popular 24 ragas and with his wife 
herself as the dancer, he sang them and danced. Presently, 
every night during the last ritual of the Jagannatha temple 
of Puri, the Gita Govinda is sung, set to traditional Odissi 
ragas and talas. Every year on Sankranthi day, an event is 
organised in the village where he lived and devotees chant 
Gita Govinda. 


7. Nimbarka Sampradaya: It is a Vaishnava 
Sampradaya which teaches the Bhedaabheda theology of 
Dvaita-Advaita or Dualistic-Non-Dualism. They follow 
the yugala upasana ie., dual worship of the divine couple 
Lord Krishna and Radha. The life time of Nimbarkacharya, 
the founder, is generally dated 12th or 13th century. There 
have been several Acharyas in the lineage of this tradition 
upto the present time. Followers of this sampradaya do not 
seem to have composed or used any devotional compositions 
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or songs. However, they are listed here as there is mention 
about this sampradaya in respect of several other sects and 
individuals. 


13% CENTURY 


8. Varkari sampradaya: The word Varkari means 
travellers and the sect is also known as Vithala sampradaya 
or tradition. The Varkari saints came from different walks 
of life consisting of a tailor, a potter, a so called out-cast, 
a gardener, a goldsmith, a domestic servant. Among them, 
Jnanadeva (13th century) was the brightest member. At a 
very young age he gave religious discourses at a place called 
Niveshe or Nivasa near Ahmedabad in Gujarat. The devotees 
came together under the leadership of Jnanadeva to form 
the Varkari tradition. With these people moving around all 
over Maharashtra and singing praises of God, the message of 
Bhakti was being spread. They composed devotional songs 
in the musical forms of Abhangs and Ovees to propagate the 
message of Vedantha, Bhagvad Geetha and spirituality in a 
language understandable by the masses. 


Abhang means un-interrupted; it is also compared 
to the Idol of Lord Panduranga Vithala of Pandharapur in 
Maharashtra which has both feet at the same level. It is felt 
that the two lines of an Abhang should be balanced like the 
feet of Lord Vithala. There are no fixed tunes for the Abhangs 
which are in Marathi language and in Abhang metre. Ovee, 
meaning ‘strung together’ is a poetic metre generally used 
in Marathi narrative poems. Among these, the compositions 
of Tukaram and his followers are the most popular even 
now. Together the Varkaris composed thousands of poems. 
Lakhs of followers of the Varkari tradition go by walk to 
Pandharapur on the Ekadashi day ie., on the eleventh day of 
the months of Ashada-Kartika of the Hindu calendar and this 
is going on even now. 
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9. Vijaya Gopala: Said to have lived around 1300, he 
was a scholar in Sanskrit and Telugu. He was a great devotee 
and composed several devotional Kirtanes in the Ankitha 
‘vijaya gopala’. This information is available only from one 
source. 


10. Krishnamacharya or Krishnamayya: A 
Vaishnavite, he lived in the 13th or 14th century and would 
sing tunefully at the Simhachalam temple at Vishakapatnam 
in Andhra Pradesh. A telugu composer, he is said to have 
composed four lakh kirtanes in simple prose, out of which 
only two hundred are recovered. They are full of devotional 
fervour containing the highest philosophy in simple terms. As 
he wanted to reach the common man through his compositions, 
he used the champu marga of composing poetry, which is the 
mingling of prose and poetry and are devotional in nature 
called Vachanas. His Vachanas are said to start with an 
invocation to God, usually the word being ‘swamy’ (master), 
and at the end he attaches the words ‘simhagiri narahari’ or 
‘namo namo dayanidhi’, perhaps as his Ankitha. 


14" CENTURY 


11. Lalded (pronounced lull-ded): Lalded or 
Lalleshwari was a Shaiva saint and regarded as the first Saint 
poetess of Kashmir. Born in Pandrenthan, near Srinagar in 
Kashmir, she lived in the 14th century. At a very early age she 
was spiritually influenced by her family Guru, Siddha Mol 
also known as Siddha Srikanta, a Shaivite and spiritual leader, 
and became his disciple. He initiated her to ‘shivadarshana 
trika’, a mystical religious tradition in Kashmir, a sort of 
synthesis of Buddhism, Tantric and Shaiva Monism, also 
known as Kashmiri Shaivism. 


She was married at the age of 12 and was named 
Padmavathi. She did not have a happy married life and left 
home at the age of 24 or 26 in pursuit of God, and became 
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a wandering ascetic; wandering in a semi naked state with 
complete disregard to herself and the society. She had met 
several Hindu Saints, Muslim fakirs and well known Mystics 
but yet followed the original Kashmiri Shaiva tradition. Her 
compositions are known as Laalvakhs or Vaakhs, which are 
four lined verse sayings. Vaakh has been a principal mode of 
composition in the Kashmiri language. An important feature 
of Lalvaak is the use of rhyming words at the end of the first 
and third lines or second and fourth lines or both. It is an old 
style of singing tradition. 


She used the common man’s language, the colloquial 
Kashmiri dialect, so that the masses had access to spiritual 
matters in a language they could understand. These are full 
of spiritual wisdom and knowledge, prayers to and praises 
of the Supreme Lord, philosophical advice, surrender to God 
and also on worldly matters. She has composed hundreds of 
Vaakhs, and for centuries they have inspired both Hindus and 
Muslims alike to such a great extent that both claim her as 
their own even in present times. Vaakhs are now rendered 
musically ina floating manner with a lot of emotion and mostly 
without a rhythm. A Vaakh is usually not sung separately or 
independently but is inserted as an interlude between other 
devotional compositions in the Kashmiri language. 


12. Aruna Girinathar: He was a Tamil Saint poet 
who was born in Tiruvannamalai in the present state of 
Tamilnadu and lived between 1370 and 1450 or during the 
15th century. He was a great devotee of Lord Murugan, also 
known as Subrahmanya, Kartikeya, Shanmukha and Kumara, 
the son of Lord Shiva and Parvathi. He worshipped Lord 
Murugan at the sacred Vedapureeswar temple in Cheyyar in 
Tiruvannamalai district of Tamilnadu and rendered his first 
song at Tiruvannamalai. Later he visited several temples in 
South India and composed about 16000 songs of which about 
1300 have been found. He composed nine works, the main 
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thrust of which are his repeated appeal to humanity to follow 
love, practice non-hatredness and charity. His compositions 
are in the form of musical worship and are known for their 
rhythmic structures and various styles of composition and 
are set to complex metres. The original music of these have 
not survived and have been re-tuned in recent times. His 
most famous composition is Tiruppugazh, meaning ‘holy 
praise’ or ‘divine glory’, a book of poems in Tamil in praise 
of Lord Murugan. This collection is considered as one of 
the major works in Tamil literature for its religious, moral 
and philosophical contents. Tiruppugazh are said to contain 
references to various Karnatak Classical ragas such as varali, 
lalitha, bhairavi, malahari, bowli, goula, kurunji etc. 


13. Ramananda: He was a Vaishnava Poet Saint who 
lived in Prayag-Allahabad in Uttar Pradesh between 14th and 
15" centuries and was the founder of the Bairagi Sampradaya, 
also known as Vairagi or Ramanandi. He was inspired by 
Acharya Ramanuja the Srivaishnava Saint of South India 
and took Ramanuja’s thoughts to the North. However, there 
is also an opinion that he was influenced by the Nath Panthi 
ascetics of the Yogic school of Hindu philosophy. He had 12 
disciples who included poet saints like Kabirdas, Ravidas and 
Bhagat Pipa. There is no information about Saint Ramananda 
having composed devotional prose, poems or songs. 


14. Bhagat pipa: He lived in the late 14th and early 
15th century. He changed his faith and beliefs from Shaivism- 
shakta to Vaishnavism as a disciple of Saint Ramananda and 
later to Advaitha. Further there is no information about any 
of his compositions, though it is said that some of his hymns 
are adopted into the Guru Granth Sahib, the Holy Book of 
Sikhism. 
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15" CENTURY 


15. Chaitanya Mahaprabhu: He was a 15th century 
Saint born in a Brahmin family in Navadweep in Bengal. 
When he was five years old, he was admitted to school 
where he picked up Bengali in a very short time. Later he 
was initiated in the tradition of Dvaitha by his Guru Ishwara 
Puri, a Vashnava Saint, and had further education from 
a Saint of Advaitha or non-dualistic faith, Saint Keshava 
Bharathi. Chaitanya Mahaprabhu wielded great influence 
on Vaishnavism in Bengal and propounded his Achintya- 
Bheda-Abheda philosophy which accepts both Advaitha 
and Dvaitha principles and also says that it is ‘achintya’, 
meaning inconceivable to the human mind and transcends the 
principles of logic. His mode of worship was ecstatic singing 
and dancing. Chaitanya Mahaprabhu established the Prema 
Marga, the path of devotion through love. He expounded 
the Bhakti Yoga and popularised the Naama Sankirthana 
tradition, chanting of the Harekrishna Manthra and singing 
the holy names of their Lords Rama and Krishna. After 
leaving Bengal, he travelled throughout India for several 
years and spent the last few years of his life in Puri of Orissa 
state. He did not himself write or compose any poetry or 
literature, but the eight verses spoken by him are known as the 
* Sri Shikshashtakam’ in sanskrit. This collection ultimately 
became the philosophy of Gaudiya Vaishnavism. Chaitanya 
Mahaprabhu entrusted the work of systematically presenting 
his teachings on Bhakti to six of his colleagues, the Goswamis 
— Rupa, Sanatana, Jeeva, Raghunatha Bhatta, Gopala Bhatta 
and Raghunatha Dasa. His other disciples were Mithila 
Vidyapathi and Madhabi Dasi. Chaitanya Mahaprabhu is said 
to have disappeared at the age of 48. 


16. Vidyapathi—Mithila: Vidyapathi (14"-15" century) 
a Brahmin, was a Sanskrit scholar and a Poet of Maithil 
language. He was born in the village of Bisfi in Madhubani 
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district of present Bihar and worked in the courts of the 
ruling Oiniwar dynasty in Mithila. Mithila is the birthplace 
of Seetha, the wife of Lord Ramachandra. Vidyapathi was a 
devotee of Lord Shiva and is known for his poetry and Bhajans 
on Him and Goddess Durga, but he also wrote about the love 
between Radha and Krishna and devotional Vaishnava songs. 
He composed about 500 songs in the tradition of Jayadeva’s 
Gita Govinda and was a disciple of Chaitanya Mahaprabhu. 


17. Ravidas: Also known as Raidas, he was born in 
the 15-16" century at a village called Sir Gobardhan near 
Varanasi in Uttar Pradesh into a family of cobblers who were 
considered as untouchables. He was a Saint, Poet, a spiritualist 
and a social reformer. He worshipped Lord Rama and was 
a disciple of Saint Ramananda and followed the Ramanandi 
sampradaya. He spent most of his life in the company of Sufi 
Saints, Sadhus and ascetics and was the central figure in the 
Ravidassia movement. He travelled extensively in many parts 
of the country and composed hymns in regional languages. 
His devotional works are included in the Guru Granth Sahib, 
the Holy Book of Sikhism. 


18. Haridasas of Karnataka: This sect being the main 
focus of this study for comparison, is dealt with in detail in 
later sections of this book. 


19. Kabirdas: He was a 15th century poet. When he was 
born, his Hindu mother abandoned him and a Muslim weaver 
couple took the child under their care, named him Kabir and 
brought him up. He accepted the Vaishnava Saint Ramananda 
of Varanasi as his Guru. It is difficult to understand the exact 
underlying philosophies of Kabir’s teaching and works. 
Perhaps due to his birth in a Hindu family and upbringing in 
a Muslim family, he knew the essence of both Hinduism and 
Islam. However, there seems to be more of Hinduism in his 
thoughts. While he was also influenced by Sufism, he did not 
accept all its aspects. Hence he traversed a path of his own and 
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became responsible for a new sect to be formed. Though he 
himself did not propound any new philosophy or establish any 
new sect, his followers called themselves ‘Kabir Panthis’. He 
was very much influenced by his Guru and therefore attracted 
towards Vishishtadvaitha and also by the Natha pantha. By 
way of experience Kabir imbibed some Yoga Asanas of Natha 
pantha and that of the tantriks. He was a Monotheist and his 
God was Lord Rama. However, it is noticed by scholars that 
he has used the names Hari, Govinda, Narayana, Brahma 
and Allah in his compositions, but has addressed the Lord 
as ‘Rama’ more often. His compositions were in vernacular 
Hindi, full of profound wisdom and are sung by musicians 
of all types including folk, classical and Sufi singers. His 
works are classified into three categories : Sakhi or Sakshi, 
Sabad and Ramaini. Sakshi, the observer or witness, consists 
of couplets called Dohas suitable to be adopted to music. 
Sabad or Shabda can be defined in two ways. It can mean 
the word of the master or a form of composition. Ramaini’s 
are similar to Dohas, but lengthy compositions. Numerous 
poems are attributed to Kabir but scholars appear to doubt 
the authenticity of many songs credited to him. There are also 
opinions that some of his songs are fabricated by others. 


20. Narsinh Mehta: Narsinh Mehta, was a 15* century 
Poet Saint of Gujarat, notable as a great devotee and an 
exponent of Vaishnava poetry. He is especially revered in 
Gujarathi literature, where he is acclaimed as its ‘adikavi’, 
first among poets. He was born in a Brahmin family in Talaja, 
a village near Junagadh in Saurashtra region of Gujarat and 
later moved to Junagadh town. He was a devout worshipper 
of Lord Krishna and hence believed that the Lord himself was 
his Guru. It is said that Mehta wrote many Bhajans and Arathi 
songs for Lord Krishna and also several prose compositions. 
Arathi is worship of God with lights or turmeric-vermillion 
mixed water or saffron water. His Bhajans number about 
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740, of which ‘vaishnava jana tho’ was Mahatma Gandhi’s 
favourite song. 


21. Pothana: Pothana was born in the village of 
Bammera in Warangal in Andhra Pradesh and lived in the 
15th century and was called Bammera Pothana. He hailed 
from a simple and poor family of farmers. Without any formal 
education he diligently studied different shastras on his own 
and evolved his principles of love for all living creatures. He 
thus became a scholar in Telugu and Sanskrit, and followed 
the Bhakti Marga. His works are simple with a view to 
present intricate philosophy in a simple form to the masses. 
Pothana was a Shaivite but wrote about Lord Vishnu also. 
He writes about characters from the Puranas and the epics. 
Among his many works of poetry are Veerabhadra Vijayam 
about Lord Shiva and Parvati, Narayana Shathakam on Lord 
Vishnu, Bhogini Dandakam on the love between a king and 
his beloved, Mahabhagavatham containing mythological 
episodes, spiritual and moral messages. 


22. Madhabi Dasi: Madhavi Pattanaik or Madhabi 
Dasi is known as one of the earliest woman Saint poets in 
Ortya literature. She was born in Benupur or Bentapura village 
of Puri district and lived during the 15th-16th centuries. 
She belonged to a Karana family who were once engaged 
in recording and maintaining of daily rituals and activities 
of the Puri Jagannath temple. Having been widowed at an 
early age, she was initiated into spiritual life by her cousin 
Raya Ramananda who was a close associate of the Vaishnava 
Saint Chaitanya Mahaprabhu. When Chaitanya Mahaprabhu 
came to Puri during 1509-10 he initiated her into his sect. 
She pursued the path of devotion and grew to love Lord 
Jagannatha intensely, and is known as a great Vaishnava saint 
and a Tapasvi, indulging in severe penance. She composed 
devotional poems and songs on the eternal love of Radha 
and Krishna in simple language. One can notice rhyming of 
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the last word in each stanza and the Ankitha of ‘madhobi’ or 
“‘madhabi’ in each composition. Only a few of her songs have 
been traced but their singing tradition have not been traced, 
though they are set to tune and sung in present times. 


23. Srimanta Shankaradeva: He lived between 1449 
and 1568 and was born at Ali Phukuri, near Bordua in Nagaon 
district in Assam, in a community of soldier-landowners of 
late middle age who lived in Assam and Bengal. He was a 
religious and social reformer and spearheaded the Bhakti 
movement particularly among the tribals in North East India. 
He was the founder of the ‘eksaran naam dharma’, a new 
branch of Hinduism, which preached devotion and absolute 
surrender to a single God Lord Krishna or Vishnu. His 
teachings were in line with Upanishadic philosophy and pure 
devotion to the supreme God as preached in the Bhagavata. 
It is opined that there are elements of several philosophies 
of Hinduism in his teachings and carry the entire spectrum 
of Hinduism. He used the tools of song, dance and drama to 
propagate his philosophy and has authored ten plays. 


24. Tallapakam Poets and Annamacharya: They 
hail from the Tallapaka village in Andhra Pradesh and Saint 
Annamacharya of 15"-16" century was the first among them. 
Annamacharya was an ardent devotee of Lord Venkateshwara 
(a form of Lord Vishnu) of Tirumala near Tirupathi in Andhra 
Pradesh. He left home at an early age and went to Tirupathi. 
Though he belonged to the Advaitha tradition, he was 
initiated into Acharya Ramanuja’s Srivaishnava sampradaya 
by Acharya Ghanavishnu at Tirupathi. Annamacharya was a 
scholar and poet in both Telugu and Sanskrit and was also 
a great musician and composer. He composed about 32,000 
verses of which about 14,000 are available now. Apart 
from this he also has to his credit 12 Shatakas or set of 100 
verses, Ramayana in the form of Dwipada, Sringara Manjari 
and Venkatachala Mahatmyam. His compositions bore the 
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Ankitha of “venkata”. In the Tallapaka tradition, generation 
after generation gave birth to devotional poet-saints and 
singers. After Annamacharya, those who came in the 
lineage spanning nearly one and a half centuries were Pedda 
Tirumalacharya, Chinna Tirumalacharya and Tiruvengalappa 
who were all scholars and poets. 


25. Vallabhacharya And The Ashthachap Poets: 

Born in a Telugu Brahmin family of the Velnadu sub caste 
in Champaran, now in Chhatisgarh State, Vallabhacharya 
lived between 1479 and 1531. He was a follower of the 
Vishnuswami school of thought of the Vaishnava Rudra 
Sampradaya, one of the main schools of thought in the Vedic 
tradition. He founded the Krishna centred Pushti sect of 
Vaishnavism in the Braj region (associated with Lord Krishna) 
in Uttar Pradesh and the philosophy of ‘Shuddhaadvaitha’ 
or pure non dualism, which shares ideas with Advaitha, 
Vishishtadvaitha and Dvaitha philosophies. The four disciples 
of Vallabhacharya, ie., Surdas, Krishnadas, Paramanandadas 
and Kumbhandas, along with Chaturbhujdas, Cheetswamy, 
Nandadas and Govindadas who were disciples of Vittalnath, 
son of Vallabhacharya, ie., eight in all, were together called 
the ‘ashtachap’ (eight seals or stamps) poets, as they were 
masters of the dialect of Krishna Bhakti poetry. They came 
from different regions of North India and settled in the Braj 
region. All of them were initiated into Sainthood in the 
Shuddhaadvaitha or Pushti tradition. The convention was that 
each poet affixes his signature called the ‘chap’ by writing 
it at the conclusion of each of their literary works. There is a 
separate write up on Surdas in this book. The other Ashtachap 
poets also sang with great devotion to Lord Kishna. However, 
it has not been possible to get any information about any 
devotional songs composed by Vallabhacharya or the 
Ashtachap poets other than Surdas. Apart from the Ashtachap 
poets, Poet Raskhan was also a disciple of Vithalnath. 
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26. Surdas: A devotional poet, he was born blind 
in a Brahmin family and lived during the 16th century. He 
came under the influence of Saint Vallabhacharya who 
initiated him to Sainthood and took him to Gokula and then 
to Vrundavan (areas associated with Lord Krishna) in Uttar 
Pradesh. Surdas spent the rest of his life in a temple there. He 
was a poet and singer known for his devotional compositions, 
greatly influenced by the Bhaagavatha Purana. He composed 
thousands of songs in praise of Lord Krishna in the Braj 
language, a dialect spoken in and around Uttar Pradesh. His 
works are the Sursagar, Sursaravali and Sahithya Lahiri of 
which Sursagar is the best known. In this he has depicted 
Lord Krishna’s life with descriptions of Krishna and Radha 
as lovers, the longing of Radha and the Gopikas for Krishna 
when he is absent. It also contains poems of his own devotion, 
about the incarnations of Lord Vishnu and episodes from the 
Ramayana and Mahabharatha. 


27. Haridas Swami: Swami Haridas (1478—1573) 
was a Spiritual poet and classical musician. He was born in 
a place now called Haridaspura, named in his honour, near 
Aligarh in Uttar Pradesh, but later settled at Vrundavan. 
His father was a Saraswath Brahmin and followed the 
Nimbarka Sampradaya and Swami Haridas followed the 
same. The great singer Tansen was one of Swami Haridas’s 
pupils. Swami Haridas worshipped Radha and Krishna and 
composed a large number of songs in the Dhrupad style, an 
old vocal style of Hindusthani Classical Music. They are 
classified as Vishnupadas consisting of philosophical and 
devotional songs. His works are said to have influenced both 
classical style of music and the Bhakti movement in North 
India. In his compositions he considers himself as a Sakhi or 
female companion of Krishna and portrays the Sakhi-Bhaava 
or relationship of a Sakhi for her beloved Krishna. Based 
on these thoughts he founded a religious sect in Vrindavan 
which is called Sakhi-Sampradaya or Haridasi Sampradaya. 


56 A Comparative Study 


28. Vemana: Vemana (15"-17" century) was born Vema 
Reddy in Gandikota of Kadapa district in Andhra Pradesh. In 
his youth, Vemana lived a carefree and pleasure-seeking life. 
Later he got disgusted with the life he was leading and started 
moving around like a mad man. After some time he turned to 
spiritualism and was enlightened. He was popularly known 
as Yogi Vemana in recognition of his success in the path of 
Yoga and also as an Indian philosopher and poet in the Telugu 
language. Vemana composed numerous poems in Telugu 
which are of three or four lines each and are known for their 
use of simple language and discussions on yoga, wisdom and 
morality. The last line of every composition has the Ankitha 
as ‘vema’, ‘vishwadaabhiraama’, ‘vinaravema’. It was not 
possible to get any information about his poems being sung 
by people though they have been used in some instances like 
in Harikatha, a type of religious story telling with music. 


16" CENTURY 


29. Dadu Dayal: A Vaishnavite poet Saint, he lived 
in a place called Naraina in Rajasthan between 1544 and 
1603, and was a religious reformer and spiritual person, but 
denied the authority of the Vedas. He formed a sect called 
Dadupanth and set up several Ashrams. His literary work 
consists of Sakhis and Padas. The Sakhis are intended to 
give moral guidance and it is noticed by scholars that all 
Sakhis are in rhymed couplets of equal number of syllables. 
The Padas are Bhajans, often in couplets and sometimes in 
quatrains (Chaupadi), a verse of four lines with alternate lines 
rhyming. His Ankitha is ‘dadu’ and can be seen in most of his 
writings. He has composed 5000 verses in some of which he 
has used the Nath-yogic philosophy. It is opined that many of 
his compositions were meant to establish harmony between 
Hinduism and Islam. 


30. Mirabai: Born into a Rajput royal family in Kudki 
of Pali district in Rajasthan, she lived in the 16th century and 
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was the Queen of Mewar in Rajasthan. She left the riches and 
comforts of the palace and surrendered herself completely to 
the Lord, embraced a life of poverty and ignoring all societal 
norms, came out onto the streets, mingled with saints and 
common people and sang and danced with other devotees. 
She spent her time in an intoxicated state of devotion, excited 
feelings and near madness. Though she did not belong to any 
particular tradition of Bhakti, traces of the Nath sampradaya 
along with the underlying thoughts of several Vaishnava 
sampradayas like Vallabhacharya’s Shuddhaadvaitha are 
noticeable in her poems. A large number of Hymns, known 
as Bhajans in praise of Lord Krishna are attributed to Mirabai 
and continue to be sung even in present times. There are no 
manuscripts of her poems from her period. An important 
aspect of her life that one notices is the extreme nature and 
form of Bhakti in her life and a surprising fact that even 
though she was considered one of the greatest devotees of 
Lord Krishna, Vaishnava traditions of other regions never 
related to her songs. 


31. Muthu Thandavar: He lived in the 16th century, 
initially at Sirkazhi in Tamilnadu state and later moved to the 
town of Chidambaram in the same State. He was proficient 
in music and the Tamil language and was a Tamil composer 
of Karnatak classical music in the Krithi format, a typical 
format in Karnatak classical music. While at Chidambaram 
he composed devotional poems and Kirtanes on the Lord 
Chidambaram, a form of Lord Shiva. About 80 of his songs 
are available and sung in music concerts even today. 


32. Narayanatheertha: Born Govinda Shastri, a 
Brahmin scholar who took Sainthood and was known as 
Narayanatheertha, he was from Andhra Pradesh and lived 
in the 16th century. He was a devotee of Lord Krishna and 
sang many songs on Him. As a Sanskrit scholar he had 
studied the Puranas, Bhaagavatha and other Sanskrit works. 
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He was also well versed in music and used 34 popular 
Karnatak classical ragas and various traditional thalas. His 
compositions were in 17 different metres. They were in the 
typical format of Karnatak classical compositons with the 
Ankitha of ‘narayanatheertha’. He has also written about 15 
books. His noted composition was the ‘Krishna Leela’ about 
the pastimes of Lord Krishna and was composed in a musical 
form known as the Tarangini style. 


33. Raskhan: Born near Delhi in a Muslim family 
with Pashtun-Afghan origins as Syed Ibrahim Khan, he 
lived between 1548 and 1628. In his early age he became a 
devotee of Lord Krishna. He was introduced to the Bhakti 
Marga by Saint Vithalnath, popularly known as Gusainji and 
who was the younger son of Sant Vallabhacharya the founder 
of the Pushti Marg. Thus Raskhan became a Vaishnava and 
was well versed in Hindu scriptures spending his entire life 
in Vrindavan. He was a great poet, composed and sung on 
the childhood, romantic life and pastimes of Lord Krishna 
and His relationship with Radha. He also composed poems 
on Lord Shiva, Goddess Ganga and others. His poetry is 
on Vaishnavism in Hindi and in the form of Dohas and 
other forms of devotional Kirtanes known as Padavalis and 
Savaiyyas. His Ankitha was ‘raskhan’. 


34. Salabega or bhakt salabega: Born to a Muslim 
father and Hindu mother, he was an Ortyan religious poet who 
lived between the 16th and 17th centuries. From childhood 
he had heard about Lord Jagannatha, Krishna and Rama from 
his mother. He composed numerous devotional songs which 
are prayers and hymns to Lord Jagannatha and Krishna with 
reference to the Bhagavatha and the Puranas in the Ankitha 
of ‘salabega’. 


35. Tulsidas: A Vaishnava Brahmin saint of 16th- 
17th century he was also known as Goswami Tulsidas and 
was born in Soron in Kasganj district of Uttar Pradesh. His 
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birth name was Rambola and he was orphaned in his early 
childhood. At a young age he was taken under the care of a 
Sadhu named Naraharidas who belonged to the Ramanandi 
panth. Tulsidas spent several years with his Guru and in due 
course of time got married, but decided to leave his family and 
accepted Sainthood. Thereafter he travelled all over India and 
spent most of his time in Prayag, Ayodhya, Chitrakoot and 
Varanasi, all in Uttar Pradesh. His Bhakti was of the Daasya 
type, ie., he considered himself as a servant of the Lord, and 
he describes Navavidha Bhakti. Scholars have noticed the 
philosophical thoughts of Advaitha, Vishishtadvaitha and 
Dvaitha in his compositions. He has composed several works 
and his poems are accessible to the common people. Of these, 
Ramcharitmanas and Hanuman Chalisa are his most popular 
works. At the beginning of the Ramcharitmanas, Tulsidas says 
that his work is in accordance with various scriptures — the 
Puranas, Vedas, Upavedas, Tantra and Smriti. His description 
of the Manas Sarovar, a sacred lake in Tibet, and its natural 
surroundings are emotional and yet lively. It is said that he 
has used eighteen metres which include ten Sanskrit metres. 


17" CENTURY 


36. Akha Bhagat: Akha Bhagat (1615 —1674) or Akha 
Rahiyadas Soni, was a Gujarati poet who wrote in the tradition 
of the Bhakti movement. A goldsmith by profession belonging 
to Hindu Soni caste, he lived in Jetalpur near Ahmedabad, and 
later moved to Ahmedabad city. He was a disciple of Saint 
Gokulnath, grandson of Vallabhacharya, and was inspired to 
take the path of Bhakti from him. He composed his writings 
in the Chappa style, a six stanza satirical poem, and wrote 
746 Chappas. Akhe-Gita is considered as his most important 
work. It deals with Bhakti and Jnana in various poems called 
Padas on different aspects of spirituality and human life. 


37. Kshetrayya: Varadayya, known as Kshetrayya and 
Kshetrajna, a 17" century Telugu Brahmin poet-composer 
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lived in a village called Muvva in Krishna or Srikakulam 
district of Andhra Pradesh. Always travelling and singing his 
songs, he is said to have composed 4000 songs called Padams 
and Kirtanes on his favourite deity Lord Krishna as Gopala. 
His compositions are used in dance and musical recital. 


38. Ramadas: Bhakta Ramadas also known as 
Bhadrachala Ramadasu belonged to Andhra Pradesh and lived 
in the 17th century. An ardent devotee of the Hindu God Rama 
he was a composer of Karnatak Classical Music. He proposed 
to construct or renovate a temple of Lord Rama on the hills of 
Bhadrachala, where he was a Tahsildar (government revenue 
official). In anticipation of people’s donation, he was alleged 
to have diverted huge amounts of Government money for 
the temple and was arrested for misappropriation. While in 
jail, he composed several songs praising Rama in which he 
uses the language of the common people. It is said that he has 
composed a ‘garland’ of one hundred and three poems called 
‘Dasarathi Shatakamuw’ and also prose compositions. He has 
used various Ankithas in his compositions. His kirtanes are 
sung even now. 


39. Samartha Ramadas: Bornas Narayana, a Brahmin, 
in Jambnagar district of Maharashtra, he lived between 1608 
and 1681. He was mainly a social worker and the religious 
guide to Chatrapathi Shivaji, the famous Marathi King. At a 
very young age, he moved to Panchavati, a Hindu pilgrimage 
town near Nashik in Maharashtra and later to nearby Taakli. 
Here he spent several years as an ascetic in complete devotion 
to Lord Rama and attained enlightenment at the age of 24. He 
started the Samarth sect to revive spirituality and established 
several Maths and had numerous disciples. He worshipped 
Lord Rama and is said to have composed Arathi songs on 
Lords Ganesha, Hanuman and Vithala. 


40. Seshayyangar: Popularly known as ‘Margadarshi’ 
Seshayyangar, he was a Srivaishnava Brahmin belonging 
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to North India and lived during the 17th century. He was a 
great scholar in Sanskrit and Music and an ardent devotee of 
Lord Ranganatha, a resting form of Lord Vishnu. He came 
down to Srirangam in Tamilnadu and composed thousands 
of Kirtanes on Lord Ranganatha, but only 60 of them have 
survived and are available, which are sung even now. He also 
composed on some other Hindu deities and used the Ankitha 
of ‘kosala’ which could indicate that he was from Ayodhya. 
Most of his songs are in prabhanda format, a typical musical 
format used in India. He came to be known as ‘margadarshi’ 
since his works were considered a path finder or guide for 
future composers. 


41. Giriraja Kavi: A Telugu Brahmin, he lived in 
Tiruvarur in Tanjore district of Tamilnadu during the 17th- 
18th centuries. He was well learned in Sanskrit and Telugu 
languages and music. He was the father of Saint Thyagaraja, 
the famous composer-musician of Karnatak classical music. 
Giriraja Kavi composed several devotional Kirtanes based on 
Vedantic philosophy. 


42. Matrubhoothayya(kavi): On a hill at Tiruchira 
palli in Tamilnadu, a demon by name Trishira had 
worshipped Lord Shiva and perhaps that is why the hill is 
called Trishiragiri. Legend has it that once Lord Shiva 
appeared as a woman to help a devotee in labour. Hence the 
Lord here is known as Matrubhootheshwara, matru meaning 
mother and Bhootheshwara referring to Lord Shiva. The 
temple complex on the hill also houses a temple of Goddess 
Sugandhi Kuntalamba, a form of Goddess Parvathi. Here, 
there lived in the 17th-18th century a Brahmin, later known as 
Kavi Matrubhoothayya, who was well versed in Telugu and 
Sanskrit and musical systems and was an ardent devotee of 
Goddess Sugandhi Kunthalamba. He was in absolute poverty, 
but with the blessings of the Goddess, he was helped by King 
Pratap Simha of Tanjore in Tamilnadu and thereafter spent 
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his entire life in the presence of the Goddess. He composed 
devotional poetry and songs in the Ankitha of ‘trishiragiri’. 


43. Roph Ded or Roopa Bhavani: She was a Kashmiri 
Shaivism poetess and lived from 1621/25 to 1721. Madhava 
Ju Dhar, her father, was himself a yogi and an ardent devotee 
of the Goddess Sarikaa devi, a shakthi deity. Rupa Bhavani 
was married early but being unhappy in her marital home, 
she returned to her father who initiated her to spirituality. 
She spent twelve years in meditation at a secluded place 
called Chashmesahivi and thereafter composed Vaakhs. She 
was well versed in Sanskrit and Persian. Her Vaakhs contain 
Vedantic and Kashmiri Shaivism aspects and also Sufi 
philosophy. She acknowledges Lal Ded as her Guru. 


44. Sadashiva Brahmendra: Born ina Telugu Brahmin 
family, he was a Saint composer of Karnatak classical music 
and an Advaitha philosopher who lived between 17" and 18th 
centuries in Tiruvisanallur near Kumbhakonam of Tamilnadu. 
He married at the age of 17, but left home soon. Later, he 
accepted Sainthood and wandered around in a naked or semi 
naked state like an Avadootha, a wandering renunciate. He 
authored several works on Advaitha and the Upanishads and 
composed several songs to spread the Advaitha philosophy. 
He has fixed Karnatak classical ragas for each of his 
compositions. Musical festivals are conducted every year in 
his honour at Nerur and Manamadurai in Tamilnadu, where 
his original samadhi and a replica are located. 


45. Saint Tiruvisanallur Shridhara Venkatesha 
Dikshit: Born in a Telugu Niyogi Brahmin family at 
Tiruvisanallur near Kumbhakonam in Tamilnadu, and 
repectfully addressed as ‘ayyaval’, meaning father or master, 
he lived between the 17" and 18™ centuries. He was a very 
orthodox person and a great devotee of God. He would always 
indulge in singing Bhajans and Naama Sankirtanes-reciting 
the many names of the Lord, and is said to be a propagator of 
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Naama Sankirtane form of devotion. He was well versed in 
Sanskrit, Telugu, Tamil and in music and has composed many 
devotional poems and Kirtanes. Even now Bhajans are sung 
in his memory during Navarathri of every year at the place of 
his birth. 


18% CENTURY 


46.AbhiramiBhattar/Pattar:Born Subrahmanya Iyer 
in the village of Tirukadatyur in Tanjore district of Tamilnadu, 
he was a Hindu Saint. He was a priest in the Shiva Temple 
in his village and worshipped Goddess Abhirami, a form of 
Goddess Parvathi, and composed many songs on her. 


47. Avudai Akkal: Born into an orthodox Brahmin 
family and also known as Shenkottai Sri Avudai Akkal, she 
was an 18th century Tamil Saint composer from Shenkottai 
in Tamilnadu. At a very young age she was widowed but 
introduced to the Advaitha philosophy by Saint Tiruvisanallur 
Shridhara Venkatesha Ayyaval. Her compositions relate her 
Advaithic experiences and about the importance of a Guru. 
She composed more than 100 songs set to raga in the form of 
a kriti or prabandha in Karnatak classical music style which 
contain praises for her Guru and spiritual messages using 
simple mundane metaphors. She also wrote about orthodox 
customs and their spiritual aspects. They are sung in local 
Tamil tradition and handed down orally by elderly Brahmin 
women in Tirunelveli district of Tamilnadu while performing 
their daily chores. 


48. Ramcharan Das: Born in Sodha, a village in the 
Tonk district of Rajasthan, he was a Hindu Guru, a Saint and 
Tapaswi-a meditating ascetic, who lived between 1720 and 
1799. He inspired a religious tradition called Ram Snehi 
Sampradaya or Ramdwaara. No compositions are atttributed 
to him, but his sayings have been recorded. 
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49. Sant Charandas: A merchant of the Dhusar tribe 
which is a trader community in North India, he later came to 
be known as Sant Charandas, a Hindu spiritual master, and 
lived during the eighteenth century. He instituted a Vaishnava 
sect called the Charanadasi sect and translated some parts of 
the Bhagavatha into the Hindi language of that time. The 
Charanadasis are said to follow Bhagavatha and the Gita. 
They worship Lord Krishna and have great reverence for 
the Guru. They follow a moral code which includes several 
prohibitions. 


50. Sahajobai: A Siddha Yogi, she was of Vaishnavite 
tradition and lived in Delhi in the 18" century. She was the 
cousin sister and first disciple of Sant Charandas. Sahajobai 
gave up her worldly attachments and meditated for a long 
time at the feet of her Guru. It is said that she was completely 
devoted to her Guru even more than she was for her personal 
God. In her teachings, she proclaimed the value of devotional 
chanting. By the age of 18 she had composed her masterly 
work ‘sahaj prakash’ a collection of 85 songs in praise of her 
Guru. Other compositions contain advises to the common 
man and words of wisdom and also mention the names of 
several Hindu deities. Her compositions are in the form of 
couplets or Dohas, Chaupadis and also in other forms with 
many of them rhyming at the end of every two lines. They 
are sung in local traditional forms in the Hindi belt, ie., the 
regions in India where Hindi is the local language. 


51. Shyamashasthri: He was born at Tiruvarur 
in Tamilnadu into a Tamilian Brahmin family who were 
followers of Advaitha and lived between 1762 and 1827. A 
music lover, he met a Saint by name Sangeetha Swamy from 
Varanasi who gave him several books like ‘swaraprasthaara’ 
and advised him to continue learning under Aadi Appayya, a 
musician in the court of the Tanjore kingdom. Shyamashastri 
did not belong to any panth or sect but worshipped the 
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Goddess Bangaru Kamakshi, a form of the Goddess Parvathi, 
in the temple at Tanjore. Along with the famous composers 
Thyagaraja and Muthuswami Dikshitar, who were his 
contemporaries and lived in his home town, he is one of the 
famous trio, the Trinity of Karnatak classical music system. 
His compositions are entirely devotional for which he has 
fixed the ragas, thalas and tunes and they contain his Ankitha 
as ‘shyamakrishna’. He is said to have composed about 300 
kirtanes and Bhajan songs in Sanskrit, Tamil and mainly 
in Telugu. His compositions are sung extensively all over 
the world by students and professional singers of Karnatak 
classical music even now. 


52. Thyagaraja: Also known as Thyagayya and 
Thyagarajaswamy, he was born in a Telugu Brahmin family 
who were followers of Advaitha in Thiruvatyaru also known 
as Tiruvarur in Tamilnadu and lived between 1767 and 1847 
and led a Saintly life. He is one of the famous Trio, the Trinity 
of Karnatak classical music system. He did not belong to any 
panth or sect. He considers the Sage of the Gods, Devarishi 
Narada, as his Guru who is said to have appeared in his dreams 
and gave him an important book called ‘swaraarnava’. His 
compositions are entirely devotional in the form of Kirtanes 
in Karnatak classical style, mainly in Telugu and very few 
in Sanskrit, filled with Bhakti on all the Hindu deities but 
mainly on Lord Rama. He has fixed the ragas, thalas and 
tunes for each of his compositions and they contain his 
Ankitha as ‘thyagaraja’. He is said to have composed 24,000 
songs out of which only about 1000 are available now. His 
compositions are sung extensively all over the world by 
students and professional singers of Karnatak classical music 
even now. 


53. Muthuswami Dikshitar: He was born at Tiruvarur 
in Tamilnadu into a Brahmin family and lived between 1775 
and 1835. He was trained in the spiritual subjects, poetry, 
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astrology, medicine, as a playwright and mainly in music by 
his father Ramaswamy Dikshitar. He is one of the famous 
Trio, the Trinity of Karnatak classical music system. He is 
said to have stayed in Varanasi for several years and learnt 
yoga and got introduced to the Hindusthani style of Music. 
Thereafter he introduced several Hindusthani ragas into the 
Karnatak Classical style of singing. He travelled extensively 
in South India and composed songs on the local deities of the 
places he visited. His compositions are mainly in Sanskrit and 
he has composed hundreds of songs. He has used the Ankitha 
of ‘guruguha’ as well as named the raga for each song within 
the song itself. His compositions are sung extensively all over 
the world by students and professional singers of Karnatak 
classical music. 


54. Tarigonda Vengamamba: Born in Tarigonda in 
Chittoor district of Andhra Pradesh, she lived between 1730 
and 1817 and is known as the Mira Bai of Andhra Pradesh 
and popularly known as Matrushree Vengamamba. Daughter 
of a Brahmin, from her early childhood she became an 
ardent devotee of Lord Venkateshwara, of Tirumala hills in 
Tirupathi of Andhra Pradesh. She was widowed at a very 
young age but refused to follow the life style meant for 
widows of her time as she felt that she was wedded to the 
Lord. She travelled through dense forests and indulged in 
severe penance for 6 years. She studied yoga under Acharya 
Subrahmanya Naidu and became a yogini and poetess. 
Manuscripts of her work are still available. Her literary 
work consists of songs in metrical form, Dvipada and 
Yakshagana, which is a stage performance, mostly conducted 
in rural areas of South India, and includes spoken words, 
songs and dances. She also composed other metrical works 
and Padyakaavyas — prose and poetry woven together, and 
also in verse form. She has used several Ankithas such as 
‘tarigondahari’, ‘tarigondanivasa’, ‘tarigondanarahari’, 
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‘tarigondanarasimha’, ‘tarigondapuravasa’ etc. All her 
works are devotional compositions on Lord Venkateshwara 
and the incarnations of Lord Vishnu. Some of her works are 
preserved orally. Her composition ‘muthyaala arathi’ is sung 
in Tirumala Venkateshwara Temple regularly. Presently her 
compositions are set to tune and sung by musicians, scholars 
and devotees. It is said that she entered Samadhi, while she 
was still alive, near the temple at Tirumala. The Tirupathi 
Tirumala temple administration has named the free feeding 


complex after her. 


19*°CENTURY 


55. Gopalakrishna Bharati: Born in a village called 
Narimanam near Nagapattinam in Tamilnadu, he was a Tamil 
poet and composer of Karnatak classical music and lived from 
1810 to 1896 as a celibate and a yogi. He learnt music, studied 
the Vedas and sang several rare ragas eloquently, and also 
performed Kathakalakshepa programmes, a type of religious 
story telling with music. He composed many independent 
Kirtanes in Tamil in the Ankitha of ‘gopalakrishnan’ and 
‘balakrishnan’ in Karnatak classical style and ragas; a list of 
about 250 of them are available on the internet. 


56. Kunjara Bharati (kavi): Born in Perungarai in 
Ramanathapuram district of Tamilnadu, he was a Tamil 
composer of Karnatak classical music and lived between 
1810 and 1896. He was the son of Subrahmanya Bharati, a 
great Tamil literary figure. From an early age he was a great 
devotee of God and had great scholarship in Music, Sanskrit 
and Tamil languages. He was always immersed in meditating 
on the names of God, Bhajans etc. and has composed several 
Kirtanes on many deities in metrical form. At the age of 55 
he composed the Skaanda Purana in musical form. A list of 
about 175 of his compositions in Tamil in Karnatak classical 
ragas are available on the internet. 
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57. Sadashiva Rao Mysore: Born at Girampet/ 
Giriampeta near Chittoor in Andhra Pradesh in a Deshastha 
family of Maharashtra, who were followers of Advaitha, 
he lived in the 19th century. Later he moved to Mysore in 
Karnataka. He was an extraordinary vocalist of Karnatak 
classical music. Though he was very rich, he lost all his 
wealth in making donations and became poor. However, 
he was supported by the then Maharaja of Mysore, 
Krishnaraja Wodeyar. Sadashiva Rao worshipped Lord 
Lakshminarasimha, an incarnation of Lord Vishnu. Being 
a very religious person, he travelled to various pilgrim 
places and composed devotional songs on the local deities. 
He has also composed several other devotional poems and 
Kirtanes mostly in Telugu in the Ankitha of ‘sadashiva’. 
His compositions are of a very different style and are very 
difficult to sing. 


58. Swaathi Tirunaal Raama Varma: Swathi Tirunal 
(1813-1846) was born into the Venad dynasty of the royal 
family of Travancore, Kerala and became the Maharaja of 
the Kingdom of Travancore. He affixed his compositions 
with the Ankithas of ‘padmanaabha’, ‘pankajanaabha’, 
‘sarasljanaabha’, ‘saraseeruhanaabha’, ‘kanjanaabha’, 
‘jalajanaabha’ etc., perhaps after the deity Padmanabhaswamy, 
one of the forms of Lord Vishnu, whose famous temple is 
located at Trivandrum in Kerala. He is credited with over 
400 compositions in Karnatak and Hindustani musical styles 
in both familiar and rare ragas. He concentrated mainly on 
devotional themes. It is said that his “Navaratna Maalai” 
contains nine songs representing the nine kinds of devotion. 
His song “Bhaavayaami Raghuraamam”’ on the events in the 
Ramayana is one of his very famous compositions. At least 
125 of his compositions are available today. 


59. Vasudevacharya (Mysore-Kankanhalli): Born at 
Kankanhalli, now Kanakapura, near Bangalore in Karnataka 
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in an orthodox Madhwa family, he was a musician and 
composer of Karnatak classical music and lived between 1865 
and 1961. He lost his parents at an early age and was taken 
under the care of his maternal uncle. At a very young age 
he studied Sanskrit at Mysore Sanskrit college. He mastered 
Sanskrit and allied subjects and was very much interested 
in music but was not encouraged at home. After sometime, 
he learnt a bit of music and started practicing under the well 
known Veena artist Padmanabhiah. For further education, he 
moved to Thiruvarur, the home town of Thyagarajaswamy in 
Tamilnadu where he learnt many aspects of music from the 
famous composer-musician Patnam Subrahmanya Iyer and 
returned to Mysore. He has composed more than 200 songs 
mostly in Telugu and Sanskrit in the Ankitha of ‘vasudeva’. 
Most of his compositions are in praise of Lord Rama. He has 
published a large number of his compositions in his book 
“Vasudeva Kirtana Manjari’. He was the recipient of the 
‘Padmabhushana’ award from the Government of India. 


20" CENTURY 


60. Shivarama Shastri of Mysore: He lived in Mysore 
and was employed in the Mysore Palace. He renounced 
family life and became a recluse. He composed hundreds of 
songs in Kannada on Vedantha and about 150 of these have 
been published and are sung even now. 


Q 


Part C 
COMPARABLE SECTS 


Among the religions 


The purpose of studying several World Religions and 
Bhakti Margis has been to identify those sects that used Songs 
as a medium or vehicle to tread the Bhakti or Devotional path 
of worship to achieve their goals of attaining moksha, and 
to propagate their beliefs and tenets. As such the next step 
in this study is to choose the sect most comparable to the 
Haridasas and then undertake a Comparative Study of that 
sect with the Haridasas of Karnataka. Hence the following 
exercise has been done. 


Music did play a role among all Religions but in 
varying degrees. Among the Religions studied, it was noticed 
that all Religions have used Music as a form of Worship and 
for religious services, or to propagate their faith. 


In Hinduism a large number of Bhakti Margis are found, 
several of whom have comparable aspects with the Haridasas 
and are considered in the next section. 


In Zoroastrianism, though there are devotional songs 
in the Gathas and the Yashts, they were used for worship 
and religious services and not for propagation of their faith. 
Further, it is said that most of their musical compositions are 
lost. 


Confucianism is said to have had hundreds of devotional 
poems which were set to music by Confucious, but none are 
available now. 


In the early periods of Christianity, singing itself was 
considered a mode of worship. The Psalms and Hymns 
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are sung and used extensively in Church services and 
congregations. Choirs sing songs every week in all churches 
around the world. Songs, especially Christmas carols, are 
also very popular during festivals,. However, specific Saints 
are not identified as proponents, as among the Haridasas who 
had an identity in the form of their Ankitha. Though the songs 
in general were used in public worship and praises, Spiritual 
songs were more intended for, and suited to personal, private 
and social use. Further, neither the Religion nor its subsects 
are comparable to the Haridasas in respect of initiation, life 
style, the Mentor-disciple relationship, lineage, variety of 
compositions and social concerns. 


In Islam, the Sufis have many commonalities with the 
Haridasa sect. Wherever or whatever time they have lived in, 
they have followed a prevalent parent philosophy and also had 
their own systems. They belong to a lineage of Dvaitha or of 
Islamic Saints and Philosophers. Both follow a Monotheistic 
theology and the philosophy of a single central propounder; 
Acharya Madhwa in the case of the Haridasas and Prophet 
Mohammed in case of the Sufis. They are initiates into their 
respective sects through a Guru or Shaikh, take deekshe or 
vows, and belong to a particular lineage which leads back 
through a chain of Gurus or Mentors to the propounder of their 
faith. Their life styles, attitudes towards life, several beliefs, 
Aparoksha Jnana of the Haridasas and the Mysticism of the 
Sufis, and involvement in propagation of their philosophy are 
many other commonalities. 


In Sikhism, their Granth Sahib consists entirely of 
devotional songs and the collection is worshipped as their 
God. Though they propagate their faith through these songs, 
this collection consists of songs composed by several Bhakti 
Margis of India and the Sufis. The Haridasas did not borrow 
their compositions from other faiths. Further, neither the 
Sikh Religion nor its subsects have aspects comparable to the 
Haridasas. 
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In Jainism, Buddhism, Judaism and Shintoism, neither 
the Religions nor their subsects have aspects comparable 
to the Haridasas except that they used musical forms for 
chanting and memorizing their texts or for recitation during 
worship and religious services. 


Among the bhakti margis 


An important aspect to note here is that even though 
individual Bhakti Margis have been studied, it was incidental 
to the study of the Bhakti Panthas. Any relevant information 
found about the individuals has been recorded, though not for 
comparison. 


1. The Paripatal Poets did compose musical verses, but 
not much information is available about them which 
may be comparable to the Haridasas. 


2. The Vaishnavite Alwars were not a pantha or sub sect. 
They were individuals from different backgrounds 
spread out all over Tamil Nadu. Though they were 
composers they did not follow any existing philosophy 
in particular; nor were they a part of any lineage of Saints 
or philosophers. The period of the Alwars is a couple of 
centuries before the advent of the Srivaishnava lineage 
from Acharya Nathamuni onwards. Their outpourings 
called the Divya Prabhandas, and later as Tamil Vedas, 
were collected by Acharya Nathamuni and adopted into 
the Srivaishnava philosophy, thus earning the name of 
Ubhaya Vedantis. Thus the outpourings of the Alwars 
became a part of Srivaishnava philosophy and cannot 
be compared with the Haridasas who did not create a 
philosophy by themselves, but adopted the Dvaitha 
philosophy after Acharya Madhwa had propounded it. 
It is pertinent to acknowledge here that the singing of 
the compositions of the Alwars at Vaishnava temples 
in Tamilnadu by the Srivaishnavas was the inspiration 
for Acharya Sripadaraja to compose songs in Kannada 
which was the beginning of the Haridasa tradition. 
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3. 


The Nayanmars were also not a pantha or sub sect, but 
individuals spread out all over Tamil Nadu. Though 
they were composers, they did not follow any prevalent 
philosophy in particular; nor were they a part of any 
lineage of Saints or philosophers. They have been 
recognised as Shaivite (devotees of Lord Shiva) 
Saints but their outpourings called the Tirumurais are 
not incorporated into any philosophy. However they 
are accepted as Bhakti Margis. The Nayanmars are 
not known to have followed any of the systems or 
propagation methods like the Haridasas. As such they 
cannot be compared to the Haridasas. 


The Vachanakaras or the Shivasharanas of Karnataka 
are comparable; but an extensive and comprehensive 
study titled ‘A Comparative Study of Sharana and Dasa 
literature’ has already been done by Dr. PS Srinivasa in 
the year 1981 from the University of Madras. 


The Varkaris of Maharashtra are not a sub sect of 
any Religion and are only followers of the Vithala 
Sampradaya or tradition. They do not have a lineage or 
underlying philosophy like the Haridasas. As such they 
cannot be compared to the Haridasas. 


Saint Vallabhacharya and the Ashta Chap poets did not 
belong to any lineage of Saints or philosophers. Except 
for Surdas, the others were only musicians and singers. 
Surdas is not considered since he is an individual. 
Hence this sect is not comparable to the Haridasas. 


The Haridasi Panth did not belong to any lineage of 
Saints or philosophers. It was founded by Saint Haridas 
and has mainly women devotees who are not composers 
themselves but follow the sampradaya. Thus this sect 
cannot be compared to the Haridasas of Karnataka. 


In view of the above, the Sufi Saints were most suited 


for comparison with the Haridasas. 


Q 


Part D 
SUFIS AND HARIDASAS 


la. The Doctrine Of The Sufis 


Sufism is said to be the spiritual content and the core, 
the heart of Islam. However there are several opinions 
that Sufism is older than Islam, perhaps meaning that Sufi 
thoughts existed even before the Revelation of the Quran 
to Prophet Mohammed, and that many aspects found in 
Sufism may not be available in Islam. Yet there are opinions 
that several sayings in the Quran indicate the faith which 
developed into Sufism and that knowledge of the Quran is 
essential for understanding Sufism. 


It is said that Sufism believed in Tauheed ie., that there is 
only one God Allah and no other equal to him as propounded 
by Islam, which is Monotheistic ie., Dualistic thought. There 
are some opinions which say that Sufis believed the human 
soul to be an emanation from the essence of God or that they 
are a spark or a fraction of God. They compare this essence to 
the rays of the Sun which are continually emanating forth and 
ultimately re-absorbed. They are also said to believe that this 
world is a dream, an illusion and that real life lies in the next 
world. This is Non-Dualistic thought. Since Islam does not 
deny the physical reality of this world, it perhaps meant that 
life in this world is dream-like, ie., a life with material and 
worldly benefits and pleasures. It may also have meant that 
their present way of life is not the way that people should live 
but should live a spiritual life which perhaps is believed to be 
possible only in the next life when they are annihilated. It is 
also said that the ultimate happiness, goal and aim of a Sufi is 
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total love and devotion to God and that they are completely 
re-united with the Deity on annihilation. This is Qualified 
Non Dualistic thought. 


The study of Sufism and its practices are called 
Tasawwuf (Gnosis) and this is divided into four parts : Shariat 
—common law, Tariqat — spiritual path, Marifat-realisation of 
Allah — gnosis, and Haqiqa — servanthood — unity with Allah. 


Sufism is a way of life and a path for the followers to 
live a life free from the bondage of worldly life, a belief and 
practice to seek divine love and religious knowledge. It is 
also a source of learning due to which it is said that many 
Islamic scholars also practiced Sufism. Sufi Ibn Arabi says : 
‘This world is a place of preparation. This world is the field 
of the hereafter. What you plant here, you will reap there’. In 
Sufism, much importance is given to a person’s experience 
and depth of his knowledge rather than how much he has 
learnt. Hence the Sufis strived to gain spiritual experience 
and knowledge through personal and emotional experiences. 
As in all Religions an important aspect of Sufism is ‘to know 
oneself, ie., the spiritual self; about one’s origin, who am I, 
where did I come from and where am I heading, where can I 
find happiness and contentment, what is my real relationship 
with God’ and so on. 


1b. The Doctrine Of The Haridasas 


The great Acharya, Madhwa, was born in the village of 
Pajaka in Udupi district of Karnataka in the 12th/13th century. 
He is known as one of the three incarnations of the Wind God 
Vayu, i.e., Hanuman of the Ramayana period, Bhima of the 
Mahabharatha period and Acharya Madhwa in the present age 
of Kaliyuga. He revived the philosophy called Tatthvavaada, 
generally known as Dvaitha or Dualism, based on Sanathana 
Dharma and Vaishnavism and established it firmly during the 
13" century. According to this doctrine, the Brahman, the 
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Supreme Lord, and the world are real, the Brahman and the 
human soul are completely different entities, and that Bhakti 
alone is the means to attain Moksha. Tatthvavaada is the last 
of the Darshanas under Sanathana Dharma and said to be the 
quintessence of all the Darshanas till then. 


According to Acharya Madhwa’s doctrine, Lord Hari 
(Vishnu) is Supreme. He is the paramaatma, the highest 
and the Supreme Lord, omnipotent, omnipresent and very 
compassionate. Without his mercy one cannot achieve 
anything. Even though the demigods and living beings are 
endowed with freedom, they are independent only within the 
limits of their boundaries. Goddess Lakshmi, the consort of 
Lord Hari, and the rest of the demigods are considered highest 
or least ranked according to their position in the hierarchy, 
called Taaratamya, as prescribed by Acharya Madhwa. 
Purandara Dasa has this to say about Madhwa philosophy in 
his songs : 


madhva matada siddhAMtada paddati 
biDabEDi biDabEDi 

hari sarvOttamanahudeMba j~jAnava 
tAratamyadali tiLiva mArgavidu 


Do not give up the practices of the Madhwa philosophy. 
It is the path to realise that Lord Hari is supreme and 
the highest in the hierarchy of the Gods. 


satyajagatidu paMca BEdavu nitya Srl gOviMdana 
kRutya tiLidu tAratamyadi kRuShNanadhikeMdu 
sArirai 


This world is real. The five disparities (explained 
further below) are true. Understand the creations of Lord 
Govinda (Vishnu) and propagate that Krishna is supreme as 
per the hierarchy. 
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According to Dvaitha, the Creation, Maintenance and 
Destruction of this true world are controlled by ‘the Supreme 
Lord Hari’. Even his consort Goddess Lakshmi cannot 
comprehend his extraordinary powers. However, all works 
of Creation are done through Goddess Lakshmi at the will 
of the Supreme Lord. Creation is not false but the truth, and 
is existent. There are three types of qualities among living 
beings, Saathvika, Raajasa and Thaamasa. Saathvika means 
virtuous, pious and honest, Raajasa means domineering, 
imperious, Thaamasa means inert, sluggish, slothful. Only 
those with Saathvika qualities are eligible for Moksha. The 
living being goes through miseries of life and death due to the 
bonds of nature. Getting released from the bonds of nature 
is as good as achieving Moksha. To reach this stage, the 
Supreme Lord’s grace is very essential and one should have 
total devotion in Him and has to surrender to Him. 


An important tenet of the Madhwa Philosophy is that 
disparity is absolute truth. Disparity is of five types and is 
endorsed by Purandara Dasa in the following composition : 


jlva ISage BEda sarvatra jlva jlvake BEdavu 
jlva jaDake jaDa jaDake BEda jlva jaDa paramAtmage 


which means that there are disparities such as 


(1) between the Supreme Lord and a living being 
(2) between one living being and another (3) between living 
beings and inanimate objects (4) between one inanimate 
object and another (5) between the Supreme Lord and living 
beings and inanimate objects. There is hierarchy even among 
the demigods. The disparity between the Supreme Lord and 
living beings and between one living being and another 
continues even after attaining Moksha. 


Lord Vayu is considered as a Guru, a Teacher and 
‘Jivottama’ - the most powerful among the living beings; it 
is believed that all the worshipful services and offerings to 
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the Lord Hari should be routed through Lord Vayu. He is like 
a bridge enabling communication and connection between 
Lord Hari and living beings. Most of the Haridasas have 
composed devotional songs on the Guru, Lord Vayu. Gopala 
Dasa says : 


muKya prANane kaiya mugidu bEDuvenayya |... .| 
nlnu piDiyalu hariyu tAnu piDivanu | nInu munidare hariyu 
tAnu muniva|....... | nInu iddare hariyu tAnu iruva | nInu 
biTTare hariyu tAnu biTTODuva | 


O Lord Mukhya Praana (another name for Lord Vayu)! 
I beg with folded hands. If you protect me, then Lord Hari 
will protect me. If you get angry, then Lord Hari will also 
get angry. Wherever you are, Lord Hari will be there. If you 
leave me, then Lord Hari will also leave me and go away. 


Though Lord Hari is the one who grants Mukti, it is 
made available to living beings only through Lord Vayu. 
The Haridasa Doctrine is of the firm belief that it is possible 
to attain Moksha only by knowing the greatness of Lord 
Hari, which has to be only through the Guru and through 
Bhakti. Hence the Haridasas accept Acharya Madhwa, the 
incarnation of Lord Vayu, as their Guru and have embraced 
his doctrine. They follow the principles and tenets laid out in 
his philosophy. Their life style, behaviour and practices are 
bound by these truths which they have brought out in their 
compositions and set forth to propagate its main principles 
through their works. They have brought out the interpretation 
of the Philosophy in Kannada Language. All the Haridasas 
have followed this methodology. In addition, they also 
follow a set of their own systems such as taking vows called 
deekshe, loyalty to a lineage, adopting an Ankitha, following 
a set pattern in their compositions and so on. However, their 
main tenet being Bhakti, they follow the Navavidha Bhakti 
path to achieve their goals. 
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2a. Who Is A Sufi 

Prophet Mohammed lived between 570 and 632 and 
at the age of 40, ie., approximately in 610 (also said to be 
622 ), he propunded the Religion of Islam. During Prophet 
Mohammed ‘s period, a group of people who were his disciples 
and companions, lived and slept on the benches in front of the 
Prophet’s mosque in Medina. Said to be 45 in number, they 
had renounced worldly life practising a spiritual life of fasting 
and prayers. They had accepted a life of poverty, shared their 
meagre belongings among themselves and were looked after 
by the Prophet and his family. Thus the word Sufi may have 
come from the word SUFFA or bench, Suffa being the source 
of the English word Sofa. It may also refer to people who sat 
on a bench, in a row or in line since they would always stand 
in the first line of an assembly. People of the bench were also 
known as ASHAB E SUFFA or AHL AL SUFFA. 


These people wore coarse garments of wool like head 
caps, shawls or blankets. Wool was worn by Prophets and 
ascetics in nearby countries. It is said to be similar to the 
‘Dhaawali’ which the followers of Acharya Madhwa use in 
India while carrying out various religious practices like Japa 
(penance), Pooja (worship), etc. Hence, it may be possible 
that the word Sufi may have come from the Arabic word SUF 
for wool. The word Sufi is likely to have been attributed to 
other Arabic words such as SAFA meaning purity or SAFWA 
meaning the chosen ones or to the Greek word SOPHA- 
SOFO which means knowledge or philosophy. 


It is important to note at this stage that the above 
companions and contemporaries of the Prophet were not 
called Sufis during their period, though they adhered to the 
beliefs of Sufism and lived the life of a Sufi. It is said that 
the word ‘Sufi’ did not exist during their times. These words 
came much later, possibly a hundred years or more. However, 
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the Prophet and his contemporaries are referred to as the first 
and original Sufis. 


The word Sufi refers to one who is initiated into the 
Sufi tradition. This involves a religious ritual wherein the 
incumbent takes a spiritual vow by receiving the Bai’at or 
pledge from another who in turn had taken a similar vow 
from another, who in turn had taken from yet another and so 
on. But such ritualistic proceedings did not mean that the man 
became a Mystic, though he would be called a Sufi due to his 
own aspirations. Thus came into existence a number of Sufi 
Orders which are schools of teaching and training for those 
aspiring to become Sufis. There are several ways of initiation. 
An aspirant could get initiated directly by a Master of an 
Order or even through what they believed as the spirit of past 
Masters, perhaps in dreams. Such initiations were accepted in 
Sufism. Sufi Abu al-Hasan Kharaqani (d 1034) was initiated 
by the spirit of Sufi Bayazid Bastami (9th century). 


Sufism is a life of being ‘in’ this world, but not ‘of? it; 
they are impatient people who seek God here and now. They 
believe that their God Allah does not reside in heaven, but in 
their own hearts. Sufi sayings are as follows : 


‘The Sufi is he to whom nothing is attached, and who 
does not become attached to anything’. - Nuri 


‘The heart of the believer is the sanctuary of God, and 
nothing but God is allowed access there’. - Mohammed 


Sufis have to adhere to several commitments and 
practices in life. They should trust in God and accept the 
Prophet as their spiritual head and guide. The commitments 
include simple living, meditation, repentance, renunciation, 
patience, experience poverty, singing of the holy hymns 
and following such other discipline. They are referred to 
as Travellers. In order to spread their messages of love for 
God, Sufis travelled to different places and adopted the local 
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cultures, lived with the masses and shared their knowledge. 
An example of their impact on society is seen in the case of 
an Arab muslim jurist and theologist Ahmad Ibn Hanbal who 
lived in the 9th century CE, who is said to have advised his 
son to mingle with Sufis and gain knowledge from them. 


2b. Who Is A Haridasa 


All the devotees of Lord Vishnu, the Supreme Lord, 
are his Dasas or servants. The first of these is His consort 
Goddess Lakshmi and thereafter Lords Brahma, Vayu and 
others, according to the hierarchy believed in Acharya 
Madhwa’s doctrine, are his servants. Among them, Lord 
Vayu, who is the most powerful among the living beings, is 
his most trusted Dasa. Lord Hanuman has himself declared 
‘dAsOhaM kOsalEMdrasya’ meaning ‘I am the servant 
of Ramachandra, the King of the Kosala Kingdom’. The 
Haridasa Panth is a Bhakti Sect and their main tenet is 
Bhakti. If one is to become a servant, there should naturally 
be a Master. One who considers himself as a servant of Lord 
Hari, ie. Vishnu, and worships Him as his master is called 
a Haridasa and such a devotion is called Daasyabhaava. 
The Haridasas accept and trust such a relationship between 
Master and Servant and accept the doctrine of Tatthvavaada 
of Acharya Madhwa. 


The Haridasas choose to traverse in the Bhakti path by 
composing poetry and singing them; through it they express 
their devotion towards God and achieve their goals in life. 
They take up the worship and service of the Lord Hari without 
expectation of any kind and spread the teachings of Sanathana 
Dharma, Vaishnavism, Bhakti and Madhwa_ philosophy 
through their songs. Another responsibility that they have is 
social reformation and their compositions suitable for this 
objective are also available. Acharya Vadiraja, a Pontiff and a 
Haridasa advises society as follows : 
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“tALuvikegiMta tapavu illa |duShTamanujaru pELva 
niShThurada nuDitALu |kaShTabaMdare tALu kaMgeDede 
tALu |neTTa sasi Pala baruva tanaka SAMtiya tALu | 
ukkOhAlige nIru ikkidaMdadi tALu” 


There is no better penance than patience. Bear with 
the rude words of evil and wicked people. Bear with trouble 
without losing heart, wait patiently till the plant bears fruits. 
Control yourself just as boiling milk is calmed down by 
sprinkling water. 


One of the important aspects of the Haridasa pantha is 
the tradition of the Guru-Shishya or mentor-disciple lineage 
which is in vogue even at present. Most of the Haridasas are 
initiated into the sect by a mentor, a Guru who had himself 
been initiated into the pantha and who would grant them an 
‘Ankitha’. The Ankitha has a special meaning in Haridasa 
literature. The Ankitha becomes the new name of the Haridasa 
initiate which is to be used in all his compositions. At the 
ceremony of initiation, which is similar to that of granting 
Sanyasa or Sainthood, the Guru composes a song that includes 
his own Ankitha as well as the Ankitha that he is granting to 
the initiate. An example of such a song is given below which 
was composed by a Guru named tande muddumohana vithala 
while granting the Ankitha to the initiate ramaakaanta vithala. 


ramAkAMta viThalane nInivana salaha bEkO hariyE [pallavi 


phi did dus siete sated ee a aie ota mente ees ace ae lanu pallavi 


dharmakAmArtha modalAda puruShArthavane koTTu 
sanmudadi kAyO hariyE 
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mama svAmi kaivalyadAyaka taMde muddumOhana 
viThalanE nInivana nirmala manadi niMtu 
dharmaprErakanAgi salahO hariyE |3| 


‘O lord Ramakantha Vithala, the husband of goddesss 
Lakshmi, you must protect him (the initiate) by giving him 
good knowledge about yourself, about Gurus and about 
Bhakthi. Protect him well by granting him the the four values 
of life, dharma (to know one’s duties), kama (desires), artha 
(finance) and moksha’ (salvation). 


Several Haridasas have initiated themselves through 
inspiration from other Haridasas or their favourite deities 
either through a dream or consciously and have chosen their 
own Ankitha. An important role of the Ankitha is that, by 
incorporating it at the end of a composition, the Haridasa 
dedicates the composition to his worshipped deity by means 
of the Ankitha. Most of the Haridasas have accepted their 
Ankithas with the suffix as ‘Vithala’. This Vithala is the 
famous deity Panduranga Vithala, a form of Lord Vishnu, 
whose temple is at Pandharapur in Maharashtra state. 


Briefly, the Haridasas’ lifestyle can be understood 
by their pledges called the ‘deekshe’ or vow, which are as 
follows. (1) will affirm total faith in the ancient texts (2) will 
not ‘borrow’, will not say ‘insufficient’, will not save for 
the next day (3) except under unavoidable circumstances, 
will not give up Ekadashi (fasting) and such other religious 
observances (4) will repent by fasting for purifying himself 
and his soul if he hears any insult, accusation or blasphemy 
about Lord Hari or about his devotees (5) will eat only food 
which is earned by chanting Harinaama-names of Lord Hari 
(6) will dedicate his life to the service of Lord Hari. 


Each day they adorn themselves with a garland of 
Tulasi leaves, with Gopichandana, sacred mud, applied on 
specified parts of their body, hang a satchel on their shoulder 
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for collecting alms, wear anklets, and move around plucking 
the strings of the musical instrument, the Thamboora, and 
clapping Cymbals. They go around the bylanes and streets 
of hamlets, towns and cities, dancing and singing to the tunes 
of their compositions, at which time people invite them to 
their houses and give them alms in the form of uncooked 
food items. The Haridasas collect only what is enough for 
themselves and their family for the day, then go home, cook 
and eat. If at any time they collect more than their requirement 
for the day, they donate the surplus to others. 


While being bound to their pledges, they also lead 
family lives like other fellow human beings, without being 
fully attached to their family lives; a life of attachment in 
terms of family responsibilities and detachment in accordance 
with their pledges. Thus, they could be called as ‘householder 
saints’ or ‘ascetic householders’. They have to shed their ego 
and live a life of poverty without accepting any contributions 
other than alms from commoners or royals, live as they preach 
and share their life’s experiences through their compositions. 
They stay with the common people and spread their messages 
from door to door. An example of the Haridasa’s advice in 
respect of leading family lives and at the sametime being 
detached to it is given below. 


“tagali tagalade I jagadoLu jlviso |kamala patradalliha jalada 
kaNagaLaMte |... .. | satisutarella SrIpatiya sEveyoLati| 
hita tOralu avaroLAmatiyanu tagaliso |kShitiyoLavaru ninna 
BOga vastugaLeMdu |miti mIriruva mamatege tagaladiro|” 


Live in this world with attachment yet with detachment 
just like droplets of water on a lotus. If your family is 
pious and wishes to serve the Lord, help them develop that 
devotion. Do not think that they are meant only for pleasure, 
but do not get very affectionate towards them. - Acharya 
Vidyaprasanna - a Pontiff and Haridasa 
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One of the very important aspects of the Haridasas’ lives 
is that while they follow Sanathana Dharma, its traditions, 
rituals and practices, they are loyal to the philosophy they 
belong to; they do not in any way oppose, give up or tarnish 
its image in spite of whatever attractions they are offered, in 
spite of the difficulties and poverty that they face. 


Q 
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3a. Genesis And Lineage - Sufism 


After the passing away of the Prophet Mohammed, 
Caliphates (Muslim ruled territories) were created and ruled 
by a Caliph or Khalifa. The first of these Caliphs was said to 
have been nominated by a group of senior members of Islam. 
The first four caliphates were called the Rashidun Caliphates, 
of whom the first Caliph Abu Bakr (lifetime 573-634) got 
the manuscripts of the dictations of the Prophet collected and 
compiled into a book. 


Unhappy with the ways of the people in power, a large 
number of people took to asceticm and sainthood who were 
later called as Sufis. It is said that Abd Allah Ibn Mohammed 
Ibn Al Hanafiyya, Abu Hashim for short, an Imamate who 
died in 716, was called the first Sufi. However, it has not been 
possible to confirm this and also to learn why he was called 
so or whether he practiced Sufism and lived the life of a Sufi 
Saint. It is also said that Abdul al-Wahid Ibn Zaid who died 
in 711 was an early Sufi Sheikh. Another source says that 
Khwaja Hasan Al Basri, who lived between 642 and 728 is 
the Patriarch of early Sufism. During the early phases, Sufism 
spread to Khorasan around the northern and north-western 
region of present day Afghanisthan and to Transoxania 
around the eastern region of present day Uzbekistan. 


Though it is said that early Sufism was the heart of 
Islam, Sufism was not a unified movement. There were 
different schools headed by Teachers known as Shaikhs or 
Shayks, Pir, Ishan or Murshid, who passed on their methods, 
spiritual and sacred knowledge to their disciples. A few 
centuries after the death of the Prophet Mohammed, these 
became organised Sufi Orders called Tariqas which followed 
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the teachings of the founder. The Shayk could be traced back 
to his master and that master’s master, and so on in a chain of 
lineage called Silsilas, back to the Prophet Mohammed. Thus 
the Sufi Master was believed to be an intermediary linked to 
the Prophet and to Allah. 


Many of the orders constructed rest houses and hostels 
near cities to serve the wandering Sufis. Such lodges were 
called Ribat, Khanqah or Tekke. Members of such orders 
met at these places and discussed spiritual matters. They also 
served food not only to travellers but also to the poor. The 
Master of a Khanqah generally lived in its premises. 


Sufi Masters were allowed to take up other jobs than 
in the Order and also to marry and raise families. There were 
people of different professions among the Masters, such as 
artisans, merchants, fishermen, shopkeepers and people with 
lowly jobs. 


The lineage of an Order was considered to be very 
important. Writing down the names of the Masters in the 
lineage was like a ritual and it would be like the illustration 
of a family tree. Memorising the names of the Masters in the 
lineage was part of meditation, since the lineage led up to the 
Prophet. This recitation was considered equal to the recitation 
of the names of God and could be recited in ascending or 
descending order. Visiting and offering reverence at the 
tombs of Saints was an important ritual among Sufi orders. 
The view is that these places pervade with the benefits of 
spirituality earned by the masters who lived and meditated 
there; also by visiting the earthly remains of a saint, such 
pilgrimages help the visitor in increasing his spirituality. 
After the training at the Khanqah, the members of that order 
spread out to different regions and countries to propagate the 
teachings they received. Many a time, these members became 
Masters themselves and started their own Orders under their 
own names. 
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Among the first of the Sufi Orders was the Qadri 
order of Abdul Qadir Jilani (1077-1166 CE) of Baghdad. 
Apart from Syria, Turkey, Damascus, Africa, Mauritius, 
Chechnya and Asian regions, it also reached India. The Sufi 
orders were known by the name of their Masters. Some main 
orders branched off into sub orders named after the several 
predecessor Masters of their order to indicate the number 
of levels it has come down or reached. Some of the large 
and well-known Orders are the Suhravardiyya, Quadriyya, 
Rifaiyya, Chishtiya, Shadiliyya, Hamadaniyyah and the 
Naqshabandiyya. In India the Chishti order was propagated 
by Khwaja Moinuddin Chishti of Ajmer in Rajasthan. Several 
Sufi Orders are active even in present times. Thus the faith 
called Sufism has continued till the present times with its 
tenets and practices adapting to the changing times. 


The woman Sufi Hazrat Rabia Basri (8th Century) and 
Jalal ad Din Mohammed Rumi (1207-73) are perhaps the 
most celebrated Sufis. Other prominent Sufis were Junaid, 
Jami, Sanai, Shabistari and included several women Sufis. 


3b. Genesis And Lineage 


The Haridasa Movement 


Among the Bhakti Margis, the Haridasas in Karnataka 
are one of the largest and important sects. The Haridasa 
Movement was a revolution in India’s cultural history; a 
revolution in the art of music by making the art of singing 
simpler and making a huge contribution to Kannada literature. 
The so-called upper castes such as Brahmin Pontiffs, Seers 
and Saints took the initiative to lead this movement. 


Once Acharya Madhwa noticed a ship coming from 
Dwaraka in Gujarat which was stuck in a storm in the sea near 
Udupi town in Karnataka. By his divine powers, he rescued 
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the ship by waving his upper cloth. Out of gratitude, the 
ship’s owner made an offer to the Acharya to take anything 
he desired from the ship, but the Acharya chose two lumps 
of Gopichandana, or sacred mud, and collected from them 
an Idol of Lord Krishna and of his elder brother Balarama. 
While carrying these idols to Udupi, he recited the Dwadasha 
Stotras, the Twelve devotional songs composed by him. These 
twelve are said to be the origin of the Haridasa compositions 
and the beginning of the Haridasa Movement. Thereafter 
his immediate and direct successor Acharya Narahariteertha 
(Pontificial period 1324-33) composed a few songs. 


The next one hundred years did not produce any 
Haridasa till the advent of Acharya Sripadaraja (Pontificial 
period 1409-1504) in the lineage of Acharya Madhwa. He 
was born in Abbur village near Channapattana of Ramanagara 
district in Karnataka but lived during his early saintly life at 
Srirangam in Tamilnadu. Here he noticed the Srivaishnavas 
of Acharya Ramanuja’s tradition singing the compositions 
of the Alwars in the local language of Tamil during poojas 
at temples. Acharya Sripadaraja then decided to compose 
Kirtanes in Kannada so that the people of Karnataka could 
also get introduced to our ancient texts. He later settled at 
Mulbagal in Kolar district of Karnataka. He composed 
more than one hundred Kirtanes in the Ankitha ‘rangavittala’ 
and introduced the singing of his compositions in Kannada 
during pooja. This was a time when even speaking in 
Kannada during pooja times was not permitted. Hence his 
introducing Kannada songs during pooja was indeed a great 
and revolutionary step which laid the foundation for the future 
Haridasa compositions. He attained Brundavana Samadhi 
(left this mortal world) at Mulbagal in 1504. 


Later in the lineage of Acharya Madhwa arrived an 
extraordinary scholar and Acharya, Vyasaraja (1447-1539), 
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who carried forward the work done by Acharya Sripadaraja 
and strengthened it further by introducing the Dasakoota or 
the sect of Haridasas. It is from the time of Vyasaraja that 
the Guru-Shishya lineage was established as a tradition 
among Haridasas. Acharya Vyasaraja composed more than 
two hundred Kirtanes in the Ankitha ‘krishna’. His disciples 
were Purandaradasa (1480-1564) and Kanakadasa (16th- 
17th century), two great Haridasas of this period. Vyasaraja 
attained Brundavana Samadhi at Navavbrundavana Gadde 
(island) near Hospet in Karnataka in 1539. Vyasaraja’s 
contemporary was Acharya Vadiraja. He was born in 1480 
at Hoovinakere village in Kumbhasi taluk of Udupi district 
in Karnataka and was an extraordinary Scholar. He became 
a Pontiff of the Udupi Sonda Math in the lineage of Acharya 
Madhwa. He was also a Haridasa and composed more 
than 300 Kirtanes in the Ankitha ‘hayavadana’. He entered 
Brundavana Samadhi, while still alive, at Sonda in North 
Kanara district of Karnataka in 1600. 


The great and well known Acharya Raghavendraswamy 
took birth in 1596 at Kaveripoompattinam in Tamilnadu. 
He is said to have composed one Kirtane and was the 
inspiration for the second phase of Haridasa lineage. In the 
second phase came Vijayadasa (1682-1755) and his disciples 
Venugopaladasa (1688-1768), Gopaladasa (1721-63) 
Jagannathadasa (1728-1809) and Mohanadasa (1730-1815). 
In all they composed thousands of songs. The lineage of these 
five Haridasas has continued till the present times. Prasanna 
Venkata Dasa (1680-1752) was another important Haridasa 
during this period. Several Pontiffs other than those mentioned 
above, who came in the lineage of Acharya Madhwa, were 
also Haridasas and composed a number of Kirtanes. Several 
Women Haridasas have taken birth till now; some of them 
are Galagali Avva (1670-1760), Harapanahalli Bhimavva 
(1823-1903), Helavanakatte Girtyamma (17-18th century) 
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and Ambabai (1902-1945). There have been hundreds of 
Haridasas who did not belong to any particular lineage. The 
Guru-Shishya tradition is continuing even in present times. 


Q 
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4a. Sufi Literature, Poetry And Music 


Sufi literature consists of Essays, Prose compositions, 
Life histories and Poetry. While the first two are quite 
important works, in view of the main focus of this publication, 
life histories and poetry will be of primary interest. Sufi 
literature is written in various languages, initially in Arabic 
in the 9th century, in Persian in the 11th century and also in 
Turkish and Urdu. They consist of the experiences of the 
Sufis and instructions for their followers, with elements of 
folklore. The first systematic books were on the tenets of 
Sufism and began in the 10th century. Persian Sufi poetry 
has been more popular than in Arabic, but the best Arabic 
Sufi poetry have been those which are recited by Sufi orders 
during community services. 


Life histories or biographies have been the sources 
to understand Sufism. In the initial periods, Sufism was 
discovered only through its poetry. Sufi poetry is mainly 
poems of love which can be sung, and these are mainly on love 
for God and also on feminine beauty. One of the important 
forms of Sufi poetry is the repetition of the names and praises 
of God. An example of these is the 99 names of Allah starting 
with ‘Huwa Allah alladhi la ilaha illa hu’ meaning ‘He is God, 
there is no God but He’, and ending with ‘al-Subur’ meaning 
‘Patient’. Further reciting the names of the lineage of the 
masters of their respective Orders leading upto the Prophet 
Mohammed is also considered remembrance. 


The life of Sufism lies in the enjoyment of its Poetry. 
The Sufis’ popularity rests entirely on their love-poetry. 
Whenever one thinks of Sufis, it is about their poetry and 
not of their other literature, and more importantly about the 
singing and accompanying music and dance. Such music and 
dance have become very popular from a very long time in 
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all Muslim regions and also in India. Their aim was not just 
composition of Poetry. One can notice the values of truth and 
love in their compositions. Through mundane metaphors they 
described the world beyond. They propagated their beliefs 
through singing their poetry. 


Sufis believe that music and other art forms help to 
connect with the Divine, although music and dance are not 
approved by some Sufi Orders. Nevertheless, the chanting of 
Sufi poetry is generally accompanied by musical instruments 
and also by dance. One of the types of dance is the trance- 
like movement of Whirling Dervishes. This type is called the 
Sama of the Mevlevis, a Turkish Sufi order founded by the 
followers of the Sufi Mystic Jalaluddin Rumi. Generally, the 
term Sema which means ‘listening’ to the chanting of poetry 
only, also implies the experience of listening. Hence it is felt 
that the listener is an important participant in Sufi music. 


It is said that Sufi poetry was not from individual 
outpourings. They were deliberately composed poetry and 
followed the rules of rhyme and metre and hence the composer 
had to be familiar with the subject of his composition and the 
literary requirements. 


In the Arabic and Persian languages, there are 4 main 
types of compositions : 1. The ODE or QASIDA, 2. The 
LYRIC or GHAZAL 3. The QUATRAIN or RUBA’I, 4. The 
EPIC or MASNAVI. The first 3 forms had the basic verse 
format and strictly followed the basic syntax or grammatical 
requirements such as metre, rhyme, rhythm etc. There was 
internal rhyming as well as the rhyming of the last letter in 
each line. However, it is possible to recognize these aspects 
only by those who are familiar with Arabic and Persian 
languages. Each verse had the same number of lines but the 
lengths of the compositions varied from a very few verses to 
hundreds. Not all poems had the pen name of the composer. 
The epic form has couplets and known as Masnavis. Jalal 
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Ad Din Rumi’s masnavi is said to contain more than 20,000 
lines. The anecdotes used in the masnavis make them easily 
understood, and to which people listen with rapt attention. 
But ghazals are not so. They have pleasant lyrics resulting 
in extreme effects. A few quotes from Rumi’s Masnavi are 
given below. 


“Whoever travels without a guide Needs two hundred 
days for a two days’ journey” ‘with us, the name of everything 
is its outward appearance; with the creator, the name of each 
thing is its inward reality’ ‘Unchain yourself, my son, escape 
its hold! How long will you remain a slave of gold?’ 


Many Sufi poems have the words wine and love. Wine 
is interpreted as ‘spiritual intoxication’ and is said to be used 
symbolically. On love, they say that the beloved is God, 
and that the relationship between human beings and God is 
described as love. Early teachings in Sufism are found in 
their poetry which mention such love. Sufis believe that the 
path for re-union with God is love and God is known through 
love. A mystic poet and a great eminent Saint Younus Emre 
(1238-1328) lived in Anatolia in modern Turkey. He was a 
contemporary of the famous Sufi poet Jalal Ad Din Rumi 
(1207-73); he describes the intense love for God as one which 
has taken him away from himself and that love is the most 
powerful of everything. 


At this point it is relevant to recollect opinions which 
say that ‘Sufi poetry is only related to wine and women, and 
if these two elements are removed from their poetry, there is 
nothing left in them; they are silent on the different aspects of 
human life, the personal relations, disturbances and emotions 
that arise in a human being. Their thoughts are only about 
love, the call of the saki (female bartender) and the filled wine 
glass. But for a few, there is no touch of human life in their 
compositions’. Though this may be true to a small extent, it 
is not wholly true. There are a large number of compositions 
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which contain Sufi thoughts, tenets, theology, wisdom and 
on other topics also. Many quotes indicating these facts are 
given in Part D 7 under Sufi Quotes. 


Sufi music practiced in India by the Chishti Order is 
among the most popular traditions. The Sama is nowadays 
known as Qawwali, meaning recited. Qawwali songs and 
performances were originally held at Sufi Shrines. They are 
very popular and are available in Indian Languages such as 
Hindi, Punjabi and Urdu. 


4b. Haridasa Literature, Poetry And Music 


The Haridasa literature became a medium for mass 
education of the common man. Haridasa literature is therefore 
a unique literature contributing to education, culture and 
benefit of the society. It is not restricted to any particular caste 
or community. People of all religious faiths have contributed 
and are involved in the propagation of this literature. Haridasa 
compositions are being sung by all sections of the society, 
from laymen to royals, irrespective of caste, creed or religion, 
and have remained extremely popular among them since 
more than 500 years till the present times. 


When the Haridasa lineage started in the 15th century, 
the ancient texts of Hinduism were in Sanskrit language and 
hence incomprehensible to the common man. The Haridasas 
knew that the best method of propagation among the masses 
and to tutor them was through their local languages by which 
they could grasp it easily. They brought out the gist, essence 
and beauty of these texts in a simple form in Kannada in their 
compositions through the medium of songs which were in 
the form of Kirthanes. They created a new tradition in Indian 
music. 
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Haridasa literature lies in the compositions of the 
Haridasas in the form of poetry suitable for singing. The 
Haridasas have composed thousands of songs on hundreds 
of topics. Though these appear in variance with each other, 
the ultimate objective is Bhakti in Lord Hari. They refer to 
the instances, stories and sub-stories in the Puranas, the Epics 
and the Srimad Bhagavatha. They also composed songs 
which appear to tease God affectionately. 


The Haridasas composed poetry on different ways of 
worshipping God, such as the navavidha bhakti describing 
His attributes and Supremacy. They also used their literature 
to sensitise the common man to nature, religion, philosophy 
and worldly matters. They included advice, satire, social 
reform, etc. Among the compositions of the women Haridasas 
there are traditional songs, on rituals, the duties of women, 
and so on. Though Haridasas believe in the supremacy of 
Lord Hari, they also composed hundreds of songs on other 
Hindu deities. Some of their compositions are astonishing, 
such as asking God for poverty, insult, anger and accusations. 
An example of this is : 


apamAna mADiso, kOpavane hecciso | kRupaNatanadalli 
irisO| apahAsyagaidiso, DAMBikadavaneniso | upavAsadalle 
WISO| 5 4 se | aparAdhavane horiso baluBayava tOriso - 
Pranesha Dasa 


‘get me insulted, increase my anger, keep me in 
wretchedness, let people make fun of me, show me as a cheat, 
put me to starvation, get allegations heaped on me, put me in 
great fear’. 


They would ask God for these so that they would keep 
off from worldly attractions and channel their attention 
towards Him. 


In the process of composing, the Haridasas coined 
thousands of compound words in Kannada which are not 
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available in dictionaries such as ‘avasaramane’- kitchen, the 
house of haste, ‘nArIcOrapura’ - Sri Lanka, to which Seetha 
was kidnapped, ‘mAdEvahAradavENi’ - a woman with a 
plait like the garland of Lord Shiva, ie., a serpent. 


The Haridasas’ compositions include a variety of 
poetry, such as Kirtanes, Ugabhogas, Suladis and special 
compositions such as Vruttanamas, Dandakas, lengthy 
poems, story based compositions, drama and so on. In all 
these, the text has priority whereas music is to be used only 
as a medium. They are written specifically for singing but 
are also suitable for classical types of dancing. They are 
composed in a structure adoptable to Ragas and Thalas which 
are generally specified for each song. Every composition 
consists of all the features of poetry with metre and rhyme. A 
noteworthy aspect of the compositions is that they have been 
transmitted orally for generations till the time that they were 
documented. 


Kirtanes are Raga and Thala-based, and constitute a 
major portion of the Haridasa compositions. The Kirtanes 
have as the opening verse, the Pallavi or Refrain, which is 
generally the gist of the contents of the entire composition and 
which is repeated after singing every verse. Optionally, they 
have an Anupallavi which generally follows and expands the 
Pallavi. In most compositions the second letter of each line 
in the Pallavi rhymes, and the Anupallavi follows a similar 
pattern. Thereafter come the Nudis or verses, generally of 2 to 
4 lines and sometimes more. However, within a composition, 
each Nudi consists of the same number of lines and the entire 
composition will have odd number of Nudis. Within a Nudi, 
the second letter or sometimes the last letter of each line 
rhymes. There are also Kirtanes where there is rhyming at 
the middle of the lines. The Ankitha appears in the last lines 
of the last verse. An example of a Kirtane with first, middle 
and last letters rhyming is given below in Kannada language 
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and transliterated. The Ankitha of the composing Haridasa, 
Acharya Vadiraja, is ‘Hayavadana’. 


gADikAra SrIkRuShNa ranna biDadiro enna |pallavi| 

baDavara rakShipanna aDigeraguve ninna lanu pallavil 

kaDalamagaLa gaMDa oDaloLu tOrdajAMDa 

piDida daMDa dOrdaMDa bEDidiShTadAna SauMDa |1| 
eee ree ree |2] 


madhva munipanoDeya Suddha yatigaNa priya 
SuddhavAdAgamaj~jEya muddu hayavadanarAya |5] 


The next type of compositions are the Ugabhogas. These 
are compositions on particular topics. They do not have the 
features of a Kirtane but have only one verse, generally with 
the second letter in each line rhyming, and with the Ankitha 
appearing in the last lines. They are packed with information 
and wisdom and can be sung emotionally to the singer’s own 
melody and disposition in a floating manner adhering to a 
raga but without necessarily adhering to any Thala. 


The third type of compositions are the Suladis. These 
are a rare type and consist of 5 or 7 verses, with each verse 
set to a different Thala. Within every verse, the second letter 
or sometimes the last letter of each line rhymes. Every verse 
does not have the same number of lines but contains the 
Ankitha of the composer. These are Thala-based and can be 
sung only by well-trained singers. 


Another contribution of the Haridasas is Bayalata 
or Yakshagaana. A stage performance mostly conducted 
in rural areas, it includes spoken words, song and dance 
using the compositons of the Haridasas and rooted mainly 
in Hindu Mythology. One of the important works is by 
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Haridasa Jagannathadasa who has composed a masterpiece 
which is called ‘Harikathamruthasaara’. It is a voluminous 
and scholarly work consisting of 988 six lined verses in the 
Bhamini Shatpadi style in 32 chapters. This is popularly 
known as the record of the Dvaitha philosophy in the Kannada 
language. 


The Haridasas were encouraged to go on Pilgrimage to 

Holy places and also visit the Samadhis of departed Haridasas 

and Pontiffs of the Madhwa lineage. Whenever they visited 

such places, they composed songs on the local deities and the 
departed souls. 

m 
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5a. Brief Life Histories Of Selected Sufis 


1. Hasan Basri : Also known as Abu Sai’d ibn al- 
Hasan Yasar Basri, he was born in 642 in Medina in Saudi 
Arabia. His mother had been sold to one of the wives of the 
Prophet Mohammed as a maid servant. He had his early 
education and initiation into Sufism under Ali ibn Abi Talib 
(601-661 ) a companion of the Prophet Mohammed. Hasan 
was a contemporary of the woman Sufi Hazrat Rabia. 


Hasan later shifted to Basra, said to be a stronghold 
of ascetics. He was engaged in the craftsmanship of stones 
and gems and went to Roum in Asia Minor (present day 
Turkey) on business. There he befriended a vizier of the local 
government who invited Hasan to join him on a visit to a place 
outside the city where he and the Sultan were going. At that 
place, there was a pitched tent around which a large number 
of Soldiers, Mullahs, elderly citizens were present along with 
a large number of beautiful women carrying precious stones. 
The Sultan and the Vizier went in to the tent and came out 
after sometime. When Hasan enquired about the incident, he 
was told that the Sultan had a beautiful child who died and 
whose tomb was in the tent. All the others present there went 
in to the tent, group by group, prayed for the child and came 
out. This was an annual ritual conducted by the Sultan. After 
watching this, Hasan was moved and left for Basra where he 
indulged in severe ascetism and preaching. 


Hasan had a neighbour by name Shamaun who was 
seventy years old, who did not believe in religion or God. 
When Shamaun was nearing death, Hasan visited him and 
had a discussion through which he convinced Shamaun 
about God’s existence and his kindness. After this Shamaun 
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accepted Islamic faith, but died soon after. On the night 
of Shamaun’s death, Basra had a dream in which he saw 
Shamaun walking in Paradise with all decorations. He felt 
that God had shown mercy on a man who spent seventy years 
without believing in Him. 


Being in the inner family circles of the Prophet, 
Hasan had close relationships with many of the Prophet 
Mohammed’s contemporaries. He was a preacher and an 
outstanding scholar, contributed largely to the development 
of Sufism and is known as the Great Patriarch of early 
Sufism. His name is said to appear in several Silsilas. Hasan 
Basri’s teachings are transmitted by his disciples in the oral 
tradition. He emphasized on the ‘other world’, the importance 
of abstinence, living in poverty and in life hereafter. One of 
his famous sayings was ‘one who knows God will love Him 
and one who knows the world, abstains from it’. This is said 
to be the most typical example of Sufi thoughts. When asked 
about patience, Hasan said ‘putting up with afflictions and 
calamities, abstaining from that which is forbidden by God 
and not listening to the temptations from Satan were the 
different types of patience’. It is not clear whether Hasan 
actually wrote anything, but it is said that one work bearing 
his authorship and a letter written by him have survived. 


Hasan introduced the usage of prayer beads, called 
Misbaha, generally having 100 beads, cycled during prayer 
in 33 beads read thrice and one bead added. These were used 
during the ritual of remembrance of God. He explained this 
by saying “God can be remembered with one’s heart, hand 
and tongue’. After leading an illustrious life, Hasan Basra 
died at the age of 86 years in 728. 


2. Rabia : In the history of Sufism there were several 
women saints. However the first and most popular and well 
known among them is Rabia al Basri who is also known as 
Rabia al Adawtyya. She is respectfully referred to as Hazrat 
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Rabi al Basri. She was born in Basra of Iraq around 710 in a 
very poor family. Having lost her parents at an early age, she 
suffered untold hardships along with her sisters. Later she was 
sold as a slave and her master made her toil throughout the 
day. Once her master noticed her praying at night and having 
heard it, he realized that she is a saintly woman and decided 
to free her. Thereafter she lived for sometime in his house 
and left for the desert where she lived as an ascetic indulging 
in prayer and meditation. Much of the information about her 
life, poetry and teachings have been written by Farid ud Din 
Attar, a later Sufi Saint and by Hasan Basri, her contemporary 
Sufi Saint. Hasan Basri is said to be her teacher also. 


Rabia was responsible for bringing in the concept of 
Divine Love in Sufi philosophy. She was God intoxicated, 
regarded herself as a ‘servant of God’ and as one who would 
like to be close to her Lord. Her only aim in life was to love 
God, and she continued to live a life of poverty and total 
devotion to Allah. She considered Him close to her heart and 
called Him her ‘beloved’ and ‘beautiful’, and said that there is 
no substitute for His love and hoped only for union with Him. 
Rabia was once asked where she came from, and she replied, 
‘from the other world’. When asked what she is doing in this 
world, she said she is eating its food and doing the work of 
the ‘other world’ and when asked where she would be going, 
she said ‘to the other world’ 


Since her house was in a bad state, someone gifted 
her a new house. On entering it, she felt attracted towards 
the interiors and immediately left the house saying that she 
may become attached to it and neglect her preparation for 
the ‘other world’. When asked if she did not desire Paradise, 
she said she is interested in the Lord of the house and not the 
house. She would not ask for anything from anyone saying 
that the world belongs only to Him and that she would not ask 
anything from those to whom this world does not belong, and 
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also that she would not accept anyone’s money because she 
could not know whether it has come from lawful or unlawful 
means. 


One of her oft quoted prayers is : ‘If I worship you for 
fear of Hell, burn me in Hell. If I worship you in the desire of 
Paradise, exclude me from Paradise. But if I worship you for 
your own sake, then do not deny me your everlasting beauty.’ 
Rabia believed that knowledge of God is wisdom which will 
lead to surrender to Him, that God’s will should be our will. 
She advised people to always indulge in good deeds and not 
to reveal one’s good and bad qualities. 


Rabia remained celibate and declined several offers for 
matriage saying that it would be a hindrance in her love for 
Allah. Further she said, ‘ I am no longer myself as I exist in 
Him and belong to Him. A man should ask Him for me in 
marriage’. Rabia lived upto 80 years of age and died in the 
later half of the 8th century at Basra; her tomb is said to be at 
Mount Olives in Jerusalem. 


3. Junaid : Also known as Junayd of Baghdad, Abu- 
L-Qasim al-Junayd al-Khazzaz al-Qawariri, throughout his 
life he lived in Baghdad in Iraq and died there. He occupies 
an important place in the silsilas of several Sufi orders. After 
he lost his parents at a very young age, he was brought up 
by his uncle Sirri Saqti, a leading Sufi of that time. Junaid 
had his early education under several prominent Islamic 
scholars. Once his uncle took him to Haj where hundreds of 
Sheikhs were holding a seminar on ‘thankfulness’ and Saqti 
asked Junaid to present his thoughts. Junaid explained that 
‘thankfulness’ means avoiding misuse of the favours granted 
by God and not indulging in disobedience. On hearing this, the 
scholars present there praised him for his explicit summary. 
Later, Junaid returned to Baghdad and took up business and 
thereafter for a long time he led the life of an ascetic and kept 
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away from worldly attachments. He does not appear to have 
composed any literature or poetry. 


Junaid was known as the Imam of the world. He 
greatly influenced the Sufi doctrine and is said to be the 
exponent of the sober school of thoughts in Sufism which 
nurtured a culture of restraint while advocating kindness and 
compassion, bereft of hatred and anger. He was of the opinion 
that mystic knowledge was not to be shared with everyone. 
These brought him abundant respect. An important event in 
Junaid’s life was the death sentence awarded to Sufi Mansur 
Al Hellaj who was a pupil of Junaid at a time when Junaid 
was Chief Judge of Baghdad. Hellaj was madly in love with 
the Divine and proclaimed Ana’! Haqq meaning ‘I am the 
truth’. For this act he was sentenced to death and Junaid was 
one of those who had to sign the death warrant. 


4. Sanai : Known as Abdul Bin Adam, Hakim Abul- 
Majd Majdud ibn Adam Sanai Ghaznavi and Hakim Sanai, 
he was a resident of Ghazni in medieval Khorasan or Balkh, 
which is now in Afghanistan, and lived between 1080 and 
about 1141. He was a doctor by profession and was one of 
the first Poets of Pharsi language and a great Sufi Saint. He 
is said to be one of the great trio with Sufis Rumi and Attar 
in writing the Masnavi style of Sufi Poetry. Initially, Sanai 
was a poet in the court of the Sultan and would write Qasidas 
(odes) praising the Sultan. Once a dervish reprimanded 
him and he gave up his job as a court poet. It is also said 
that when a dervish passed before his clinic, Sanai decided 
to become a dervish. Thereafter his attitude towards life 
changed completely. He severed worldly connections and 
moved towards a new and spiritual life and immersed himself 
in divine love. He studied under a Sufi Poet named Yusdef 
Hamdani (1049 — 1140). 


The famous Sufi Saint Rumi would say that Sufi Attar 
is his Heart and Sufi Sanai is his two eyes. Among the huge 
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number of his compositions, Sanai’s popularity surged from 
his book Haqiqat Al Haqiga or ‘The Walled Garden of Truth’ 
which contains thousands of verses and is said to be his best 
literary work and also an epic in Sufism. The poet’s thoughts 
on God, love, philosophy and reasoning are brought out here. 
Haqiqa is an important aspect of Sufism and is one of the 
four steps in the spiritual journey of a Sufi. Sanai used three 
out of four types of compositions in the Arabic and Persian 
language in his poetry. He is said to be the first Poet to use 
the forms of the ODE or QASIDA, the LYRIC or GHAZAL 
and the EPIC or MASNAVI. One of his oft quoted sayings 
was that one should be a like a pilgrim in this world aiming 
to seek God. 


5. Chishti Moinuddin: Also known as Mu’in al-Din 
Chishti, he was born in the year 1141 in the present Seistan in 
Iran and was attracted towards mysticism at an early age. He 
was called ‘Garib Nawaz’ meaning the protector of the poor. 
Both his parents were from the family lineage of the Prophet 
Mohammed. He lost both his parents when he was a teenager. 
Much later, he met a Saint and offered some fruits to him. 
In return, the Saint gave Moinuddin something to eat and 
immediately on eating, he was enlightened. He distributed 
whatever wealth he had to the poor and moved towards 
Samarkhand and Bokhara regions, in today’s Uzbekistan, 
where he studied under Hazrat Khwaja Usman Harooni of 
Harwan in Nishapur, Iran and continued in the spiritual path. 
He travelled to Mecca and Medina with Sheikh Usman. 
Moinuddin was granted the title of Gharib Nawaz in Medina. 


A Syrian Sheikh Abu Ishaq Shami (died 940) was the 
founder of the Chishti Order of Sufis. He hailed from a small 
village called Chist e Shariff in Afghanistan. Moinuddin 
Chishti was responsible for spreading this order. Later the 
Prophet Mohammed appeared in his dreams and directed 
Moinuddin to go to Ajmer in Rajasthan, India. He moved 
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towards Baghdad and then travelled through several places 
and finally reached Ajmer, where he settled down and 
established a Khanqah. Here he established the Chishti order 
of Sufism in India and sent his disciples to different parts of 
the country to propagate Sufism. He died at the age of about 
96 in the year 1236 and his tomb is at Ajmer. 


Chishti is among the very popular Sufi orders in India. 
Under the Chishti order, the initiates had to pledge to live a 
life of poverty. They did not accept anything from Royals or 
from commoners. Moinuddin had a special liking for Music 
and therefore Music and dance were very popular among 
the Chishtis and were used to induce spiritual ecstacy. Sama 
mehfils were held at his Khanqah and attended by both 
Mystics and ordinary people. 


6. Rumi: Sufi poetry and songs are very popular 
throughout the western world, and Mawlana Rumi is the 
most popular among the poets. In view of the volume of his 
compositions, the subject of Sufi Poetry is to a large extent 
about Rumi. Born in the city of Balkh, now in Afghanistan, 
Jalal ad Din Mohammed Rumi (1207-73) also known as 
Mawlana, was an Islamic scholar, a Persian poet and a Sufi 
Mystic. He is greatly revered in several countries and in 
the Indian sub-continent. The turning point in his life was 
when he met a wandering dervish Shamsal Din Tabriz in 
Konya, Turkey, who helped him realise spiritual mysteries. 
Apart from his father and this holy man, Rumi was greatly 
influenced by other Persian Poets. 


The majority of his works was produced when he was 
under the Persian Seljuk Sultanate in Konya. His works 
are mainly in Persian but also some in Turkish, Arabic and 
Greek. They have been translated into several languages of 
the world. As in other Sufi Poetry, his poems are on love. 
His teachings reflect those of the Quran and, just as in the 
99 names of Allah, he says that ‘there is no God but Him’ 
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and reveals the secrets of prayer. His teachings were the 
basis for the Mevlevi order which was established by his 
followers and his son Sultan. This order is also known as 
the order of the Whirling Dervishes who are well known for 
performing the Sama ceremony. Rumi brought in the use of 
Music, Poetry and Dance, which he believed would aid in 
devotion, for focusing on God and the path for expressing 
love and to reach God. Thus started the ritual of the Whirling 
Dervishes. The mystical dances were accompanied by the 
flute at the beginning of the Mevlevi order. The movement of 
the whirling dervishes were said to represent the revolutions 
of the planets around the Sun, symbolizing the created and 
the creator. 


Rumi’s greatest work was the ‘MASNAVI”’ which 
are spiritual couplets; poems which he composed in Konya. 
It is considered as one of the greatest type of poems in the 
Persian language. Called the ‘Quran in Persian’, it consists 
of six volumes in about 27,000 lines in couplets with internal 
rhyming. The rare metre used by Rumi in this composition 
came to be known as the ‘Masnavi Metre’. Apart from the 
Masnavi, his major work is the Divan e Kabir or Divan e 
Shams e Tabrizi named in honour of his mentor Shams. He 
also composed Persian Poems called Ghazals, thousands of 
Persian couplets and Quatrains in Persian and Arabic and 
some in Turkish and Greek. His prose works are known as 
‘The Discourses, The Letters and the Seven Sermons’. Rumi 
died in Konya, now in Turkey, and his burial tomb has become 
a shrine and a pilgrim place for his followers. 


7. Amir Khusro: Also known as Abu’! Hasan Yamin 
ud-Din Khusrau, he was born in 1253 at Patiyali in Kahiganj 
district of present Uttar Pradesh in India. He was a scholar, 
poet, an Indo Persian musician and singer. Due to his father’s 
influence, he was well versed in Islam and Sufism. He lost 
his father at an early age and later studied at Delhi, became 
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a learned scholar in several academic disciplines and several 
languages including Sanskrit and the vernaculars of India. In 
the year 1310 at the age of 57 years, he became a disciple of 
the Sufi Saint Nizamuddin Auliya of the Chishti order. He is 
said to have written about 90 books, mainly in Persian. He 
was an expert in Persian poetry using numerous metres. He 
wrote Ghazals, Qasidas and Masnavis. Some of his Masnavis 
consist of thousands of verses. 


He was very fond of India and has this to say : ‘the 
heavens said, that of all the countries which have come out 
of the earth, among them it is Hindusthan that has achieved 
the height of excellence’. Amir Khusro is said to have played 
a very important role in the evolution of both instrumental 
and vocal Hindusthani style of Indian music. He is credited 
as the father of Qawwali and introduced the Ghazal style of 
singing in India and is also known as the inventor of the sitar 
and tabla. He is also said to have set several compositions 
in Qawwali, Khayal and Tarana styles. He was an exponent 
of several ragas which are fusions of Indian and Persian 
music. His compositions and ragas are being sung even in the 
present times. He died in 1325 and his tomb is next to that of 
his spiritual master in the Nizamuddin Dargah in Delhi. 


8. Shabistari: Also known as Sa’d al-Din Mahmud 
Ibn’Abd al-Karim Yahya Shabistari he was born in the 
second half of the thirteenth century in Shabistari in Iran. He 
was a very great, lofty and a much-celebrated Persian Sufi 
poet in Sufi wisdom. His life was very peaceful without ups 
and downs and much of his life was spent in travelling as he 
visited several countries to gain knowledge. 


Whatever Shabistari wrote, it 1s said to be ‘Gold’. 
‘Gulshan —I Raz’ or ‘The Secret Rose Garden’ is his famous 
work and is a masnavi said to contain more than a thousand 
rhyming couplets and is amongst the greatest works in Sufi 
Philosophy. This is in the form of answers to 15-17 questions 
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posed to him on Sufi philosophy. The answers given are in 
the form of small examples with hidden meanings. His other 
works are the Sa’adat-nama, which is said to be a poetic 
masterpiece written in Khafif metre, a middle eastern rhythm. 
From this, one can guage his mystical experiences. Shabistari 
died in 1320 or 1340. 


9. Jami: Born in 1414 in Khorasan, now in north east 
Iran, his full name is Nur ad-Din ‘Abd ar- Rahman Jami, also 
known as a Mawlana, Djami, Molla Cami. A few years after 
he was born, his parents moved to Herat in north western 
Afghanistan where he studied at the Nizamiyyah university. 
His first teacher and mentor was his father who was a 
Sufi himself. Later Jami moved to Samarkand in present 
Uzbekistan. He was a great scholar, Persian poet and thinker 
and was popular among the masses for whom he has left 
behind beautiful and relevant poetry. 


He has written more than fifty books on a wide range 
of topics including the sayings of the Prophet Mohammed, 
definition of key terms of Sufism, on Sainthood, life histories 
of saints and their feats, grammar, prosody, prose, poetry, 
history, science and comments on the works of previous 
and current philosophers and Sufis. Three of his books are 
Divans, a collection of poems, which has excellent poetry, 
and seven are love stories and advisory masnavis. Notable 
among his works are his writings on the Mystical sect. His 
poems are mainly satirical and his speciality is his love for 
freedom. Though he lived in poverty, he did not ask for 
favours either from the Royals or from anyone. Instead, he 
would generously contribute to help those in need. Jami died 
in Herat or Khorasan in the year 1492. 


10. Bulleh Shah : Born in 1680 at Uch in present 
Pakistan, he was a Punjabi philosopher and a very popular 
Sufi poet. He belonged to the Qadri order of Sufism. Bulleh’s 
family belonged to the Prophet Mohammed’s family lineage 
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and his father Sheikh Mohammed Darvesh taught Arabic, 
Persian and the holy scriptures. Bulleh Shah had his initial 
education from his father and is said to have worked as a 
labourer in his childhood to help his family. 


Bulleh Shah started formal education at Qasur near 
Lahore. Shortly thereafter, he met a Sufi scholar of the Qadri 
order, Shah Inayat Qadiri Shatari at Lahore and became his 
disciple and a Sufi. His own khanqah at Qasur was well 
known among the local Sufis and he was responsible for many 
initiates to enter into several Sufi orders. In his compositions 
he adopted mainly the Kafi form of Sufi poetry which are 
very popular and sung by professional singers and enjoyed by 
mass audiences even now. Bulleh Shah died in the year 1757 
and is buried at Qasur. 


u 
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5b. BRIEF LIFE HISTORIES OF SELECTED 
HARIDASAS 


1. Purandaradasa : Not much is known about his early 
life. The only historical reference to him is the copper plate 
inscription found in Kamalapura village in Bellary District 
of Karnataka. According to this, Emperor Krishnadevaraya 
of Vijayanagar Kingdom made a gift to Acharya Vyasaraja 
on 24th February 1526 which says that Purandaradasa 
had three sons named Lakshmanadasa, Hebanadasa and 
Madhwapadasa. 


Referred to as the ‘embodiment’ of a Haridasa by his 
Guru, Acharya Vyasaraja, he is the greatest, most respected, 
most celebrated and the most popular of the Haridasas. His 
compositions are among the most valued and sought after 
as ‘ideal’ among all Haridasas and music lovers. He was an 
example as a renunciate to the later lineage of the sect, who 
left their riches and joined the sect. 


Purandaradasa is considered as the re-incarnation of 
Devarishi Narada, the Sage of the Gods. Popularly known as 
Seenappa Nayaka and believed to be born at Purandaraghad 
near Poona in Maharashtra in 1480, he was an extremely 
wealthy person and known as Navakoti Narayana, a man 
worth a huge amount. He realized the impermanence of 
wealth; one fine day he donated all his wealth and decided to 
seek paths that bring permanence and to become a Haridasa. 
He received initiation into the Haridasa Pantha from Acharya 
Vyasaraja. He is said to have composed 4,25,000 Kirtanes in 
the Ankitha ‘purandaravithala’. At present only a few over 
1000 of his compositions are available. 
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His contribution to Karnatak classical music is 
phenomenal. During the period of Purandaradasa, music 
systems were prevalent but they were not in an organised 
form and there was confusion in the field of classical music. 
He is responsible for the modern raga systems and created a 
revolution in their applications. Therefore he is rightly called 
‘Karnataka Sangitha Pitamaha’ the grand master or doyen of 
Karnatak classical music. 


During his time, it is learnt that classical music in 
our country was very tightly bound by orthodoxy and the 
environment for public performance of the arts was not 
favourable. Purandaradasa chose 32 classical ragas, or tunes, 
called battheesa ragas, as the best for expressing Bhakti and 
was responsible for implementing them. The set of 32 ragas 
used by him are different from the sets of 32 ragas used by 
Saint Basavanna, and those used by Sikhs in their Guru Granth 
Sahib, in that the names of a few ragas vary from set to set. 
The preliminary lessons that Purandaradasa formulated for 
learners of Karnatak classical music system is followed even 
now all over the world, irrespective of the local language. It 
is learnt that a similar pattern is followed even in Hindusthani 
classical music system. 


Purandaradasa was a model for all future Haridasas and 
led the life of a strict Haridasa. All his compositions strictly 
follow the basis laid out by Acharya Sripadaraja. He achieved 
the status of an Aparoksha Jnani, and through his life style 
and practices and in his compositions, Purandaradasa 
has exemplified the path leading to Aparokshajnana or 
God Realisation and related his experiences for attaining 
it. Aparokshajnana is explained in a separate chapter. 
Purandaradasa is said to have died in 1564 in Hampi, the 
erstwhile capital of Vijayanagar kingdom, near Hospet in 
Karnataka. 
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2. Kanakadasa : Kanakadasa is one of the most 
popular and celebrated among the Haridasas. Not much is 
available about his early life except that he was a powerful 
Vassal or Commander of an army. It is said that he was 
born near Bankapura of Shiggaon taluk in Haveri district of 
Karnataka and lived during the 16th-17th centuries. Fom his 
compositions it is understood that during a war, when he was 
injured and had collapsed, the Lord Srihari himself saved 
him and compelled him to become a Haridasa. Kanakadasa 
was not an adherent to the Madhwa philosophy. Though he 
did not receive his initiation into the Haridasa Pantha from 
Acharya Vyasaraja, he spent several years serving him. Later 
he shifted to Hampi, the capital of the erstwhile Vijayanagar 
kingdom, near Hospet in Karnataka. He was a contemporary 
of Purandaradasa and both were disciples of Acharya 
Vyasaraja. 


He took the Ankitha ‘adikeshava’ after his worshipped 
deity, the Lord Keshava, a form of Lord Krishna, whose 
temple is in the town of Kaginele of Byadagi taluk in 
Haveri district of Karnataka. He has composed more than 
300 Kirtanes and is known for his special compositions 
called ‘Mundiges’ which are riddle-like poems. He has also 
composed a number of lengthy poems, special compositions 
and folk songs. Kanakadasa died in Kaginele. 


3. Vijayadasa : He was born into a very large and poor 
family as Dasappa in 1682 at a place called Cheekalaparavi 
in Manvi Taluk of Raichur District in Karnataka. Believed to 
be the re-birth of Purandara Dasa’s son Madhwapadasa, he is 
credited with reviving the Haridasa lineage and guiding it to 
its second phase. 


Vijayadasa did not get much education due to utter 
poverty. As he grew up, poverty also grew in the family and 
they had to struggle even for two square meals. In keeping 
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with tradition, he got married at an early age though poverty 
persisted. He left home at the age of 16 and spent his time 
wandering. Since he was attracted towards pilgrimage, he 
joined a group of devotees, spent four years with them and 
visited several pilgrim places along with them. At the age of 
20 he returned to Cheekalaparavi where, due to a stroke of 
luck, he was made a village accountant for several villages. 
Though he was comfortable in this job for sometime, he lost 
his job. Further, due to the death of his father at the same 
time, he was burdened with the responsibility of the family. 


When he was unable to discharge his family 
responsibilities properly, he had to face the taunts of society, 
and unable to bear this, he once again left home at the age of 
32 and travelled to Kashi, ie. Varanasi, in Uttar Pradesh. One 
night, while in Kashi, he had a dream in which Purandaradasa 
blessed him and conferred the Ankitha ‘vijayavithala’. 
Thereafter he began composing divine poetry. He returned 
to Cheekalaparavi to support his wife and brothers and led 
an ideal Haridasa’s life. Though financial problems still 
persisted, he decided not to seek any help from anyone except 
the Lord. As one who was struggling even for a single daily 
meal, his financial problems were resolved after sometime 
and he shifted his activities to a place called Chippagiri near 
Gunthakal in Andhra Pradesh. He became a mentor for several 
Haridasas and had more than 30 disciples. Of these, the most 
learned and well known were Venugopaladasa, Gopaladasa 
and Vijayadasa’s adopted son Mohanadasa. 


In spite of having had very little education he was an 
Aparoksha Jnaani and very learned in the ancient texts and 
performed many miracles. Vijayadasa is believed to have 
composed 50,000 kirtanes but only a little over 1,000 are 
available at present. A majority of his compositions are in the 
form of Suladis. He is one of the most popular and revered 
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Haridasa in the Madhwa Community as his compositions 
are mainly based on the Tatthvavaada doctrine of Acharya 
Madhwa. Vijayadasa died in Chippagiri in the year 1755 
and a memorial is constructed there where daily poojas are 
performed in his honour. 


4. Prasanna Venkatadasa : Born around 1680 at 
Bagalkot town in Bagalkot district of Karnataka, his parents 
were natives of Kakhandaki in Vijayapura District of 
Karnataka. He was named Venkatesha and was the younger 
of two sons. He lost his parents at an early age and had to 
live with his elder brother. But his sister-in-law ill-treated 
him and hence he did not get any education. He was forced 
to perform household chores and to care for cattle. Whenever 
he had the opportunity he devotedly listened to his brother 
reading the Puranas and thereby developed great devotion 
towards his family deity Lord Venkateshwara. This became a 
great source of strength for him, allowing him to tolerate his 
sister-in-law’s behavior. When the ill-treatment continued, he 
left home and walked to Tirupathi, where he could see the 
Lord Venkateshwara at the temple on the Tirumala Hills. 
While staying there, he was attracted by a group of Haridasas 
who were singing Kirtanes and dancing with anklets with 
the thamboora and cymbals in their hands. He then felt 
encouraged to follow a similar path in his life. 


While he was immersed in these thoughts, he felt that 
the Lord came and wrote the name ‘Srinivasa’ on his tongue. 
Feeling blessed by the Lord Himself, Venkatesha took the 
Ankitha “prasannavenkata’, meaning cheerful or tranquil 
Lord Venkateshwara. After spending sometime in Tirupathi 
he felt the need for education and approached a scholar by 
the name of Janardhanacharya. For several years he learnt 
Sanskrit, the ancient texts of Sanathana Dharma, and the 
philosophy of Acharya Madhwa under the Guru. He later 
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returned to Bagalkot and took up propagation of Bhakti in 
the Lord in and around Bagalkot Town and Kakhandaki. He 
followed the tradition established by previous Haridasas and 
composed more than 400 kirtanes. He came to be known as 
Prasanna Venkatadasa. He died in the year 1752 at Badami in 
Bagalkot district. 


5. Helavanakatte Giriyamma: One of the few women 
Saint composers in the Haridasa tradition, Girtyamma was 
born at Ranibennur in Haveri district of Karnataka and 
lived during the 17th and 18th centuries. Since there was no 
tradition of formal education for girls in those days, she was 
educated at home by her father. It is likely that she lost her 
parents at a very young age and was brought up by her uncle. 
The religious atmosphere at home combined with the feeling 
of being orphaned inculcated in her a great devotion towards 
God at a very young age. 


She was married at the age of about 10-12 years to 
Thipparasa of Malebennur in Davangere district of Karnataka. 
However, since she had already started detaching herself 
from the mundane world to become an ascetic, she was not 
interested in leading a married life and therefore got her 
husband to marry another woman. Though she continued to 
stay in her husband’s house, she lived an ascetic and devoted 
her life to achievements through Bhakthi till the end. She 
received the fullest co-operation from her husband and her 
father-in-law in her pursuits. Through the several miracles 
that she performed, her popularity spread far and wide. 


Helavanakatte is the name of a pond at a village called 
Komaranahalli near Malebennur. It got its name as it was 
constructed by a ‘helava’ which is the kannada word for a lame 
person. This person had installed an idol of Lord Ranganatha, 
a form of Lord Vishnu, which he found in an anthill nearby 
and also built a temple for the idol near the pond. This idol 
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came to be known as Helavanakatte Ranga. As a devotee 
of Lord Ranganatha, Giriyamma might have accepted her 
Ankitha by the inspiration from this deity. She has composed 
nearly 60 songs under the Ankitha ‘helavanakatte ranga’ and 
‘helavanakatte venkata’ and also authored several stories 
on great devotees of Lord Hari. During her last days she 
travelled to various religious places. It is believed that she 
was washed away by floods in the Tungabhadra river. It is 
also said that she died at Komaranahalli but the year of death 
is not known. 


6. Gopaladasa : Gopaladasa was born as Bhaganna 
around 1721 at Masarakallu in Devadurga Talug of Raichur 
District in Karnataka. He was the eldest of four children 
in an agriculturist family. This family was not financially 
comfortable, and after the death of Bhaganna’s father, their 
financial situation further deteriorated to the extent that day- 
to-day expenses became difficult to meet. Unable to face 
the taunts about their poverty from people around them, 
Bhaganna’s mother Venkamma moved from one town to 
another begging for alms and finally reached Sankapura in 
present Telangana State and started residing at a dilapidated 
temple on the outskirts of the town. Venkamma continued to 
beg for alms and brought up the children. She got the children 
educated with the help of a local teacher. 


She spent two years here in untold suffering. She got 
the Upanayana of Bhaganna performed. This is also called 
thread ceremony which is the initiation to the Gayathri 
Manthra, considered to be one of the most important and 
powerful Vedic mantras instructed during Upanayana. After 
this, Bhaganna engaged himself in the meditation of the 
Gayathri Mantra, became an accomplished astrologer and 
also reached the state of an Aparoksha Jnani. The news of 
his accomplishment spread, and people started approaching 
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him to seek solutions for their problems. With this, his own 
problems reduced to some extent. 


Bhaganna spent seven years in the same town of 
Sankapur and later moved to nearby Uttanooru in present 
Telangana State with his mother and brothers. They resided 
near a temple of Lord Venkateshwara and engaged themselves 
in worshipping the Lord. After sometime, he was invited by 
the Diwan of the Nawab of Adoni to visit Adoni in Andhra 
Pradesh. Here he met Vijayadasa who initiated him into the 
Haridasa Panth and granted the Ankitha of ‘gopalavithala’, 
after which he came to be known as Gopaladasa. Thereafer 
he himself initiated his three younger brothers to the Haridasa 
Panth. Apart from his younger brothers, he also had other 
disciples of whom Janardhana Vithala and Siri Govinda 
Vithala were prominent Haridasas. 


There was a learned scholar by name Srinivasacharya 
in the town of Manvi of Raichur District in Karnataka. 
Once when he was suffering from severe stomach ache, 
he approached Vijayadasa to help relieve his suffering. 
Viayadasa sent him to Gopaladasa who was then in 
Uttanooru. Gopaladasa blessed him and advised him certain 
remedies after which the malady was healed. Vijayadasa 
realised through his Aparoksha Jnana that this person’s life 
time was short and that he had to live longer to compose 
the great work called ‘Harikathamruthasaara’. He directed 
Gopaladasa to accept him as a disciple and donate forty years 
of his (Gopaladasa’s) life to Srinivasacharya, who would live 
on to become the well known Jagannathadasa. Gopaladasa 
has composed nearly 200 kirtanes. He died in Uttanooru in 
1763. 


7. Jagannatha Dasa : Born by the name Srinivasa 
in 1728 at Manvi town in Raichur District of Karnataka, 
he was very talented and grew up to become a well known 
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scholar in Madhwa philosophy and came to be known as 
Srinivasacharya. The malady he was suffering from and the 
relief he received from Gopaladasa are already explained 
under Gopaladasa’s life. 


As per the directions of Gopaladasa, Srinivasacharya 
went to Pandharapur in Maharashtra, and visited the temple 
of Lord Panduranga Vithala, a form of Lord Vishnu. While 
bathing in the Chandrabhaga river there, he found a stone slab 
with the name ‘jagannathavithala’ etched on it, and accepted 
this name as his Ankitha. He returned to Manvi and started 
composing a variety of kirtanes. As time passed, he achieved 
the state of an Aparoksha Jnaani. He composed more than 200 
kirtanes, but his Magnum Opus is ‘Harikathamruthasaara’. 


Jagannathadasa was an expert in drawing using Rangoli 
which is a traditional art form in India using stone powder. 
He was thus called Rangavalidadasa, also meaning one who 
is loved by Lord Hari. He had nearly twenty disciples, and 
several of them such as Shreeda Vithala, Shreesha Vithala 
and Pranesha Vithala went on to become famous Haridasas. 
Jagannathadasa died at Manvi in 1809. 


8. Thande Muddu Mohana Vithala Dasa: In the 19th 
century when the Haridasa tradition was seen to be declining 
or weakening, a great person by name Subbaraya took birth 
in 1865 at a village called Narasipura in Bangalore Rural 
district near the famous pilgrim centre at Devarayanadurga 
Hills in Tumkur District of Karnataka. 


From childhood, Subbaraya was very tall and well built 
and was good at several sports activities. He was married 
at the age of 14, after which he stayed at Narasipura for a 
couple of years and taught downtrodden children. It was then 
that he became interested in spirituality, as a result of which 
his behavior changed. He wandered around nearby hills 
and forests without eating or caring for himself and moved 
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around like a madman. Over time he longed to study spiritual 
texts and in his 17th year he began learning these under a 
well known scholar in Bangalore by the name of Chincholi 
Venkannacharya. 


Later he went back to Narasipura, but his behaviour 
hardened and he once again resorted to wandering like before. 
His parents’ effort to bring him around also failed. During this 
period Subbaraya’s yearning to become a Haridasa increased. 
At the annual Car (chariot) festival of Lord Narasimha at 
Devarayanadurga Hills he met a Brahmin who learnt about 
Subbaraya’s desire and advised him to seek Deekshe (vow) 
from a well known Haridasa Muddu Mohana Dasa. Thereafter 
when Muddu Mohana Dasa happened to visit Narasipura, 
Subbaraya pleaded with him and succeeded in getting the 
Deekshe from the visiting Dasa with Ankitha ‘tande muddu 
mohana vithala’ and came to be known as Paramapriya (most 
beloved) Subbarayadasa due to his friendly ways. Next, he 
decided to meditate in the caves around Devarayanadurga 
hills where he appears to have received enlightenment. When 
he was about 34 years of age, he lost his father and shortly 
thereafter his mother also died. To make ends meet he took 
up some petty businesses in Narsipura and later in Bangalore, 
but due to his inexperience he had to stop them soon. 


Having heard of his intentions to revive the Haridasa 
tradition, one of his disciples donated a building next to the 
Lord Narasimha temple in Devarayanadurga which is existing 
even now and called the “Devarayana Dasakuta Sabha’. 
Here he fed the devotees who visited during Car festivals. 
To strengthen the Haridasa tradition, he travelled extensively 
in and around Karnataka and granted Deekshe and Ankitha 
to 1165 aspirants, during which time he composed Ankitha 
Padas. To propagate his teachings, he brought out a monthly 
spiritual magazine called ‘Paaramaartha Chandrodaya’ in 
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1927. In addition to the 1165 Ankitha Padas, he has composed 
more than twenty kirtanes. He died in Devarayanadurga in 
the year 1940. 


9. Bade Saheb : He was born in 1882 in an Islamic 
family at Joladahedige village in Devadurga Taluk of Raichur 
District in Karnataka. In spite of acute poverty in the family, 
his parents had him educated and he learnt reading and writing 
in Kannada. However, he soon quit his education and started 
working in a local shop. Later he moved to Hanagi village in 
Manvi taluk in the same district and started a school and as 
a teacher. Even there he found it difficult to make ends meet 
and returned to his native place, Joladahedige. He then got 
married and at about the same time he lost his parents and 
was faced with severe difficulties in maintaining the family. 
In a bid to find a solution, he left Joladahedige and moved 
with his family to the village Gonavara in Lingsugur taluk of 
Raichur district. 


Bade Saheb was attracted by Sanathana Dharma and its 
traditions. Hence he could mix easily with the local orthodox 
people and participate in their music, bhajans, discussions 
and discourses. He was also good at drawing and would 
sketch the pictures of Hindu deities as visualised by him. 


Due to differences with his wife, he took a second 
wife and later got into untold difficulties. One day, while he 
was sitting alone, a Sadhu came by and took him along to 
Hampi, the erstwhile capital of the Vijayanagar Kingdom. 
Bade Saheb continued to serve the Sadhu for one year and 
one day the Sadhu left him. Bade Saheb became lonely, but 
fortunately another Saint by name Ramavadhootha took him 
under his care and taught him the Vedas, Puranas, Ramayana 
and Mahabharatha. 


Later, Bade Saheb felt like visiting his native place and 
left with the permission of his Guru who asked him to come 


122 A Comparative Study 


back after a year on the same date if Bade Saheb wanted to 
meet him. Bade Saheb arrived after a year but missed the 
date due to hurdles in his journey and found the Guru’s house 
locked. He waited for a few days but the Guru did not return. 
Feeling dejected and unable to bear the feeling of guilt that he 
betrayed his Guru, he decided to commit suicide and jumped 
in to the ‘Chakrateertha’, a sacred swirling pool in the river 
Tungabhadra river in Hampi. To his surprise, he suddenly 
started hearing holy chants of Lord Rama’s name all around. 
Overcome by joy, he fainted but when he woke up he felt 
that his woes had vanished and that his mind was full of the 
spirituality which he had followed all along. Thereafter, he 
became a Haridasa and accepted the Ankitha ‘srirama’ and 
composed nearly 800 kirtanes. He died in Lingadahalli in 
Devadurga taluk of Raichur district in 1940. 


10. Guru Govinda Dasa : Born as Govinda in 1894 
at Chikmagalur town in Karnataka in a family which was 
continuously suffering from poverty, he lost his father when 
he was four years old and his mother had to start working in 
their relatives’ houses. Unable to tolerate harsh treatments by 
their relatives, they moved four years later to his uncle’s house 
in Heggadadevanakote in Mysore district of Karnataka. When 
he reached the age of eleven, his Upanayana was performed, 
and having become accomplished in the Gayathri Manthra, 
he became more radiant. Once again, due to the attitude 
of the relatives, his mother decided to take him elsewhere. 
Fortunately, an unknown person named Navarathna Ramarao, 
an engineer, came to their aid and gave shelter in his own 
house. Govinda would participate in the various religious 
functions and also in the discourses that took place in that 
house. 


When Govinda grew up, he desired to become an 
engineer and even got a seat for studying at Chennai in 
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Tamilnadu. Since his mother could not bear separation 
from him, he had to drop this proposal. Later, he trained as 
a Sub-Overseer, a supervisor, and joined the Public Works 
Department of the Karnataka Government. Though his family 
was greatly relieved of various burdens, he was frequently 
being transferred in his job. During this period he got married 
to a girl from Mysore in Karnataka. When he was moving 
from place to place, he learnt priestly practices and rituals and 
would get various functions and rituals performed at people’s 
houses. Meanwhile, he studied the ancient texts and became 
a very learned scholar. In about 1939, his yearning to become 
a Haridasa increased and in 1940 he visited Devarayanadurga 
and met Thande Muddu Mohana Vithala Dasa who initiated 
him into the Haridasa Pantha and granted the Ankitha of 
‘guru govinda vithala’. 


Later, he settled down at Mysore and composed nearly 
500 kirtanes including more than 250 Ankitha Padas which 
he composed while initiating an equal number of aspirants 
into the Haridasa Pantha. Apart from this, being well versed 
in Sanskrit and a learned scholar, he has written several books 
on various subjects relating to the Haridasa Pantha and on 
ancient texts. He converted his own house at Mysore into a 
temple of Lord Vithala which is still being maintained by his 
successors and disciples who are continuing in his footsteps. 
Due to ill health he moved to his son’s house in Ananthapur 
in Andhra Pradesh where he died in the year 1983. 


11. Ambabayi: Yet another of the few women Saint 
composers in the Haridasa tradition, Ambabai was born in 
1902 in Chitradurga in Karnataka. In those days there was no 
encouragement for girls to get educated. However, realising 
that their daughter was very intelligent, her parents sent her 
to school and she studied upto 3rd or 4th standard. Unable to 
break the tradition of child marriage, she was married at the 
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age of 10 after which her education stopped. She went to her 
husband’s house at the age of 12 and shortly thereafter she 
lost both her husband and father on the same day due to an 
epidemic of plague. 


Her in-laws, though well off, sent her away to her 
parents’ place without giving her any assets. She became an 
orphan and reached a stage where she had to approach her 
brother or her younger sister for even one meal a day which 
she managed for 16 years. She would overcome her grief 
by indulging in worship, fasting, reading and listening to 
religious discourses. It was at this time ie., in 1931, that she 
received the Ankitha ‘gopala krishna vithala’ from Thande 
Muddu Mohana Dasa. Several of her close relatives had also 
received Anikithas. After this her life style changed and she 
became a full time Haridasa. She followed all the requirements 
prescribed for a Haridasa, such as practicing traditional 
rituals, always taking the name of Lord Hari in her speech 
and all her actions, purety in all aspects of life, continuously 
on pilgrimage, composing songs and participating in bhajans. 


She moved about in typical Haridasa attire consisting 
of saffron clothes, garland of tulasi leaves around her neck, 
holding a thala and thamboora, wearing dancers’ anklet 
rings and carrying a bag for alms. She forgot that she was a 
widow, an orphan, poor and a burden to her siblings’ families. 
She considered all the signs of the Haridasa tradition as the 
ornaments of a married woman and felt that she got back her 
married life. She went around to devotees’ houses everyday 
and collected alms for the day. Having started composing 
Haridasa literature at the age of 28, she continued this for 10 
or 12 years and went on to compose more than 250 kirtanes. 
She led a very simple life and was fond of pilgrimages. 
Whenever anyone offered her something in kind she would 
request them to give her money instead, which she would use 
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for travelling. She had the habit of maintaining a diary. It 
mentions that at the age of 36 she travelled alone to many 
pilgrim places in the country. When she visited such places 
she stayed on the steps of temples and ate from the daily alms 
she received. She composed and sang kirtanes on the local 
deities as per the request of the people there and taught the 
songs to them. She also taught the women about the religious 
performances expected of them according to ancient customs. 


One of her greatest achievements was the propagation 
of Haridasa tradition wherever she went. She established 
branches of the Dasakuta of Devarayanadurga by identifying 
suitable people. She has granted Ankithas to several aspirants 
during her visits to Pilgrim places. She is believed to have 
died around 1945 by drowning in the river Cauvery. 
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6a. MYSTICISM IN SUFISM 


The Arabic word ‘tasawwuf’ which literally means 
being or becoming a Sufi or meaning Sufism itself, is said 
to be defined as Islamic Mysticism by western scholars. 
Mysticism is called secret knowledge. The supernatural 
powers of Islamic and Sufi saints and their ability to look 
in to past events and predict future events etc., is also called 
Mysticism. Their ecstatic sayings could mean that Mysticism 
is not only out of emotional outbursts but also as a result of the 
ego of a person being annihilated at the time of such sayings. 


Not all Islamic Saints or Sufis were Mystics. Not all 
Mystics were Sufis. Some of them had experienced God- 
realization and become Mystics in their own right and 
through their spiritual achievements. They did not either feel 
the necessity or go through Shariat or Tariqat and therefore 
were an independent set of people. They had experienced 
the stages of Marifat and Haqiqat. A Sufi requires training 
under a mentor to achieve Mysticism. The training includes 
performance of physical and mental exercises, an everlasting 
devotion and love for God, surrender to Him and the urge 
to see Him. The initiate has to follow strict restraint and 
discipline in his daily life and life style. He has to practice, 
perform and has to attain skills with persistence. Sufis believe 
in the physical sight of Allah. 


The Sufi Path of Annihilation : The dictionary 
meaning of Annihilation is ‘destroying completely, defeating 
completely, reducing to nothing’. The formal name for the 
path of Annihilation is ‘Itlak Lolu’. It means merging the 
opposites and hence a path of liberation. Annihilation refers 
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to the self and not to the physical body. It involves adherence 
to a specific path, which is discussed later in this section. 
There are opinions which say that after annihilation, human 
perception changes from dualistic to non-dualistic perception. 


Zikr or Dhikr is rememberance of Allah, a practice of 
remembering the names of God and praising Him in pursuit 
of oneness with Him. Sufis accepted Zikr whereby several 
forms of Zikr took birth. They started performing repetitive 
chanting of prayers and they used rosaries (strings of beads). 
They adopted yoga to control their minds and bodies and 
sought seclusion in which they were able to meditate on Allah. 
This way, meditation came into practice. The wide-ranging 
meaning of Zikr was slightly altered and ‘sama’ was built in. 
Sama is a popular form of worship in Sufism and is the most 
prevalent and practical form of Zikr. Sama means listening, 
and the practice consists of songs, dance, instrumental music 
and the recitation of spiritual texts. Though the Koran does 
not mention anything about Music, Islam has always opposed 
it. However, at the procession during the circumambulation 
of the Kaaba, the shrine in Mecca-Medina, singing and 
dancing were performed. Thus, it can be said that Sama 
did exist in Islam in one form or the other. It is likely that 
it gradually manifested in the Sufi tradition as a form of 
praising God. When Qawwalis are sung, people become 
extremely emotional and faint. Some reach the state of Haal, 
a temporary spiritual state of mind which a Sufi undergoes in 
the course of his pursuit towards oneness with God. 


After Zikr, the next performance is Mirquabah which is 
meditation of the method performed by Sufis and is slightly 
different from meditation as generally understood. The 
immanent attributes and virtues of Allah are remembered, 
selected lines of the Koran are repeated and they feel that 
He is with them. Through this, the Sufi gets relief from an 
agitated mind which might be the result of a transgression of 
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some tradition by him. Thereafter they involve themselves in 
studies of the greatness of Allah. 


Considering the various aspects of Zikr, it is clear that 
the initiate has to accept as his mentor, a Murshid, a head 
of a religious order or a Muslim religious Teacher. Only an 
esoteric or mystical person can help in sighting the loved te., 
God. The mentor assesses the sincerity of the initiate and 
then accepts him as a Murid, a disciple, and encourages and 
inspires him to move in a specific path. The Mentor has to 
provoke the disciple so that the disciple’s mind 1s filled with 
the love of God. Now, the disciple enters the Sufi sect and 
pursues his goal of meeting God. He starts experiencing a 
feeling of separation from God and adopts the path of love. 


Thereafter he moves to the stage of Shariat. In this 
Path, the lover, Momin, who is seeking Allah, has to sacrifice 
several ways and practices of his personal life which may 
cause hurdles in this path. He has to repent and face several 
forces which may divert him from the thoughts on Allah. 
He has to succeed in all this and perform his duties happily; 
otherwise he will become egoistic and fall in to the trap of 
Shaitan, the devil. To avoid this, he should have fear and total 
faith in God, firmly meditate on Him, should not wander for 
sustaining his life, should be contented with whatever God 
gives and be detached from this world. Next, he enters the 
esoteric or mystical path of Tariqat and starts following the 
various disciplines laid out. He has to restrain his mind and 
activities in this path. After he succeeds in this, ‘Marifa’ 
manifests in him which is the Mystical knowledge of spiritual 
truth and God. 


He migrates from the stage of a Murid, an initiate, 
to that of an ‘Arif’ - wise, enlightened, godly, pious and a 
Mystical state. Due to the manifestation of Marifa, he gets 
involved in thoughts on the forms of God and reaches the 
stage of Haqeeqat and when he immerses himself into 
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Haqeeqat, he joins God. He reaches the stage of ‘Fana’ which 
is annihilation of the self or the human ego before God. 
Some Sufis believed that after reaching the stage of Fana, 
they would achieve Baqaa which is a state of life with God, 
through God, in God and for God. Gradually he moves from 
the stage of meeting to Union. He does not even remember 
that he is different from the loved, ie., God, and in this dual 
situation he feels that he has reached the stage of Haqiqa, 
the realization of communion with God, the highest stage of 
being nearest to God. 

m 
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6b. APAROKSHA JNANA OF HARIDASAS 


The knowledge gained about the greatness of Lord Hari 
through the Shravana or hearing of the Shruthis, Manana or 
reflection, and Dhyana or meditation practises is the path 
to attain Aparoksha Jnana. Every aspect of the Haridasas’ 
practices is aimed at receiving Lord Hari’s grace. If a devotee 
has to receive the rewards of his efforts in the Bhakti path 
he has to gain God-Realisation. It is common to address 
many Haridasas as Aparoksha Jnanis but it is very difficult 
to explain its meaning. Since it is purely experiential, it is 
impossible to describe or express it to others. However when 
any Aparoksha Jnani expresses, in words, the joy he has 
experienced, we can at least infer what that experience 1s. 


The Haridasa who seeks to see God through Aparoksha 
Jnana goes through several phases to achieve God-realization. 
He repents for the ways of life that he followed till then but 
trusts God and moves ahead. He highlights his past activities 
and criticizes himself for his mistakes and fickle-mindedness. 
With great humility and sorrow he seeks protection from God 
and realises his weaknesses, and the truth that God alone is 
capable of helping him overcome his turmoils and totally 
surrenders himself to God. He engages in soul searching and 
pleads with God expressing his agony. When God still does 
not appear in spite of these pleadings, the Haridasa tries to 
bind God by swearing on Him due to a disturbed mind and 
as a reaction to his disappointment. Thereafter the desire to 
see God multiplies and he succeeds in firmly beholding the 
form of the Lord which he had visualized in his own mind. 
After acquiring this ability, he experiences in his dreams the 
appearance of the visualized form of the Lord. This form of 
the Lord which appears in his dreams permeates his mind and 
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he reaches a stage where he feels that he has actually met 
and seen the Lord. The fruits of this phase can be called the 
ultimate phase of God-Realisation. These aspects have been 
gathered from the experiences of such Haridasas as expressed 
in their compositions. 


The time, form and the way in which the Lord reveals 
himself depends on the devotee’s own visualization of the 
Lord. If the devotee worships and visualizes the Lord as 
Rama, then the Lord reveals himself as Rama; likewise, if 
the devotee worships and visualizes the Lord as Krishna or 
Narasimha or any other form, the Lord reveals himself in that 
form. The Lord may bless the Haridasa with a sight of his 
full form or only partially; he may grant a vision of His face 
only or His hand only or His feet only which may be just as 
a flash. After this, the Haridasa sees God everywhere and in 
everything. This joy gives him an emotional fulfillment and 
a feeling of gratitude. Thereafter every act of his seems to be 
absorbed in God and he reflects every worldly event as the 
act of the Divine. 


Aparoksha Jnana is a very deep subject. All 
Haridasas are not Aparoksha Jnanis. There have been 
people who were Aparoksha Jnanis in their own right 
and due to their own spiritual achievements and were 
not Haridasas. The above write up is perhaps the nearest 
possible interpretation in respect of the Aparoksha Jnanis 
among Haridasas. 
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7. SUFI AND HARIDASA QUOTES 
SUFI QUOTES 


These are translated extracts of Sufi poetry from English books 


l. 


Anyone who travels without a guide would take ten times 
the time he would take with a guide. - Rumi 


God hath said, I am present when my servant thinks of 
me ! I am with him when he remembers me ! Whosoever 
seeks to approach me by a span, I will seek to approach 
him by a cubit. And he who seeks to approach me by a 
cubit, I will seek to approach him by two fathoms. And 
whosoever walks towards me, I will run towards him. 
- Sufism belief 


One who has boarded a sailing boat sees that trees are 
moving. It is like that : we are passing by, through the 
world, but we think that the world is passing us. - Rumi 


I choose whichever state God chooses for me and keeps 
me in. If God keeps me rich, I will not be forgetful, and 
if God wishes me to be poor, I will not be covetous and 
rebellious. - Sufi Qushayri 


It is necessary to have a guide for the spiritual journey. 
Choose a master. Do not travel alone on the Path. — Rumi 


Men whose hearts are changed by money are not learned. 
— al-Ghazzali 


This world is a place of preparation. This world is the 
field of the hereafter. What you plant here, you will reap 
there. — Ibn Arabi 


It is God who is real and remains so forever. So why 
waste your time over something that is here today and 
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10. 


11. 


12. 


13; 


14. 


15. 


16. 


17. 


18. 
19. 


gone tomorrow. Go directly to the source without delay. 
- Jami 


The drowning man is not troubled by rain. - traditional 


The ways to God are as many as there are created beings, 
but the shortest and easiest is to serve others, not to bother 
others, and to make others happy. — Abu Sa’id 


What is there other than God ? Who seeks and finds when 
there is none but God. — Sheikh Badruddin 


It is said that when you take only one step towards Him, 
He advances ten steps towards you. But the complete 
truth is that God is always with you. - Mohammed 


Prayer creates a secret connection between the one 
praying and the One prayed for. - Mohammed 


A prayer offered without your you-ness excels seventy 
ordinary ones; for while you remain with yourself, all 
seventy thousand veils hang before you. But when you are 
absent from yourself, who remains to be veiled. — Iraqi 


O my God, what irony it is that we are at the bottom of 
hell, and yet are afraid of immortality. — Rumi 


You have come into this world for a particular task, and 
that is your purpose; if you do not perform it, then you 
will have done nothing. - Rumi 


Fasting helps in purification of the soul, awakens 
remembrance of the poor, gradually breaks fetters to 
freedom from sinful desires, resists the temptation 
to sleep, a stimulus to remembrance of God, helps in 
building up our physical health. - Al Ghazzali 


Whoever says God is two is impious, an infidel. — Rumi 


Quit this world; kick away fame and luxury and move 
forward. Concentrate on your goal; do not think about 
prestige or insults. - Sanai 
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20. 


21. 


22; 


23. 


24. 


25; 


26. 
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28. 


29. 
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O Lord ! you are the only one who is permanent in this 
world. You are compassionate. Please ignore these lowly 
acts of ours. We cannot bear your punishment. - Sanai 


You say you are a lover of God, but you are still a slave of 
your desires. Once you love God, do not desire anything. 
- Sanai 


Wealth and fear come together in this world and go away 
together. Maybe they are siblings. - Sanai 


O Lord ! you plant a thorn in me once and you plant a 
flower in me once. If I smell the fragrance of the flowers, 
I will also choose the thorn. - Rumi 


He is One. There is no difference in his forms. Even if 
he is present in different forms, they are only due to his 
conduct. - Jami 


Please make me overcome arrogance and haughtiness. 
Intoxicate me to be always roaming and searching for 
you. - Jami 


Keep all my senses away from worldly matters and 
make me concentrate on you. Thereby you will become 
everything to me. - Jami 


O Lord ! help me to overcome arrogance. Let all my bad 
thoughts go away. Let the dirt in the heart be cleansed. 
- Jami 


What are ‘T’ and ‘You’ ? they are the veil between heaven 
and earth; lift this veil and you will see how all sects and 
religions are one. Lift this veil and you will ask - when 
‘T and ‘you’ do not exist, what is mosque ?, what is 
synagogue ? what is fire temple ? - Shabistari 


Whatever you have in your mind, forget it; whatever you 
have in your hand, give it; whatever is to be your fate, 
face it. - Abu Sa‘id 
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30. 


31. 


32. 


33; 


34. 
35. 


36. 


3l 


38. 


39; 


If words come out of the heart, they will enter the heart, 
but if they come from the tongue, they will not pass 
beyond the ears. - al-Suhrawardi 


Put not your hope in people, for you will be wounded. Put 
your hope in God that you may be delivered.- Ansari 


This world is a place of preparation where one is given 
many lessons and passes many tests. Choose less over 
more in it. Be satisfied with what you have, even if it is 
less than what others have. In fact, prefer to have less. - 
Ibn Arabi 


People count with self-satisfaction the number of times 
they have recited the name of God on the prayer beads, 
but they keep no beads for reckoning the number of idle 
words they speak. - al Ghazzali 


Contentment is the putting aside of free will. - Junaid 


Be patient and troubled; ‘eating trouble’ is an emptying- 
out. After the emptying, joy appears, a joy that knows no 
trouble, a rose that has no thorns. - Rumi 


Your heart is a polished mirror. You must wipe it clean 
of the veil of dust that has gathered upon it, because it is 
destined to reflect the light of divine secrets. - al-Ghazzali 


To completely trust in God is to be like a child who knows 
deeply that even if he does not call for the mother, the 
mother is totally aware of his condition and is looking 
after him. - al-Ghazzali 


All that you need from the world is something lawful 
to satisfy your hunger, something with which to cover 
yourself, and a roof over your head. Let these be the only 
things you ask from this world. - Ibn Arabi 


Spend from what Allah has given you. Do not fear poverty. 
Allah will give you what He has promised, whether you 


136 A Comparative Study 


or everyone asks for it or does not ask for it. No one who 
has been generous has ever perished in destitution. - Ibn 
Arabi 


40. If God is with you, then what do you fear, and if God isn’t 
with you, in what can you have hope. - Hasan al-Basri 


m 
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HARIDASA QUOTES 


NOTE: The quotes below are excerpts from the compositions 
of Haridasas. What are given here are transliterations of 
the quotes and their verbatim meanings and not analytical 
explanations. 


1. iTTAMge iruvenO hariyE enna doreyE | saNNa 
SAlyOdana beNNe kAsida tuppa cinnada harivANadali 
bhOjana | ghanna mahima ninna karuNa tappida mEle | 
kadanna kaaNade bAybiDisuvi hariyE | 


O lord Hari, I will lead a life as you have given me. You 
provide me with rich food with the best of ghee and rice ina 
golden plate. O almighty, when your compassion is lost, you 
make me struggle even for stale food. - Acharya Sripadaraja 


2. maneyiMda saMtOSha kelavarige |Okadalli | dhanadiMda 
saMtOSha kelavarige |Okadalli | vaniteyiM saMtOSha 
kelavarige lOkadalli |tanayariM saMtOSha kelavarige 
1Okadalli |initu saMtOSha avaravarigA gali ninna |nenevO 
saMtOSha enagA gali| 


In this world some people are happy with a home, some with 
wealth, some with the wife, some with children; let them all 
be happy but grant me the happiness of remembering you O 
Lord. - Acharya Sripadaraja 


3. CI CI manave nAcada tanuve |nIca vRuttiya biTTu nene 
kaMDya hariya|....... |paNNeMdu Bramisi pataMga 
dIpadadi biddu |uNNadurivuda nI kaMDu kaMDariyal| 
baNNadabaleyara rUpige maruLAgi | maNNa tinnade 
mAdhavanna nI smarisu | 
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Shame on you O mind, shameless body. Give up lowly 
conduct and think of the Lord Hari. Have you not seen the 
moth mistaking the burning lamp for a fruit, falling into it 
and get burnt. Instead of getting bewitched by the beauty of 
colourful women and becoming a fool, meditate on the Lord 
Madhava (Vishnu). — Acharya Vyasaraja 


4. haNave ninnaya guNavEnu baNNipeno | 
haNavilladavanobba heNave sari kaMDya|....... | 
beleyAgadavanella beleya mADisuvi |ella vastugaLaniddalle 
tarisuvi|....... | aMganeyara saMga atiSayadi mADisuvi | 
SRuMgArABaraNaMgaLa bEga tarisuvi|....... | 

ariyada SuMThana aritavanenisuvi |sirihayavadanana 
smaraNe maresuvi | 


O money, let me describe your character. A man without 
money is like a dead body. You bring value for valueless 
things, you fetch everything to wherever we are. You make 
a man indulge in too much of female company, you get 
ornaments very quickly. You make a stupid person seem to be 
intelligent, you make man forget Lord Hayavadana (Vishnu). 
— Acharya Vadiraja 


5. vaidya baMda nODi veMkaTaneMba | vaidya baMda 
nODi|....... jeShTu dinada rOgaMgaLeMbudu balla | 
gaTTiyAgi dhAturasagaLanu balla |kaShTa baDisadalenna 
bhavarOga iDisuva |SiShTavAda dEha koTTu kAyuvaniva| 
cae es lanya vaidyanEke anya auShadhavEke |anya 
maMtra taMtra japavEtake | cenna puraMdaraviThalanna 
nenedare |mannisi salahuva vaidya SirOmaNi | 


The doctor has come, look, the doctor called Venkata 
(meaning Lord Venkateshwara) has come, the one who knows 
how old the disease is, one who knows very well about the 
elements in the human body. HE is the one who will relieve 
me from the sorrows of the world without making me suffer. 
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HE will give me a disciplined and worthy body and protect 
me. Where is the need for some other doctor or some other 
medicine, why some other sacred verses or penance; if you 
remember the beautiful Purandaravittala, HE, the jewel of 
doctors, will pardon and advice. - Purandaradasa 


6. kaLLatanavanu maaDi oDala horeyalu byADa | 
taLLikaaranu Agi tiruga byADa |kuLLirda saBeyoLage 
kuccitavADali byADa | oLLeyavaneMdare ubbabyADa | 
Do not thieve to fill your stomach, do not earn a bad name 
and roam around, do not use lowly language when you are 
present in an assembly, do not be elated if you are praised as 
a virtuous person. — Kanaka Dasa 


7. eccettu iru kaMDya manave |....... |hALu haraTege 
hOgabEDa nI kaMDa — |kULanu tiMdu vaDalhoreyabEDa | 
kAla vyartha kaLeya bEDa|... .. | ADadirapavAdagaLanu | 
eases | bEDadirihasauK yavannu nI |... ... .JaAnu eMbuda 
biDu kaMDya|....... |kaShTa paDade suKa baradu 

kaM -| geTTamElinnu kaShTavu tiLiyuvudu |duShTa 
viShayadAse jaridu vijaya — | 

viThalanhoratu muktiya doreyadu |kUgelavO bAyderedu | 


Be alert O mind. Do not indulge in gossip, do not eat whatever 
food you get to fill your stomach, do not waste time, do not 
cast aspersions, do not seek worldly pleasures; drive away 
ego. Comforts do not come without working for them. You 
will understand only after you suffer. Fight temptations. 
Realise that moksha will not be possible without the blessings 
of Lord Vijaya Vithala. You have to beg for it. — Vijaya Dasa 


8. dOShigaLoLage hiriyanu nA ni - | rdOShigaLarasane 
viThala |sAsiveyaShTu Bakutiyanariyenu |....... | 
BavasAgaradoLu muLuguve summane |avalOkisuvare 
viThala |nava nava viShayake muggutaliha mana - |davasara 
kAyO viThala |....... |binagu mAnavaranusaraNeyali | 
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daNisadirayya viThala |....... |niSiddhagaLaMjike illavu 
narakada |gasaNege aMjuve viThala | 


I am a very great sinner O Lord Vithala, you are the king of 
non-sinners. I am not aware of even an iota of Bhakti. When I 
am drowning in the sea of life, can you simply keep watching, 
O Lord Vithala. I am stumbling over newer attractions in life, 
please save me. Save me from the harms of imitating lowly 
people. I am not scared of prohibitions in this world, but I am 
afraid of the rigours of hell. — Prasanna Venkata Dasa 


9. summane baruvude mukti]....... | manadalli 
dRuDhavirabEku duShTa - |jana saMsargagaLanu 
biDalibEku |anumAnavanu suDabEku tanna|tanumana 
dhanavanoppisikoDabEku |kAmakrOdhava biDabEku 
hari - |pAma saMkIrtaneyanu mADabEku | hEmadAseya 
biDabEku hari - |nAmave gatiyeMdu nere naMbabEku | 


Can mukti be attained easily ? One should have a firm mind, 
quit the company of evil people, destroy doubts, one should 
surrender one’s body, mind and wealth; quit anger and lust, 
should sing praises of Lord Hari, should give up desire for 
gold (wealth), believe that the only savior is meditating on 
Lord Hari. — Gopala Dasa 


10. malagi paramAdaradi pADalu |kuLitu kELuva kuLitu 
pADalu |niluva niMtare naliva nalidare olive nimageMba| 
sulaBanO hari tannavaranara - |GaLige biTTagalanu 
ramAdhava - | nolisalariyade pAmararu baLaluvaru 
BavadOLage | 


if you lie down and sing the praises of the Lord with great 
respect, He will sit up and listen; if you sit and sing, He will 
stand; if you stand, He will dance; if He dances, He says he 
will bless you. It is very easy to please Lord Hari. He will not 
leave his devotees even for a few minutes. Without knowing 
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how to please him, people suffer in this world. 
- Jagannatha Dasa 


11. yAtake maruLAde hIMge ele manave |kAku buddhiya 
biDu summane ele manave | 

tanna buddhi talege sutti saMsAra bhramegoMDu 
baLaladiru manave |toLaladiru neladAsege nInada 
anusarisi hariya smarisu manave |dEha sthiravallavU 
kAlana bAdhegoLagA gadiru manave |BEda durguNava 
tyajisu nI gErubljadaMdadi tiLiyo manave | Anyara 
guNadOShava eNisadale ninnirava nODu kaMDya manave| 
baNNagArikeyu baride auduMbara haNNinaMtl kAyavu 
manave | 


Why have you been deceived like this, O mind. Stop being 
mean minded. Do not be misguided and suffer. Don’t 
hanker for land; instead meditate in Lord Hari. The body 
is not permanent, don’t suffer hardships after death. Give 
up differences and stop nurturing bad character; be like 
the seed of a cashew plant. Do not look at others faults 
but learn to live your own life. Do not believe in praises 
heaped on you; this body is like the fruit of the fig tree. 
- Helavanakatte Giriyamma 


12. AvAva bageyiMda nInE rakShisuveyo |dEvAdi dEva 
shrI kRuShNa nInennanu |....... | janaru dEhava biTTu 
pOpuda nA kaMDu Jenna dEha sthiraveMdu tiLidu koMDu| 
daana dharma modalAda hariya nEmava biTTu |hIna 
viShayaMgaLigeraguve sirikRuShNa | 


In how many ways are you protecting me O Lord of Lords, 
Krishna; I see people leaving their bodies and going away, yet I 
believethatmy bodyis permanent, forgetthe Lord’s Divinelaws 
suchas charity and piousity and engage myselfin lowly desires. 
— Acharya Vyasaraja - a Pontiff and Haridasa 
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13. bEDadele koDuvavaru rUDhiyoLaguttamaru | bEDidare 
koDuva dAniyu madhyama | 


bEDidaru kADidaru koDadavaru adhamaru |koDade 
baDabaDisuvavaru mUrKa adhamaadamaru |duDDu 
iddare mAtra doDDavaru anabEDa |duDDiddu dAna 
dharmavu naDeyabEku |....... |\dhanaviddu dAna 
mADuva puNyavaMtarige |ghana mahima namma 
oopativiThalanoliyuvanu| 


Those who donate without asking for, are the noblest people 
in this world; those who donate when asked for are mediocre 
people, those who do not give even after asking for or being 
pestered, are mean; those who do not give and simply blabber 
are foolish and the meanest. Money does not make a man 
great. A monied person should give in charity; he will be 
blessed by the glorious Lord BhoopathiviThala (Vishnu). 
- BhoopathiviThala Dasa 


14. Bakti bEku virakti bEku sarva |Sakti bEku muktiya 
bayasuvage |sati anukoola bEku sutanalli guNa bEku | 
mativaMtanaagabEku mata oMdAgirabEku |upavAsa 
vrata bEku upashA MtavirabEku |susaMga hiDiyalibEku 
dussaM ga biDalibEku | raMgaviThalanna biDade nere 
naMbirabEku | 


One who desires to attain moksha needs devotion, renun- 
ciation, great strength, a co-operating wife, a son of good 
conduct; one should be intelligent, believe in one religious 
faith, should undertake fasting, remain calm, should cultivate 
good companions, avoid bad company, should totally trust 
Lord Rangavittala (Vishnu). - Acharya Sripadaraja 


15. dEha jIrNavAyitu dhana |nEha jIrNavAgadu |....... | 
kaNNu kivi maMdavAyitu | heNNu maNNinAse 
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maMdavA gadu |kAlu kai javaguMditu BOgada | lOlupate 
javaguMdadu | 


the body has aged but the greed for wealth has not aged. The 
eyes and ears have become weak, but the desire for women 
and land has not become weak. The hands and legs have 
become weak, but the avarice for luxury has not become 
weak. — Acharya Vyasaraja 


16. biTTu banniro saMsArad~haMbala | sRuShTipatiya sEri 
nIvu suKisabanniro |....... | 

uMDu uTTu guMDinaMte maneyaliruvaro |caMDa 

yamana dUtaru baMdu eLedu oyvaro|....... | muTTi 
Bajisiro hayavadananaMGriya|neTTane mukti mArga 
tOrikoDuvano| 


Come out of the yearning for this worldly life; join the Lord 
of the world and be happy. People stay at homes and live 
in luxury without useful occupation, but the servants of 
Lord Yama (God of Death) will come and drag them away. 
Worship the feet of Lord Hayavadana (Vishnu) who will 
show you the path of moksha. — Acharya Vadiraja 


17. manavE ninnaya nijamUla nI nODu | 
samarasavanegUDu |....... |hiMde bahu janmadoLu nl 
toLali vAsaneyoLu baLali |iMde nI baMde narajanmadali 
eccara ninagiralijmuMde sikkuva nijavilladaralli A 
nimityadall |saMdEhaMgaLa biTTu satpuruShara 

hoMdi |nijadoLatiCaMdadi nillai | gurupAdakamalada 
sEveya mADi iShTArthava bEDi | dRuDhadI adaralli 
nalinalihADi|....... | Bakti BAvavane druDhamADu 
saddharmavagUDu | yuktiyiMdall sAdhane mADu guru 
padadoLagADu | 


O mind ! Look at your true self. Live in harmony. You have 
suffered hardship in your previous births due to your desires. 
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As aresult, what you will face in future is uncertain. Beware, 
you have now taken birth as a human being. Give up doubts, 
seek good people, live comfortably in the present. Serve the 
lotus feet of your Guru and remember him always, seek to 
fulfill your wishes and enjoy it. Be firm in your devotion 
and be virtuous. Be guided by wisdom in all your deeds. - 
Naadigara Shanthibai a Woman Haridasa 


18. iMtu maruLAdenu balu BrAMtigoLagAdenu |..... 
. .| kAmapASake shilkidenu |bAyAri baLalidenu | hIna 
matavennade |ASake guriyAde |nAnu nannadu eMde| 
dharmAMdhaLAde merede |guruhiriyarige eragade | 
hari ninna marede|hiMdEsu janmagaLu baMdu pOdavu| 
muMdina gatiyu enage tiLiyadu | baMdhanadoLu 
sigibiddenu |baMdenna kAyO kALimardanakRuShNaA | 


Yes, I am bewitched and confused. I got caught in the fetters 
of lust; got exhausted by thirst. Without realising that it is a 
sinister act, I fell prey to desire. I became blind to spirituality 
and arrogant due to my ego. I did not respect elders or Gurus 
and O Hari, I forgot you. I passed through several births, 
but I do not know what will be my fate in future. I got 
caught in a bond. O Lord, please come and save me. 

- Kalasada Sundaramma a woman Haridasa 


19. mAnava janma doDDadu ida |hAni mADalu bEDi 
huccappagaLirA |kaNNu kai kAl kivi nAlige iralikke | 
maNNu mukki maruLAguvarE |heNNu maNNigAgi hariya 
nAmAmRutava juNNadE upavAsa iruvarE khODi|....... | 
kAlana dUtaru kA] piDideLevAga | 


tALu tALeMdare tALuvarE |dALi bArada munna dharmava 
gaLisirO |suLLina saMsAra suLige sikkalu bEDi|....... | 


innAdarU EkObhAvadi bhajisirO |cenna shrI 
puraMdaraviThalarAyana | 
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Human life is very great, do not waste it, you mad people. 
God has given you eyes, hands, legs, ears and a tongue. 
These are not just for hankering after women and wealth. 
Use them for remembering and serving God. When the 
servants of Lord Yama, the Lord of death, come to drag 
you away, will they wait if you ask them to wait. Therefore, 
earn virtues without getting entangled in false worldly 
matters before the body is attacked and falls dead. Atleast 
now, remember and sing praises of Lord Purandaravithala. 
- Purandara Dasa 


20. kAmadhEnu kalpataru kAmitArthavanlva hariyE 
enagire |enagyAtake ciMte...... enagyAtara korate |... .| 
kAladUtaru baruva vyALetanaka ninadhyAnisade | 

kAla kaLevaru manujaru kAlamUruti nInE eMdartyaru hari| 
kAla akAla ninaguMTe| 


O Lord Hari, when you the heavenly cow, the heavenly tree 
and the one who grants all wishes is with me, why should 
I worry and be wanting. O Lord ! People do not remember 
you till the messengers of the Lord of death Yama arrive but 
waste their time without knowing that you, Lord Hari, are the 
incarnation of time. Are there good or bad times for you. 

- Saraswathibai a woman Haridasa 


21. sarvadESavu puNyadESavu |sarvakAlavu 
parvakAlavu |sarvajIvaru dAnapAtraru mUrulOkadoLu | 
sarvamAtugaLella maMtravu | sarvakelasagaLella pUjeyu | 
SarvavaMdyana vimalamUrtidhyAna uLLavage | 

All countries are sacred, all times are special, all living 
beings are eligible to receive His gifts, all talk is divine 
incantation, all work is worship for the one who meditates 
on Him. - Jagannatha Dasa 


22. Enu baruvudO saMgaDEnu baruvudO |dAna 
dharma mADi bahu ni — |dhAniyenisikoLLO manuyja| 
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ere re |ennadeMdu tannadeMdu honnu heNNu 
maNNigAgi| bannabaTTu bAyabiDuta baride mOhadi| 
munna krimtya kUpadaMte keDalu byADa manyja| 
sannutadali parahitArtha mADi puNya paDeyO 


ninu ere |biTTu hOguvAga cOTu baTTe ninage 
hoMdalilla|....... |garuvahamminiMda nInu baride kAla 
kaLede |....... |nere mahAmUrti oDeya paramaguru 


cennAdikESavana|caraNa Bajisi caMcalavaLidu varava 
paDedu hoMdu mukuti | 


What will you be carrying with you ? Engage yourself in 
charity and piousity and attain knowledge. Don’t think that 
everything is yours, don’t cringe for wealth and women out 
of greed and lust. Don’t suffer in future like an insect in a 
well. Serve others and gain virtues. When you leave you 
will not carry even a rag of cloth. You wasted your time 
in arrogance and pride. Sing praises of the feet of Lord 
Adikeshava (a divine form of Lord Vishnu, worshipped by 
Kanakadasa), be firm, gain his blessings and reach mukti. 

— Kanaka Dasa 


23. daMbhaka Bakutiya mADabEDa bari|DiMBava pOShise 
pADabEDa|aMbujanAbhana biDabEDa oNa- jaMbhava 
mADuta keDabEDa|...... yamadaMDake bedarade 
naDibEDa| 

oe |tuccara sEveya mADabEDa manasvaCCate 
poMdade irabEDa|....... daivEcceye sakalaku maribEDa 
Atmastutiyanu mADabEDal|....... paradharmake 
manavanu sOlabEDa| 


nODada viShayava nuDibEDa guNa nODade snEhava 
mADabEDa|....... |neMTage sAlava koDabEDa adu 
gaMTige mOsave tiLibEga|....... |hiriyara pitRugaLa 
jaribEDa adu narakada dAriyu maribEDa|....... |kaDu 
Alasyava mADabEDa siribiDuvaLu Atana tiLibEgal| 
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Let your devotion not be a pretense. Do not just foster 
your body and sing as if in devotion. Do not forget the 
Lord. Do not go astray by showing off with hollow pride. 
Fear the punishment you will receive from Yama, the Lord 
of Death. Do not serve lowly people; always have a pure 
mind. Remember that everything is God’s will. Do not 
praise yourself or surrender to other religions. Do not talk 
about what you have not seen. Do not make friends without 
knowing their character. Giving a loan to a relative invites 
betrayal. Do not berate elders and parents, it is the path to 
hell. Do not be lazy; if you do, the Goddess of wealth will 
leave you soon. - SrikKrishna Vithala Dasa 


24. ciraMjIviyAgirelO ciNNa nInu|parama bhA gavatara 
pada dhULi dharisutaliljartyabyADa hariya mareya 
byADeMdeMdultiriya byADa KaLara manege pOgil. . . 
....{SAla mADali byADa sAladeMdenabyADa|nALige 
hyAMgeMbO ciMte byADa|KULa janaroDanAdi 
kaMgeDali byADa nlI|bALuvara saMgadali bALelavO bAlal| 


may you live long my child, praying the feet of great learned 
men. Do not budge. Never forget Lord Hari. Do not seek alms 
from the houses of criminals. Do not get into debt, do not say 
‘insufficient’, do not worry about how things will work out 
tomorrow. Do not get into the company of bad people and 
be misguided. Live with those who know how to lead a good 
life. — Vijaya Dasa 


25. apriya satyavanu hUtubiDu manadalli |supriyavu I 
naDate elli hOdarallilsatyasaMdhanu nInu nija|nityadali 
badukuvudu bEDEnu|satya nuDidiyO nInu baMdhu 
bAMGhavaru | 

hitavarellara kAka dRuShTige bali|bisituppa 
nuMgabEkulgasi nuMgadeyu irabEku haral 

viShakaM ThanAdaMte baduku|hasanu nODu Aga AvAgal| 
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Bury the bitter truths in the mind, then your behavior will 
be sweet wherever you go. No doubt you are very frank and 
honest. Don’t you want to live day after day ? If you speak 
the truth, you will be hated by your relatives and well wishers. 
ust as Lord Shiva held poison in his throat, one should 
swallow hot ghee but should not swallow dregs. Life will 
be very pleasant then. - Dr. T. N. Nagarathna (renowned 
scholar of Haridasa Literature and composer with ankitha of 
sirigangaajanaka ) 


26. caMcalisadiru nInu caturanA gu | 

vaMcisade sakalavoppisu harige manava|Aru 
ninnavareMbe avaragaladiru kaDege|BUri 

saMcita saMpaderavAyituljArutive 
kShaNalavagaLIgA ge tiLiyadu|jnArasiMhana 

naMbu niShTheyali manavelalpasuKakaagi 

nI anEka suKa marevare|kalpakalpake 
nirayavuNalibahudelalparupadEshadali BrAMtanAgade 
shESha|talpanna marehOgu taDeyadale manave|ninniMda 
Bava baMdhanavu mOcanavu nODu|ninniMda 
prasanveMkaTEshanolume| 


Do not, and never be in doubt, become wise. Entrust everything 
to Lord Hari without deceit. Do not desert those who you 
know are your own. At the end the huge amount of wealth 
accumulated by you will not be with you. Remember that 
time is slipping away. Trust Lord Narasimha (an incarnation 
of Lord Vishnu) in full faith. Can you forget several comforts 
for the sake of a small comfort, would you prefer to suffer in 
hell throughout ?. Without getting misguided by the advice of 
lowly people, surrender to Lord Hari without delay. 

— Prasanna Venkata Dasa 


27. I saMsAra suKavu bEsarAytenage....... |Esu 
janumada pApavo I saMsAra baMdhanavo| 
hiMde mADida pApakIsu bavaNeyu sAku|muMde 
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bEDavo svAmi I terada pApa|iMdu mADida pApa 
oMduLuhadaMte|taMde karuNadi suTTu salahenna doreye|. 
cee bare ninna pAda sarOjadali |maMdamatiya mana calisade 
niluvaMte|joMdu bEDuveno dEva bEroMda nAnolle | 


I am fed up with the pleasures of this life. I do not know about 
the sins I have committed in many previous births and have 
got into the shackles of this world. This much of suffering 
is enough for the sins I have committed earlier. O Lord ! do 
not allow me to commit any more sins like this in future. 
Please save me and completely burn all the sins that I have 
committed now. Please help me to always fix my mind on 
your lotus feet; I seek only this and do not desire anything 
else. - Rangesha Vithala Dasa 


28. irabEku haridAsara saMga irabEku|parama j~jAnigaLa 
saMga saMpAdisabEku|....... | 

sati sutarirabEku mamateyanu biDabEky|....... | naDe 
yAtre enabEku nuDinEmavirabEku| 

ere |artyadiddare guruhiriyaranu 
kELabEku|paramAnaMdadi OlADuvara saMga irabEkul. . .| 


One should cultivate the company of Haridasas and earn the 
blessings of great knowledgeable people. One should have a 
wife and children, but should not have too much affection. 
One should always be ready for pilgrimage; one should have 
restraint in one’s speech. If one does not understand things, 
one must ask teachers and elders. One must be in the company 
of those who live in bliss. — Purandara Dasa 


29. hariya dhyAna mADuvavara saMga Enu suKavO | 


taMbUri mITutta]....... |gejjeya kAlalli kaTTijlajje biTTu 
hariya nAma|garjane mADutta|....... | svarNalOShTha 
samaveMdu| 


tannadeMbO hammu toredu|Ganna mahimanna 
pADi|dhanyarA gihara saMgal|....... | 
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sRuShTigoDeyana mana -|muTTi Bajisutta j~jAna|koTTa 
gOpAlaviThala -|giShTarAgihara saMgal| 


The company of those who meditate on Lord Hari is 
so comforting; of those who move around plucking the 
thamboori, wearing anklets, roaring the names of the Lord 
without feeling shy, believing that gold is just a lump of 
earth, without ego, singing the almighty and feeling blessed, 
singing the praises of the master of this world; the company 
of those who are chosen by the Lord Gopala Vithala who 
imparted knowledge to all. — Gopala Dasa 


30. kOrabEDa durviShayasuKagaLanu...... | 
yAriddarEnu ninna yOgyateya |mIri naDeyalasAdhya 
Satakalpaku|kaShTa odagali niShTura nuDiyali 
keTTavanenalijiShTa baMdhugaLu SatrugaLA gali 
illade niMdisalijhoTTe tuMba Ahaaravilladirali 
huccaneMdu baiyalij|huTTisidava tA kaTle mADiruva 
naShTavAgadAtana saMkalpavu| 


Do not seek sinister pleasures. Irrespective of who is with 
you, you cannot exceed your abilities even in hundreds of 
years. Let difficulties arise, let people talk harshly, call you 
evil, let close relatives become enemies or blame you; you 
may not have enough to eat, let people call you mad. The 
Lord who gave you this life has already decided a way of life 
for you; his decision will not be wasted. - Gururama Dasa 


31. toredu jeevisabahude hari ninna caraNagaLal. . . .| 

tAyi taMdeya biTTu tapava mA Dalibahudu|dAyAdi 
baMdhugaLa biDalubahudu|raaya munidare matte 
raajyavanu biDabahudu|kA yajapita ninnaDiya 
biDalaagadu|oDalu hasiyalannavillade irabahudul. . .| 
prANavanu pararu bEDidarettikoDabahudu]....... | jANa 
shrI kRuShNa ninnaDiya biDalA gadu | 
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O Lord Hari, is it possible to live by forgetting your feet. It is 
possible to perform penance by leaving one’s parents, to be 
separated from relatives, to leave the kingdom if the King is 
angered, but O Lord, it is not possible to forget your feet. One 
can live without food even if hungry; if someone asks for 
one’s life, it can be handed over, but O Lord Krishna it is not 
possible to forget your feet. — Kanaka Dasa 


32. baNNisuta makkaLanu harasuvaLu tAyi|....... | 
AyuShyavaMtanAgu Astikanu nInAgu| 

bhaktavatsala hariya bhaktanAgu|nityanirmalanAgu 
nlItivaMtanu Agu|satyaniShThanA gu sirivaMtanAgeMdul. 
ERE |dESavanu prltisu.......dharma biDabEDalļjipuNa 
nInAgadiru...... bhUpativiThalana bhakta|nInAgeMdu| 


The mother blesses her children while praising them; that 
they should live a long life, be a theist, become a devotee of 
Lord Hari who showers affections on his devotees, always be 
pure and virtuous, develop good conduct, be truthful, become 
affluent, love your country, do not give up piousity, do not 
be a miser, become a devotee of Lord Bhoopathi Vithala. 
- Bhoopathivithala Dasa 


33. kallAgi irabEku kaThiNa BavatoreyoLage |billAgi 
irabEku ballavaroLu |mellane mAdhavana manadi 
meccisabEku|bellavA girabEku baMdhujanaroLage|. . | 
viShayaBOgada tRuNake uriyAgi irabEku|niSi hagalu 
Srlhariya BajisabEku| 


one should remain firm like a rock during difficulties in the 
flow of the brook called life, like a bow amidst scholars, 
please the Lord gently through the mind, should be like 
jaggery (sweet) amidst relatives, as fire is to hay to lustful 
desires, praise the Lord Hari throughout the day and night. 

- Purandara Dasa 
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34. hEge mADabEku bhajaneyanu |bEga j~jAna bhakti 
vairAgya baruvaMte bhajane mADabEku|AdhyAtmika 
viShayadali modalu balu Suddha j~jAna bEku]....... | 
nAnu nannadeMba ahaMkAra dinadinake aLiyabEku. .. | 
heNNu honnu maNNugaLa viShayadali tyAga vairAgya 
buddhi bEku|puNya pApagaLanarita sadbhaktara saMgati 
irabEku|....... |SraddheyiMda bhUpativiThalana bhajisi 
kuNiyabEku| 


how should one sing the praises of the Lord ?. It should be 
such that one should be able to gain knowledge, devotion 
and detachment soon. One should first have very pure 
knowledge in spiritual matters, give up ego, be detached 
from women, wealth and land, should keep the company of 
good devotees who are aware of good and bad deeds. One 
should piously praise the Lord Bhoopathivithala and dance. - 
Bhoopathivithala Dasa 


35. ninnaMtha svAmi enaguMTu ninagillajninnaMtha 
taMde enaguMTu ninagilla|ninnaMtha doreyobba 
enaguMTu ninagilla|nIne paradESi nAnE svadESi|ninna 
arasi lakShmi enna tAyiyuMTulninna tAyi tOrO 
puraMdaraviT hala| 


I have a Lord like you but you don’t have one. I have a 
father like you but you don’t have one. I have a master like 
you but you don’t have one. You are the outsider, I am not. 
Your consort Goddess Lakshmi is my mother, show me your 
mother Lord Purandaravithala (Vishnu). - Purandara Dasa 


36. binnahakke bAyillavayyA |anaMta aparAdha ennalli 
iralAgijasurAri ninna mareteno kAyo hariye|SiSu mOha 

sati mOha janani janakara mOhalrasika BrAMtiya mOha 
rAjamannaNe mOha|paSu mOha BU mOha baMdhuvargada 
mOha|hasanuLLa ABaraNagaLa mOhadiMdal| 
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annamada arthamada aKiLa vaiBavada mada|munna 
praayada madavu rUpamadavultanna satvada mada 
dhAtri vaSavaada madaljinnu tanagedurillaveMteMba 
madadiMda\iShTu dorakidare mattiShTu bEkeMbAse 
aShTu dorakidaru mattaShTarAse|kaShTa bEDeMbAse 
kaDusuKava kAMbAse|naShTajIvanadAse 
puraMdaraviThala| 


I have committed so many mistakes that I have no words 
to plead with you, O Lord, please save me. I forgot you 
due to my love for my children, wife and parents; love for 
luxury, royal recognition, love for cattle, love for relatives 
and attractive ornaments. I forgot you due to arrogance of 
food, wealth, luxury, youth, beauty, my powers, procuring 
land and under the illusion that there is no one to challenge 
me. If I get a little, I hanker for more. If I get that much, 
I hanker for much more. I do not desire to face difficulties 
but desire to have maximum comforts and never to grow old, 
Lord Purandaravithala (Vishnu) - Purandara Dasa 


37. DaMgurava sArirayya DiMgarigarellaru BU | 
maMDalake pAMDuraMga viThala paradaivaveMdulhariyu 
muDida hUvu harivANadoLagiTTukoMDulharuShadiMda 
hADi pADi kuNidu cappALikkuta|oDala jAgaTeya mADi 
nuDiva nAlige piDidu|JDhaM DhaM DhaNAreMdu hoDedu 
cappA Likkuta| 


All devotees, beat the drums and spread the message that 
Lord Panduranga Vithala, a form of Lord Vishnu, is the 
Supreme God on this earth. Let us carry on our heads the 
plate with flowers offered to Lord Hari and sing joyfully, 
dance and clap; make our bellies the gongs, beating them 
with our tongues as the sticks and creating divine sounds. 

- Purandara Dasa 
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38. kereya nIranu kerege celli |varava paDedavaraMte 
kANiro |hariya karuNadoLaada bhAgyava |hari samarpaNe 
mADi badukiro |shrI puraMdara viTThala rAyana |caraNa 
kamalava naMbi badukiro | 


Pour the water of the lake back to the lake and feel blessed. 
Offer the good fortunes granted by God back to Him and 
lead your life by trusting the feet of Lord Purandaravithala 
(Vishnu). - Purandara Dasa 


39. nInyAkO ninna haMgyAkO | ninna naamada 
balaoMdiddare sAkO | 


O Lord ! why do I need you or your obligation ? it is enough 
if I have the strength of your names. - Purandara Dasa 


40. ISa ninna caraNa bhajane ASeyiMda mADuvent | 
dOSharASi nASa mADu SrISa kESava |SaraNu hokkenayya 
enna maraNa samayadalli ninna | caraNa smaraNe 
karuNisayya nArAyaNA |....| hiMdanEka yOnigaLali 
baMdu baMdu noMde nAnu | iMdu Bavada baMdha biDisu 
taMde gOviMda | 


I will sing in praise of your lotus feet with deep affection. 
Please destroy the heap of sins I have committed. I seek 
your protection at the time of my death. Please grant me the 
remembrance of your Lotus feet. I have suffered by repeated 
births. Please relieve me from the bonds of this world. 

- Kanaka Dasa 


Part E 


1. COMPARISON OF THE SUFI SAINTS 
AND 
THE HARIDASAS 


Similarities, Parallels and Differences 


Doctrines 


Islam is monotheistic and believes that Allah is the 
Supreme God. Sufism is said to have existed even before the 
advent of Islam and taken shelter under it after it was revealed 
to Prophet Mohammed. Sufis follow the monotheistic 
philosophy of Islam and also follow a system of their own, and 
are also said to believe that the human soul is an emanation 
or a spark, a fraction or essence of God. Though Islam does 
not deny the physical reality of this world, Sufis believe that 
salvation/liberation is possible only through Annihilation 
and that this world is dreamlike, an illusion, and that the 
real world lies in the next world. They are God intoxicated 
and believe in total love and devotion to God. Sufis believe 
in being in this world and yet not being attached to it. They 
believe in Haqiqa, ie., in servanthood with Allah. 


The Haridasa panth took birth after Acharya Madhwa 
propounded the Vaishnavite philosophy of Dvaitha which is 
Monotheistic and believes that Lord Vishnu is the Supreme 
God. It believes that the Supreme and the world are real, the 
Supreme and the human soul are completely different entities 
even in moksha and that moksha can be achieved only through 
Bhakti in the Lord. The Haridasas follow the Doctrine of 
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Acharya Madhwa and they have always loyally and strictly 
adhered to it. They have neither adopted nor relied upon any 
other philosophy. They accept daasyabhaava, the relationship 
of master and servant between God and themselves. 


Though Sufism is said to have been present even 
before the advent of Islam, there are some opinions which 
believe that Sufism is the Heart of Islam, but the Doctrine of 
the Haridasas is certainly the Heart and extract of Madhwa 
Philosophy. 


Who are they 


About 45 companions of the Prophet Mohammed lived 
near his mosque in Medina and though the word Sufi was 
used of them, they were not called Sufis in that period. The 
Sufi aspirants called Murids are initiated into the sect by a 
Mentor called the Murshid who himself was initiated into 
the sect by another Murshid whereby the chain leads back to 
the Prophet. This involves a ritual and acceptance of spiritual 
vows. Some Sufis have initiated themselves through what 
they believe as the spirits of a past master, for eg., Abu al- 
Hassan Kharaqani took initiation by the spirit of Sufi Bayazid 
Bastami. 


Haridasas are initiated into the sect by a Guru who 
himself is a Haridasa and who grants them an Ankitha. This 
involves a ritual and acceptance of several vows called 
deekshe. Several aspirants have received Ankitha in their 
dreams, for eg., Vijayadasa through Purandaradasa. 

Origins 

Early Sufism appears to be a split caused due to the 
displeasure of some Islamic ascetics with the Caliphate. It 
is said that Abd Allah Ibn Mohammed Ibn Al Hanafiyya, 
an Imamate who died in 716 or Abdul Al Wahid Ibn Zaid, a 


Sheikh who died in 711 are early Sufis, and also that Hasan 
al Basri (642-728) is the Patriarch of early Sufism. Early 
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Sufism is said to have been the heart of Islam, but later 
Sufis belonged to or identified themselves with one or the 
other Sufi Orders, such as the Qadriya or the Chishtiya. Sufi 
orders were different schools headed by Sheikhs under whom 
several aspirants practiced and were trained. After training 
under the Sheikhs, many Sufis started their own orders and 
such lineage continues till the present times. 


When the Haridasa movement started in the 15th 
century as an organised movement in the lineage of Acharya 
Sripadaraja, it was a revolution in the cultural history of 
India and created a new tradition of literature and music. 
During that period many great Haridasas took birth and the 
movement continued after a long gap of time when it was 
revived by Viayadasa and his disciples. Their lineages 
continue till today, in which came many great Haridasas. 
Though not belonging to any particular lineage, hundreds of 
Haridasas including Women Haridasas arrived through the 
Guru-Shishya tradition which continues till present times. 
Similarly, many Pontiff-Haridasas have also arrived in this 
period. 


Literature and poetry 


Sufi literature is in both prose and poetry. It is written 
in various international languages and began between the 9th 
and 11th centuries. The Sufis propagate their beliefs through 
their poetry. They have adopted both music and dancing, 
though Islam does not permit them. Sufi compositions are of 
a very few types. They include various topics like truth, love 
of God and social relevance. They consist of the experiences 
of the Sufis and instructions for their followers, with elements 
of folklore. One of the important forms of Sufi poetry is 
the repetition of the names and praises of Allah. They are 
composed-poetry and the composers were generally learned 
in Sufi literature. Presently, Sufi music is very popular 
throughout the world and practised in India also. 
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Haridasa literature lies in its poetry and began in the 
15th century . It has been translated and transliterated into a 
number of Indian languages and to English. It is a medium of 
mass education to spread the Bhakti movement and propagate 
values in life as well as for upliftment of the society. It 
brings the ancient texts of Sanathana Dharma closer to the 
common man in the local language of Kannada through a 
variety of devotional songs. Haridasas compose poetry for 
singing, dancing and stage performances. It is not restricted 
to any particular caste or community. Most of the Haridasa 
compositions have been spontaneous, but it has to be 
admitted that a large number are composed poetry; generally, 
composers are learned in literature and music. 


Sufis have brought out a vast amount of prose and 
poetic literature, whereas, the Haridasas have brought out all 
their outpourings mainly in the form of poetry. The Haridasas 
base their compositions mainly on Hindu mythology, the 
Vedas, Puranas, Epics and the characters therein. In addition, 
they also write about their personal experiences and wisdom. 
While there is no Mythology in Islam or Sufism, the Sufi 
compositions are based on the sayings in the Quran and out 
of their personal experiences and their personal wisdom. 
The knowledge, experience, advice and wisdom of both 
sects are very similar or parallel as can be noticed from their 
sayings. It was interesting to come across the facts that while 
Sufi Rumi composed the “Masnawi” which is considered 
as the Quran in Persian, Haridasa Jagannatha composed the 
“Harikathamruthasaara” which is considered the record of 
the Dvaitha Philosophy of Acharya Madhwa, in Kannada. 


It has not been possible to get an estimate of the total 
number of compositions in terms of verses composed by the 
Sufis. However, from the sources of Haridasa Literature, the 
number of compositions of the Haridasas can be estimated to 
run to several lakhs, though not all are available. Hence the 
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Haridasas are likely to have composed far more verses than 
the Sufis. This can be true given that the number of topics 
which the Haridasas had on their hands was much more than 
that available to the Sufis. Eg., the Haridasas have composed 
a large number of poems on the incarnations of Lord Vishnu 
and the Demigods, their deeds, valour and miracles, on 
a number of temples, places of worship, pilgrim places, 
Mythology, epics, rituals, practices and tradition. Very few 
such topics seem to be available to the Sufi composers. 


Life experiences 


Many of the Sufis and Haridasa went through great 
difficulties in their early lives, such as poverty, early loss of 
one or both parents or suffering to survive social banishment. 
But many of them were fortunate to be taken under the care 
of a relative, a sympathiser or by Holy men and grew up to be 
great people. Likewise, many of them were able to find ideal 
mentors or Gurus or guides who helped them achieve great 
heights. 


Both the Sufis and Haridasas lived among the common 
people, lived as they preached and led a life of attachment 
with detachment. As a result of the difficulties faced and the 
sufferings they went through in their personal lives, they 
were greatly concerned with Society. As such, we can notice 
a large number of their compositions on concerns for society. 


Most of the Sufis and Haridasas led a spiritual life 
devoting themselves entirely to the worship of God, in 
prayers and meditating upon Him. They followed their own 
systems, rituals, customs and practices. While following 
all the spiritual requirements as committed by them in their 
vows taken at the time of initiation and all the rigid discipline 
and routine, they stuck to their chosen path of achieving their 
goals. Both shun contributions from the commoners and 
Royals. They are loyal to their faith, religion and systems. 
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Though the Mysticism of Sufis and the Aparoksha Jnana 
of the Haridasas cannot be equated, they are certainly parallel 
in their approach, thoughts and intentions and ultimately in 
their objective of Union with God or in getting a glimpse of 
Him. 


Guru-Shishya or Mentor-Disciple tradition 


Both sects respect the Guru-Shishya tradition and have 
enormous respect and devotion for their Gurus. Among the 
Sufis it is said that some started worshipping the Guru and 
looked upon him as God himself. This was not found among 
the Haridasas. However, the Guru Shishya tradition has been 
followed in both sects over the centuries and followed in 
an orthodox manner. The Haridasas did not live with their 
mentors, but most Sufis lived in Khanqas maintained by their 
mentors or Shayks. There is no monasticism in either sect. 


Practices 


An important commonality between the two sects 
is fasting. The Haridasas followed it as a discipline on the 
prescribed days while the Sufis adhered to it as a form of 
worship. Both were very particular about pilgrimage. Many 
Haridasas have composed songs on the deity they visited 
during their pilgrimage and also described those centres. 


The Sufi as a Muslim is expected to visit Mecca, the 
sacred city of Islam in Saudi Arabia, at least once in his 
lifetime on a spiritual journey and perform the ritual of 
circumambulating the Kaaba, the cube shaped structure. 
There is no such compulsion for the Haridasas, but they 
are encouraged to go on pilgrimage to as many places as 
possible. As Vaishnavites, most of them have invariably 
visited the Temple of Lord Venkateshwara at Tirupathi in 
Andhra Pradesh and the Temple of Lord Krishna at Udupi in 
Karnataka. 
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Women Saints 


Comparing Rabia the woman Sufi with Helavanakatte 
Girtyamma the woman Haridasa, one notices several 
similarities and parallels. This could be the case with other 
such women, but this book has restricted itself to just a few of 
them. Rabia not only remained unmarried but refused several 
offers for marriage and also remained an ascetic. Though 
Girtyamma was married, she decided to lead an ascetic life 
and encouraged her husband to take another wife. Neither 
Rabia nor Girtyamma had any formal education, but went on 
to become great devotees. 

Geographies 

Sufis were born and lived mostly in Arabian and Persian 
regions and a few in other countries also. The Sufi movement 
is visible in many countries of the world including in India and 
particularly in Muslim countries. Their songs and literature 
are very popular all over the world. The Haridasa movement 
has been more or less confined to the state of Karnataka and 
marginally in the neighbouring states and in a few other states 
of India. However, their songs are very popular all over India 
and in many parts of the world. 


Though many similarities and parallels have been 
pointed out, there do exist a number of difference between 
the two sects. 


Contributions to Society 


In general, the Sufis were mainly involved in helping 
the needy in the form of charity and also feeding the poor 
in their Khanqas. The Haridasas said, ‘kereya nlranu kerege 
celli’ meaning ‘pour the lake’s water back to the lakes’, 
thereby advising people to give back to society whatever 
benefits they received from it. Both sects have strived to 
improve the lives of people, have inculcated in them the 
importance of devotion to God and taught that one should 
have a pure conscience to serve the Lord. Through their songs 
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they created awareness about the values of life, morality, 
justice and such other qualities; and they instigated thoughts 
of an honest and devoted life. In this way both sects have 
contributed enormously to social upliftment. 


Q 


2. CONCLUSION 


The main topics found in Sufism were their belief in 
One God, reverence to Him and to their Shaikhs through love, 
the rituals of initiation, the lineages and their own experiences 
and wisdom, whereas the Haridasas have a much larger scope 
in topics in the form of Bhakti in God, Demigods, description 
and deeds of their incarnations, the vast amount of wisdom 
and stories available in the ancient texts and Mythology 
of Sanathana Dharma, and so on, which far outnumber the 
topics available to the Sufi Saints. 


The Doctrines of the two sects are generally parallel 
but similar in most aspects. The lives of the Sufis and the 
Haridasas, their commitments, vows and goals are strikingly 
similar. The Genesis and lineage of the two sects have a 
number of similarities. With respect to their literature, both 
have composed a wealth of poetry which generally maintains 
all the requirements of metre, rhyme and rhythm. They 
contain enormous wisdom and advice to society. The life 
histories of Sufis and Haridasas are in fact what enticed me to 
write this book. I found more similarities between them than I 
had expected. The Mysticism of the Sufis or Aparokshajnana 
of the Haridasas could be the highest form of enlightenment 
that man can attain. While compiling the quotes of the Sufis 
and Haridasas, it was unbelievable to notice commonalities to 
such a large extent in the advice given by both sects through 
their poetry. I am sure many more such quotations can be 


extracted. 
O) 
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